The Samputa-tantra
Sanskrit and Tibetan Versions of Chapter One

Tadeusz Skorupski

1. An Overview of the Samputa-tantra

The Samputa-tantra occupies an interesting and indeed important position among the
Buddhist tantras as a whole. As such it is classed by the commentators as a yogini tantra,
but when we examine its title, content, and the interpretation of the commentaries, we
learn that its real position is not to be understood as being solely an independent fantra
belonging to one particular class of tantric texts, but also as an epitome or recapitulation
(nidana) of all the tantras. Like many other tantras, the Samputa-tantra has a short and a
long or full title. The short title of this tantra has several variants: Samputa (sTog edition,
Abhayakaragupta, Viryavajra), Samputi (Peking edition), Samputodbhava (Sanskrit
manuscripts), Samputitilaka (Indrabodhi). The term samputa or samputi, which is
included in all the titles, constitutes the principal name by which this fantra is normally
known. When we examine its full titles as given in the Sanskrit and Tibetan versions, and
the commentaries,' we realise that its name, apart from containing the key term

' For the purpose of my introductory study of this tantra and the edition of the Sanskrit and Tibetan
versions of Chapter One, I have employed three Sanskrit manuscripts, two Tibetan versions and three
commentaries. The three Sanskrit manuscripts employed here are designated as A, B, and C. Manuscript A
is kept in the Bibliothéque Nationale in Paris. Its identification number is give as Sanscrit 148 and its
microfilm number as R.19830. It is written in devandagari script and numbers 135 folios. Manuscript B is
also kept in Paris and is numbered Sanscrit 144 and again R.19829. It is also in devandgar? and it numbers
211 folios. Manuscript C is kept in Kyotd and its identification number is given as 2739287. It is in Newari
script and numbers 241 folios.

The two Tibetan versions employed here are the Peking and sTog Palace editions of the Kanjur (bKa’
’gyur); abbreviated to TTP (Tibetan Tripitaka, Peking Edition, Tokyo & Kyoto, 1957) and sTog:

rgya gar skad du Samputi-nama-mahatantra / bod skad du Yang dag par sbyor ba zhes bya ba rgyud chen
po (TTP, vol. 2, 245-5-2 to 291-1-3).

rgya gar skad du Samputa-nama-mahatantra / bod skad du Yang dag par sbyor ba zhes bya ba’i rgyud
chen po (sTog, vol. 93, kha, 301b6-450a4).

The Tibetan Tanjur (bsTan ’gyur) contains translations of three Indian commentaries written by
Indrabodhi, Abhayakaragupta, and Viryavajra:

Sri-Samputitilaka-nama-yoginitantrarajasya-tika Smrtisamdarsanaloka-nama / dPal Kha sbyor thig le shes
bya ba rnal "byor ma’i rgyud kyi rgyal po’i rgya cher ‘grel pa Yang dag par lta ba’i snang ba zhes bya ba,
written by Indrabodhi; TTP, vol. 55, 1.1.4 to 104.1.2.

Sri-Samputatantrardjatika Smnayamanjari-nama / dPal yang dag par sbyor ba’i rgyud kyi rgyal po’i rgya
cher ’grel pa Man ngag gi snye ma zhes bya ba, written by Abhayakaragupta; TTP, vol. 55, 105.1.1 to
249.1.5.

Sarvatantrasyanidanamahaguhya-Srisamputa-nama-tantrardjatikd Ratnamala-nama / rGyud thams cad
kyi gleng gzhi dang gsang chen dpal kun tu Kha sbyor zhes bya ba’i rgyud kyi rgyal po’i rgya cher bshad
pa Rin chen phreng ba zhes bya ba, written by Viryavajra (dPa’ bo rdo rje); TTP, vol. 55, 251.1.1 to
300.4.8.
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samputa, is not entirely uniform. The title folios in all three Sanskrit manuscripts are
missing, but either its full or short titles are given at the end of individual chapters or
sections and in the final colophons. In all three Sanskrit manuscripts the full title is given
as Sarvatantranidanarahasyat Srisamputodbhava. On the initial folios of the two Tibetan
versions we find short titles of this fantra, and a full title coinciding with the one given in
the Sanskrit manuscripts is given at the end of individual chapters. The commentaries
written by Abhyakaragupta and Indrabodhi provide only short titles, but in Viryavajra’s
commentary we find a variant long title, namely Sarvatantrasya-nidana-mahéaguhya-
Srisamputa. Although this title is similar to the long title given in Sanskrit manuscripts, it
is obviously different in wording and grammatical structure.

The term samputa, in its general sense, means a hemispherically shaped dish or a
hollow space between two dishes placed together. In the Tibetan versions of this fantra
and in the commentaries, the term samputa is translated either as yang dag par sbyor ba
or as kha sbyor. Tentatively, these two Tibetan translations could be respectively
rendered as “perfect union” and “mystic embrace”. Fundamentally, there is a limited
meaning that one can deduce from the Sanskrit term samputa or from its Tibetan
translations. However, the initial section of the fantra and the commentaries provide a
whole range of complex interpretations all of which basically assert that it symbolises the
non-dual union of wisdom (prajiia) and means (upaya), and other similar fantric pairs.
Perhaps it should be mentioned that in Tibetan sources this tantra is known by its
transcribed Sanskrit term or as either Yang dad par sbyor ba or Kha sbyor.

The structure of the Samputa-tantra

Out of the three Sanskrit manuscripts of the Samputa-tantra, manuscript A has ten
chapters (kalpa) and manuscripts B and C have eleven chapters each. The Tibetan
versions also have eleven chapters like manuscripts B and C, but in the Peking edition
there is a colophon at the end of Chapter Ten.> We learn from it that the translation of this
tantra into Tibetan was executed by the Indian master Gayadhara and Brog mi Sakya ye
shes (992—-1072), and that it was later revised and edited by Bu ston (1290-1364). The
mere presence of this colophon at the end of Chapter Ten clearly suggests that during Bu
ston’s time there must have been

2 See note 42.
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some controversy about the nature and canonicity of Chapter Eleven as part of this
tantra. In the sTog Palace edition, this colophon has been removed, which again would
suggest that the editor of this Kanjur accepted Chapter Eleven as part of this fantra. The
colophon at the end of Chapter Eleven is basically the same in both the Peking and sTog
editions.” It is clear from it that after this fantra was translated by *Brog mi, some Tibetan
masters tried to impose their own translations, and that strange as it appears in the context
of the previous colophon, Brog mi edited it once more. According to Abhayakaragupta’s
commentary, the Samputa-tantra is in ten chapters (kalpa) and he comments on ten
chapters only as does Viryavajra. Indrabodhi states at the beginning of his commentary
that this tantra is in eleven chapters® but again, like Abhayakaragupta and Viryavajra, he
provides an impressive and extensive interpretation of ten chapters only.

The origin and history of Chapter Eleven is not known but it seems apparent that
its canonical position as part of this fanfra was disputed by some fantric masters. The
colophons at the end of Chapter Eleven in Sanskrit manuscripts B and C name this
chapter as a nidana of all the chapters. In addition to this, manuscript C also adds that it is
a commentary (tikd) on the Samputa.” An analysis of the actual text of Chapter Eleven
clearly suggests that originally it must have been an independent work written as a
commentary on the various passages of the Samputa-tantra. 1t is not a particularly
original piece of work as it merely provides further elaborations and comments on
specific passages or topics already covered in the body of the first ten chapters. However,
although this chapter is basically a commentary, in its present format it is written in the
form of conversations between the Lord and his entourage just as it is done in other
chapters. Since Abhayakaragupta and Viryavajra do not mention this chapter, it would
seem that they did not treat it as canonical. Indrabodhi, however, seems to have accepted
it as belonging to this fantra but at the same time since he does not comment on it, he
must have viewed it as being at least self-explanatory and not as a text that needed to be
explained.

In addition to being divided into ten or eleven chapters, the first ten chapters of
the Samputa-tantra are further subdivided into sections (prakarana). In all ten chapters,
one finds short colophons marking three sections numbered one to three, and in most
cases also providing their names. However, the end of the third section in each chapter
does not coincide with the end of the chapter itself. In all instances, the text runs on and
concludes with a colophon marking the end of the chapter. If we count the marked
sections and ignore the fourth and final portion of the text which coincides with the end
of the chapters, each chapter has three

? See note 46.

* Indrabodhi, TTP, vol. 55, 1.3.4.

> See note 46. In the catalogues to the Peking and sDe dge editions, this chapter is listed as a separate
work.
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sections plus a portion of text. Thus, if we count the marked sections only, the Samputa-
tantra has thirty sections, and if we count the unmarked portions as well, it has forty
sections.

According to Abhayakaragupta and Viryavajra, the Samputa-tantra is divided into
forty sections. Abhayakaragupta divides his commentary into forty sections, called
clusters (marijart), in which he explains the forty consecutively counted sections of the
tantra. Both Abhayakaragupta and Viryavajra count the marked sections and the final
portion of each chapter as independent sections. According to Indrabodhi, this tantra is
divided into thirty sections. He counts only the named sections as independent sections,
and treats the unnamed portions at the end of chapters as further clarifications or
elaborations on all or any of the three sections within the same chapters. Although he
makes a distinction between as it were ’proper’ sections and ‘additional sections’, it is
evident from the structure of his commentary that he also comments on forty sections. In
addition to counting the sections in a consecutive way throughout the whole tantra,
Indrabodhi and Viryavajra also make use of numbering them consecutively within
individual chapters. In fact, the chapter and section divisions of their commentaries
correspond to the structure of the tantra. However, whichever way we count the sections,
for all practical purposes we can say that all three commentators are fundamentally in
agreement on the number of sections as forty.

Abhayakaragupta explains in his commentary that divisions into chapters and
sections constitute two different although related ways of dividing this fantra, and that
the sections do not merely form internal subdivisions within individual chapters but also
stand on their own and relate to each other throughout the whole text. He further explains
that while individual chapters demarcate larger topical portions, the individual sections
deal with specific topics which are arranged according to a certain logical sequence.
Indrabodhi and Viryavajra do not explicitly affirm Abhayakatagupta’s observation but
since they also count the sections in a consecutive way, they would seem to confirm his
interpretation of the relationship between chapter and section divisions.

Now, we shall proceed to sketch the structure of the Samputa-tantra. The chapter
and section headings are culled from the tantra itself and from the commentaries. Not all
the chapter and section headings are given in the Sanskrit and Tibetan versions.
Abhayakaragupta and Viryavajra speak of ten chapters and forty sections but do not
provide their titles. Indrabodhi is the only one who provides the titles of all the chapters
and thirty sections. As is well known, the chapter and section titles in Sanskrit and
Tibetan texts are normally given at the end and not at the beginning unlike standard
practice in western scholarship. Thus, the references to chapters and sections given here
are to the places where they are actually located. In the left column are given the sections
as marked in the Sanskrit and Tibetan versions. In the central column are given the
sections as counted by

194



Abhayakaragupta and Viryavajra, and in the right column as counted by Indrabodhi.

Skt/Tib Versions Abhayakaragupta Indrabodhi
Chapter I: The secret nature of all the tantras®
Section 1 Section 1 Section 1
Raising the bodhicitta and other matters’
Section 2 Section 2 Section 2
Unveiling the thought of enlightenment®
Section 3 Section 3 Section 3
Exposition of the essential nature’
Section 4
Chapter II:"
Section 1 Section 5 Section 4
Consecration of the thought of enlightenment''
Section 2 Section 2 Section 2
Meditation on the meaning of wisdom and means '

% Sanskrit Version, A15b, B17b & C21: no title.

Tib Version, TTP, vol. 2, 249.5.7: no title.

Indrabodhi, TTP, vol. 55, 1.3.5: rgyud thams cad gsang ba’i rang bzhin.

7 Sanskrit Version, ASa & C7a: abhidhanabhidheyabodhicittotpadadibhavanatatva; B5b:
abhidhanabhideyabodhicittotpada.

Tib Version, TTP, vol. 2, 246.5.7: brjod par bya ba dang rjod par byed pa’i byang chub kyi sems
bskyed pa la sogs pa’i bsgom pa; sTog, 305a5: sgom pa’i de kho na nyid.

Indrabodhi, TTP, vol. 55, 1.4.3: rjod par byed pa byang chub tu sems bskyed pa la sogs.

 Sanskrit Version, Blla: bodhicittavataro; A9 & C12b paiicendriyaparicabalasapta-
bodhyangaryastangamargaparyantadivivaranam bodhicittavataro.

Tib Version, TTP, vol. 2, 248.2.5 (& sTog 309a3): byang chub kyi sems la ’jug pa.Indrabodhi, TTP,
vol. 55, 1.4.3: byang chub kyi sems la jug pa.

? Sanskrit Version, Alla, Bl3a & Cl5a: tatvoddesa.

Tib Version, TTP, vol. 2, 248.4.7: de kho na nyid mdor bstan pa.

Indrabodhi, TTP, vol. 55, 1.4.3: de kho na nyid kyi man ngag.

1 Sanskrit Version, A30b, B36a & C41a: no title.

Tib Version, TTP, vol. 2, 253.3.5 no title.

Indrabodhi, TTP, vol. 55, 1.3.5: rjod par byed pa, brjod par bya ba, byang chub tu sems bskyed pa
rnam par bsgom pa. The title given to this chapter by Indrabodhi broadly corresponds to the title of
section one in Chapter one. It remains unclear why he gives the same titles to the second chapter and
section one in Chapter One.

" Sanskrit Version, A20a, 24b & C27a: bodhicittabhiseka.

Tib Version, TTP, vol. 2, 251.1.4 (& sTog 317b4): byang chub sems kyi dbang.

Indrabodhi, TTP, vol. 55, 1.4.3: byang chub sems kyi dbang.

2 Sanskrit Version, A23b, B28b & C32a: prajiiopayarthabhavana.

Tib Version, TTP, vol. 2, 251.5.7 (& sTog 320b1): thabs dang shes rab kyi don bsgom pa.

Indrabodhi, TTP, vol. 55, 1.4.3: shes rab dang thabs kyi don bsgom pa.
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Section 3 Section 7 Section 6
Manifestation of all the retinues'
Section 8
Chapter III: Drawing the great Vajradhdatu-mandala"*
Section 1 Section 9 Section 7
Generating the Herukas'

Section 2 Section 10 Section 8
Sadhana of the knowledge dakinis'®
Section 3 Section 11 Section 9
Section 12

Chapter IV: The signs of the vajradakinis'’
Section 1 Section 13 Section 10
Characteristics of speech symbols'®
Section 2 Section 14 Section 11
Signs and mudras of katapiitanis"’
Section 3 Section 15 Section 12

Gestures of Lama >

1 Sanskrit Version, A27b; B31a; C37a: no title.

Tib Version, TTP, vol. 2, 252.4.7: no title at the end of the section but at its beginning (251.5.7) it
reads: 'khor lo thams cad kyis rnam par 'phrul pa; sTog, 323a4: de bzhin brgyad pa rdo rje sa.
Indrabodhi, TTP, vol. 55, 1.4.4: ’khor lo thams cad kyi rnam ‘phrul.

" Sanskrit Version, A42a; BS1a & C58b: no title.

Tib Version, TTP, vol. 2, 256.4.2: no title.

Indrabodhi, TTP, vol. 55, 1.3.6: rdo rje dbyings kyi dkyil "khor chen po bri ba.

" Sanskrit Version, A32b, B39a & C44b: herukotpatti.

Tib Version, TTP, vol. 2, 254.1.4 (& sTog 327b1): he ru ka bskyed pa.

Indrabodhi, TTP, vol. 55, 1.4.4: heruka bskyed pa.

1 Sanskrit Version, A35a, B42b & C48b: no title.

Tib Version, TTP, vol. 2, 254.4.6: no title.

Indrabodhi, TTP, vol. 55, 1.4.4: ye shes mkha’ gro ma’i sgrub thabs.

7 Sanskrit Version, A47a, B57a & C65a: vajradakinisamketa.

Tib Version, TTP, vol. 2, 257.4.8 (& sTog 339bl): rdo rje mkha’ 'gro ma’i brda.

Indrabodhi, TTP, vol. 55, 1.3.6: rdo rje mkha’ ’gro ma’i brda.

' Sanskrit Version, A36b, B44a & C50b: no title.

Tib Version, TTP, vol. 2, 255.1.6: no title.

Indrabodhi, TTP, vol. 55, 1.4.5: ngag gi brda’i yi ge’i mtshan nyid.

1 Sanskrit Version, A44a, B53b & C61a: katapiitanicihnamudra.

Tib Version, TTP, vol. 2, 257.1.3 (& sTog 337a2): lus srul mo’i mtshan ma dang phyag rgya.
Indrabodhi, TTP, vol. 55, 1.4.5: lus srul po’i mtshan ma dang phyag rgya.

2 Sanskrit Version, A46b has no title, BS6a & C64a read cihnamudra.

Tib Version, TTP, vol. 2, 257.4.2 (& sTog 339al): mtshan ma’i phyag rgya, and at the beginning of
this section de nas la ma’i mtshan nyid ni yang dag rab tu bshad par bya.

Indrabodhi, TTP, vol. 55, 1.4.5: lama’i mtshan nyid kyi mtshan ma.
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Section 16
The character of mudras™'
Chapter V: The practice (carya)*
Section 1 Section 17 Section 13
The nature of gathering places >
Section 2 Section 18 Section 14
The purity of the skandhas and ayatanas®
Section 3 Section 19 Section 15
Consolidating the practice®
Section 20
Chapter VI: The spring ornament’
Section 1 Section 21 Section 16
The character of the sixteen syllables®’
Section 2 Section 22 Section 17
The arrangement of the nadis™
Section 3 Section 23 Section 18
The body mandala and the homa®

I Tib Version at TTP, vol. 2, 257.4.2 (at the beginning of Section 4) reads phyag rgya yi mtshan nyid yang
dag rab bshad bya.

Indrabodhi, TTP, vol. 55, 1.3.5: phyag rgya’i rang bzhin.

** Sanskrit Version, A57b, B70a & C79b: caryakalpa.

Tib Version, TTP, vol. 2, 260.4.2: spyod pa.

Indrabodhi, TTP, vol. 55, 1.3.7: spyod pa.

* Sanskrit Version, A48b, B58b & C67b: melapakasthana.

Tib Version, TTP, vol. 2, 258.1.6 (& sTog, 340b3): 'du ba’i gnas.

Indrabodhi, TTP, vol. 55, 1.4.6: 'dus pa’i gnas kyi rang bzhin.

24 Sanskrit Version, A52a, B63a, C71a: skandhayatanavisuddhi.

Tib Version, TTP, vol. 2, 259.1.5: phung po dang skye mched rnam par dag pa; sTog, 343b3: gsang ba
padma’i mtshan nyid.

Indrabodhi, TTP, vol. 55, 1.4.6: phung po dang khams dang skye mched kyi rnam par dag pa.

** Sanskrit Version, A55a, B66b, C75b: caryalingana.

Tib Version, TTP, vol. 2, 259.5.5: *khyud pa’i spyod pa; sTog, 346a7: spyod pas rtog pa rnams ’jig par
byed pa.

Indrabodhi: TTP, vol. 55, 1.4.6: spyod pa dang ldan pa’i rang bzhin.

2% Sanskrit Version, A70b, B85a & C98b: vasantatilaka.

Tib Version, TTP, vol. 2, 263.5.7 (& sTog 359a4): dpyid kyi thig le.

Indrabodhi, TTP, vol. 55, 1.3.7: dpyid kyi thig le.

27 Sanskrit Version, A61b; B74a; C84b: no title.

Tib version, TTP, vol. 2, 261.3.6: no title.

Indrabodhi, TTP, vol. 55, 1.4.6: yi ge bcu drug mtshan bya dang mtshon byed.

¥ Tib Version, TTP, vol. 2, 261.3.6: risa yi gzugs kyis yang dag gnas.

Indrabodhi, TTP. vol. 55, 1.4.7: rtsa’i gnas dgod pa.

%% Sanskrit Version, Chap VI/Sec 2: A63b & C87b, B76b: desanyasa.

Tib Version, TTP, vol. 2, 262.1.2: yul gyi dgod pa.

Indrabodhi, TTP, vol. 55, 1.4.7: lus kyi dkyil "khor dang sbyin sreg.
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Section 24
Chapter VII. The emergence of meditation on all rites™
Section 1 Section 25 Section 19
The emergence of perfect knowledge’

Section 2 Section 26 Section 20
The homa rites™>
Section 3 Section 27 Section 21
The emergence of all rites and mandalas™
Section 28
Chapter VIII. The emergence of all activities **
Section 1 Section 29 Section 22
The nature of the bell*
Section 2 Section 30 Section 23

Recitation and meditation on mantras>®
Section 3 Section 31 Section 24

Rejection of heretical knowledge’’

%0 Sanskrit Version, Al1la & C159a: sarvadhyanodaya; B135b: sarvakarma-dhyanodaya.
Tib Version, TTP, vol. 2, 274.4.2 (& sTog 393b3): las thams cad kyi bsam gtan "byung ba.
Indrabodhi, TTP, vol. 55, 1.3.7.: las thams cad dang bsam gtan 'byung ba.

3! Sanskrit Version, A83a, B100a & C117a: sarvajiianodaya-nama-ayur-vadah/dyurvedah.
Tib Version, TTP, vol. 2, 267.2.4: ye shes thams cad ’byung ba zhes bya ba tshe ring ba’i tshe’i rig
pa.

Indrabodhi, TTP, vol. 55, 1.4.7: thams cad mkhyen pa’i ye shes *byung ba.

% Sanskrit Version, A87a, B104b & C122a: homavidhi.

Tib Version, TTP, vol. 2, 268.2.2 (& sTog 372b4): sbyin bsreg gi cho ga.

Indrabodhi, TTP, vol. 55, 1.4.8: sbyin sreg gi cho ga’i rang bzhin.

33 Sanskrit Version, A98a, B118b & C138b: sarvakarmaprasaracakrodaya.

Tib Version, TTP, vol. 2, 270.5.8 (& sTog 381b3): rgyas pa’i ’khor lo "byung ba.
Indrabodhi, TTP, vol. 55, 1.4.8: las tshogs thams cad dang ’khor lo "byung ba.

** Sanskrit Version, A122a, B147b & C174b: sarvakriyasamudaya.

Tib Version, TTP, vol. 2, 276.5.8(& sTog 401b1): bya ba thams cad yang dag par "byung ba.
Indrabodhi, TTP, vol. 55, 1.3.8: bya ba thams cad yang dag par 'byung ba.

3% Sanskrit Version, Al113a, B137b & C161b: ghanthatatva.

Tib Version, TTP, vol. 2, 275.1.3 (& sTog 394b6): dril bu’i de kho na.

Indrabodhi, TTP, vol. 55, 11.4.8: dril bu’i de kho na nyid.

36 Sanskrit Version, A115a, B139b & C164a: mantrajapabhavana.

Tib Version, TTP, vol. 2, 275.3.1 (& sTog 396a5): sngags kyi bzlas pa dang bsgom pa.
Indrabodhi, TTP, vol. 55, 1.5.1: sngags kyi bzlas pa dang bsgom pa.

37 Sanskrit Version, A118a, B143b & C168b: tirthikajiianaparayana.

Tib Version, TTP, vol. 2, 276.2.1 (& sTog 399al): mu stegs kyi ye shes jig pa.
Indrabodhi, TTP, vol. 55, 1.5.1: mu stegs pa’i rnam par shes pa bsal ba.

198



Section 32
Chapter IX. The nature of ritual activities **
Section 1 Section 33 Section 25
Generating all the Tathagatas™

Section 2 Section 34 Section 26
Offering bali*
Section 3 Section 35 Section 27
The execution of painted scrolls and books *'
Section 36
Chapter X. The nidana of all the tantras™
Section 1 Section 37 Section 28

The great sadhana of the master™
Section 2 Section 38 Section 29
Worship and veneration of the perfected great bliss **

¥ Sanskrit Version, A129b: catuhkriyatatvaraja; B157b & C187a: catuhkriyatatva.

Tib Version, TTP, vol. 2, 279.1.4 (& sTog 408a6): bya ba bzhi’i de kho na’i rgyal po.

Indrabodhi, TTP, vol. 55, 13.9: bya ba’i de kho na nyid kyi rgyal po.

% Sanskrit Version, A123b, B150a & C177b: sarvatathagatotpatti.

Tib Version, TTP, vol. 2, 277.3.3 (& sTog 403a3): de bzhin gshegs pa thams cad kyi bskyed pa.
Indrabodhi, TTP, vol. 55, 1.5.1: de bzhin gshegs pa thams cad bskyed pa.

* Sanskrit Version, A126a, B153a & C181b: balyupahara.

Tib Version, TTP, vol. 2, 278.1.6 (& sTog 405a6): gtor ba’i mchod pa.

Indrabodhi, TTP, vol. 55, 1.5.2: gtor ma dbul ba’i rang bzhin.

! Sanskrit Version, A127b, B155a & C184a: patapustakanirnaya.

Tib Version, TTP, vol. 2, 278.3.8 (& sTog 406b5): bris sku dang glegs bam gtan la dbab pa.
Indrabodhi, TTP, vol. 55., 1.5.2: bris skud dang glegs bam gtan la dbab pa.

2 Sanskrit Version, A134b: srisamputodbhavasarvatantranidana-mahakalparaja-dasamah samaptah
(the end of text); B163a & Cl94a: srisamputodbhava-sarvatantranidana-mahakalparajadasamah
samaptah.

Tib Version, TTP, vol. 2, 280.2.4 (& sTog 412bl): de kho na nyid thams cad kyi gleng gzhi brtag pa’i
rgyal po chen po.

Colophon in Peking edition, 280.2.4: rgyud kyi rgyal po 'di ni pandita gayadharma dang bdag nyid
chen po ’brog mi sakya ye shes kyi bsgyur (for bskyur) ba las slad kyi thams cad mkhyen pa bu ston
zhabs kyis rgya dpe rtsa ’gril dang bstun nas hor kong bas bas shing ‘gyur bcos legs par mdzad las
bris ba’o //.

Indrabodhi, TTP, vol. 55., 1.3.8: rgyud thams cad kyi gleng gzhi.

* Sanskrit Version, Al31a & C189a: acaryamudradhisthana; B159a: acarya-mahasadhana.

Tib Version, TTP, vol. 2, 279.3.1(& sTog 409b2): slob dpon dang phyag rgya byin gyis brlab pa.
Indrabodhi, TTP, vol. 55, 1.5.2: slob dpon gyi sgrub thabs chen po.

* Sanskrit Version, A132a, B160a & C190a: mahdsukhasiddhipijasatkara.

Tib Version, TTP, vol. 2, 279.4.2 (& sTog 410a6) bde ba chen po’i dngos grub kyi mchod pa dang
rim gro.

Indrabodhi, TTP, vol. 55, 1.5.2: bde ba chen po’i dngos grub dang mchod pa dang bkur sti.
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Section 3 Section 39 Section 30
The manifestation of the Buddha illusion®
Section 40
Chapter XI. The nidana ornament of all the chapters*®

Out of the various headings provided by our sources, I have given paraphrased
translations of those which closely reflect the actual content of individual chapters or
sections. As it can be seen in the above sketch, not all chapter and section headings are
provided in all our sources, and when they are given, they are not always exactly the
same. Some of the headings are somewhat mysterious and difficult to justify when one
tries to understand the overall structure of the fantra’s text, but hopefully their meaning
will become clearer below when we analyse the content of the tantra.

Stages of Tantric Theory and Practice According to the Samputa-tantra and its
Commentaries

It is well known among Buddhist scholars that the Buddhist tantras as literary texts do
not readily present themselves as logically structured expositions of fantric theory and
practice. Although their compilers must have followed some kind of compositional plan,
the fantras give an impression of containing haphazardly arranged materials which deal
with a variety of theoretical and practical matters. The same or similar topics are often
found scattered in different sections of tantric texts, and the logical structure of such
topics within chapters or

* Sanskrit Version, A132b, Bl61a & C191b: buddhamayavikurvita.

Tib Version, TTP, vol. 2, 279.5.4 (& sTog 411a3): sangs rgyas kyi sgyu tshe (sTog: ma) rnam par
mdzad pa.

Indrabodhi, TTP, vol. 55, 1.5.3: sangs rgyas kyi sgyu ma’i rnam "phrul.

* Sanskrit Version, B211a: srisamputodbhave tantraraje sarvakalpanidanatilaka ekadasah samaptah,
C240b: srisamputodbhavasarvatantraraje sarvakalpanida-natilaka ekdadasamah iti samputatika-
nama-mahatantrarajasamapta.

Tib Version, TTP, vol. 2, 291.1.3: rgyud kyi rgyal po chen po dpal yang dag par sbyor ba’i (for spyod
pa’i) thig le zhes bya ba rdzogs te.

Colophon: rgya gar gyi mkhan po kayasthapa (Pek. ed. kayastapa) gayadhara’i (sTog gayadhara’i)
zhal snga nas dang / bod kyi lo tstsha ba dge slong Sakya ye shes kyis bsgyur cing zhus te gtan la phab
pa’o / slad nas yang bod kyi lo tstsha ba gzhan rnams (Pek. ed. gzhan) gyis bsgyur ba (Pek. ed. kha)
la zur mi “dra bar bcos nas / rang gi ming bcug cing gzhan gyi ming ‘phye ba de dag dang / mi shes
pa de dag sun dbyung ba’i phyir slad nas yang rgya gar gyi rgyud bzhi dang / dge slong sakya ye shes
de nyid kyis gtugs nas bcos te gtan la phab pa’o //.

sTog 446b4: rgyud kyi rgyal po chen po dpal yang dag par sbyor ba’i thig le.

Indrabodhi, TTP, vol. 55, 1.4.1: rtog pa thams cad kyi gleng gzhi thig le thabs sna tshogs.
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entire texts is not easily recognisable. The commentaries generally provide meaningful
interpretations but even with their help it is not always easy to unravel and establish the
precise order and infrastructure of the various parts of fantric texts. This seemingly
apparent lack of clarity and logic in the structure of many tantric texts must have been
perceived at least by some Indian masters as the body of fantric texts continued to grow
over centuries. The Samputa-tantra and its commentaries appear to have been
deliberately composed to address this problem. The tantra itself explicitly claims to offer
a systematic exposition of tantric theory and practice as advocated in all the yoga and
yogini tantras and the three Indian commentators duly interpret it in that way.*’

At first glance, the Samputa-tantra does not appear to be especially different from
many other fantras. It is a highly eclectic text which clusters together relevant materials
derived from a number of yoga and yogini tantras. As in other fantric texts the same
topics are also found scattered in different sections of the tamtra. There are places
throughout the whole text which show that this zantra is very much a product of cut and
paste procedure. Thus, in terms of originality, only some portions seems to be new and
creative compositions. Otherwise, practically the whole tantra is composed on the basis
of materials already found in other fantras such as the Guhyasamaja, the Hevajra, and
other important fantric texts, which were already in existence before the composition of
the Samputa-tantra. However, the eclectic nature of this tantra is quite understandable
and justifiable when one considers its purpose, namely, an exposition of tantric theories
and practices taught in the yoga and yogini tantras. It is precisely this effort to provide a
coherent and systematic exposition of theoretical and practical assumptions of the
Buddhist fantras that constitutes the originality and indeed contribution of the Samputa-
tantra and its commentaries to our understanding of the Buddhist tantras.

The whole structure of the fantra’s text and its exposition of tantric theory and
practice are hinged on several well-known fantric principles or categorisations. The Two
basic approaches to the tantric theory and practice are the process of generation
(utpattikrama) and the process of realisation (sampannakrama). Other categories
frequently employed explicitly or implicitly by the tantra and its commentaries include
the differentiation into outer, inner, and secret levels of the practice; the two levels of
truth: conventional (samvrti) and transcendent or absolute (paramartha); mundane (loka)
and transcendent (lokalokottara) attainments (siddhi), and the activities performed either
for one’s own or other people’s benefit.

*7 Indrabodhi commenting on the phrase “all the yoga and yogini tantras”, states that it implies thirty-
six tantras but he does not name them. Indrabodhi, TTP, vol. 55, 4.5.7. At the end of his commentary,
However, Viryavajra says that the ten chapters and forty sections of the Samputa explain the meaning
of five upaya tantras and four prajiia tantras. Viryavajra, TTP, vol. 55, 300.3.5.
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When we look at the tantra’s text bearing in mind the above mentioned
categorisations, it becomes possible to offer a general explanation as to why one finds the
same topics scattered in different parts of the tantra. Depending on the context, some
sections treat the same subject from a theoretical position while other sections set out its
practical framework. Some sections explain the same doctrine or practice in relationship
to three different levels of practice or from the perspective of the two truths, or again
from the perspective of the two orders of spiritual progress, namely, the process of
generation and the process of realization. For instance, the homa is treated in several
places in our fantra. The explicit or intended presence and significance of these passages
does not become readily apparent when one reads the fantra’s text. However, the
commentaries justify such repetitions by explaining that the ~oma is mentioned or treated
in different sections because, depending on the context, it should be performed for some
particular purpose, be it either as a meditational exercise or as an external ritual, or again
in order to gain either mundane or supramundane attainments. More examples could be
offered but instead we shall now proceed to sketch a broad outline of fantric theory and
practice as presented in the Samputa-tantra and its commentaries.

The first six chapters of the Samputa-tantra explain the progressive stages leading
to the attainment of the highest siddhis (mchog gi dngos grub). Or to put it differently,
they provide the theoretical and practical framework of becoming an accomplished and
indeed enlightened vajra-master. The fantra defines the nature and location of the
bodhicitta, and then teaches in various ways how it should be consecrated and cultivated
until it becomes entirely liberated from the bonds of samsara. Chapter Seven teaches a
variety of ritual performances through which one gains the worldly siddhis (’jig rten pa’
dngos grub).”® Within the context of the fantric practice, the primary dimensions of both
the highest and worldly siddhis are constituted by the yogin’s inner dispositions. The
attainment of such siddhis means that the yogin has purified the bodhicitta, acquired the
true and liberating knowledge, and gained control over phenomena and other people.
Chapter Eight and Nine explain a number of important branches*® of the practice, which
involve certain specific activities which further perfect the vajra-master and enable him,
as it were, to induce and to sustain a perfect and happy state within himself and the
surrounding world. Chapter Ten outlines the sa@dhanas relating to a fully perfected vajra-
master.”” It basically shows how an accomplished and fully perfected vajra-master acts
and behaves, and how he interacts with and is respected by gods and men.

* Viryavajra, TTP, vol. 55, 273.3.7.

* Viryavajra, TTP, vol. 55, 253.4.1.

% Chapter Eleven is not included in our analysis. As already stated above it is fundamentally a
commentary on certain passages in other chapters.
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Chapter One, which is considered by the commentators as the most important,
outlines the overall framework of fantric theory and practice. Section One, drawing on
various tantric sources, unveils the nature of the thought of enlightenment (bodhicitta)
according to the process of generation and the process of realization.”' The tantra makes
a fundamental assumption that the impurities of the embodied beings (dehin) become
cleansed in emptiness (Sinyata). This basic assumption is then expanded by asserting that
the objects of cognition (visaya), form (riipa) and the rest are empty. Since the objects of
the sense-faculties (indriya) are empty and non-existent, there can be no consciousness
(vijiana) that arises in the empty sense faculties. Consequently, all the elements (dhatu).
including the mind (citta) and mental states (caitasika), must be perceived as non-
existent. However, the tantra promptly recognises the limitations of differentiation into
subject and object, and at once proceeds to set out the essential (tattva) and non-dual
(advaya) path (marga) which is free of duality (dvaya), reasoning (apratarkya), and
apprehension (avijiieya). In contrast to ordinary knowledge, the secret of all the Buddhas,
which is like space (dkd@sa), constitutes the sameness (samatd) of all dharmas.™ 1t
remains unknown to the sravakas and Pratyeka Buddhas but the Bodhisattvas submerged
in samsara lead towards liberation by means of appropriate meditational dispositions
(bsgom pa’i bsam) and the very character of the four abhisekas.”® Hence, the tantra states
that the mind (cetas) freed from samsara constitutes the liberating factor (laksa) that
vibrates within the body. The knowledge-mind (jiiGnacetas) ascertains consciousness
(vijiiana) in its various aspects, and once it perceives through knowledge the knowable
world (jiieya), it understands its different pathways; it knows its nature and how it
operates but does not become entangled in it. On the other hand, the mind drawn towards
different paths of rebirth (gati) continues to be involved in the path of karmic retribution.
Having made a basic distinction between two different ways of viewing the world, the
tantra proceeds to explain matters concerning the path of liberation.”* The yogin who
perceives the empty character of all characteristics deposits a seed (bija) into the empty
field of the body. Following upon an understanding of the empty characteristics of things,
one recollects with wisdom the emptiness of all dharmas, and casts the seed of bliss as
the seminal consciousness of knowledge55 into the field of the bodily mandala inside
three mandalas, namely, the bodily mandala, the bhaga’s mandala, and the dharma-
dhatu mandala. Such is the succinct presentation of the path of liberation.”®

> Abhayakaragupta, TTP, vol. 55, 107.2.8.
>2 Viryavajra, TTP, vol. 55, 254.5.8.
> Viryavajra, TTP, vol. 55, 255.1.3.
54 ’e
grol lam pa’i shes bya.
» ve shes kyi rgyu rnam shes.
> Viryavajra, TTP, vol. 55, 255.1.7-8.
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Next, the tantra sketches the various transfigurations and locations of the
bodhicitta. The subtle mind (sems), emerges from the avadhiiti and has the nature of
psychic channels (nddi).”” The very thing that emerges from the hollow psychic channels
constitutes the stainless bodhicitta which is luminous (prabhasvara) and similar to the
brightness of a pure crystal. It has the nature of the five Buddha jiianas and it is the size
of a mustard seed. The deity (deva) abiding inside it has manifested (vyakta) and
unmanifested (avyakta) forms. One half is subtle. It has the nature of the mind (manas)
and the form of the primordial drop or essence (bindu; thig le). It always abides in the
heart and shines with brightness. The mind (sems) manifested in the form of clear light
(prabhasvara; "od gsal ba) is taught to be the bindu of the bodhicitta that abides in the
heart. The so called deity inside it denotes the central psychic channel (avadhiiti), and
again the deity resting inside it represents the space wind (nam mkha’i rlung). Due to its
unmanifested aspect, it is constant, and its manifested aspect is experienced by the wise.
One half represents the steady wind®® and the second half has the form of the abiding
bindu, and it is experienced through the non-reasoning mind.”” Next the bodhicitta is
ascertained as the location of bliss (sukha).?® It is located within the confines of the six
faculties (indriya) and inside the heart permeated with the light of great brightness. It is
free from reasoning.’' Depending on the yogic method, it reaches from the feet to the top
of the head or, as the avadhiti thread, it is located inside the space of twelve fingers from
the feet and nine fingers from the spot between the eyebrows. Or once again it abides at
the top of the avadhiiti, nine fingers below the navel or again it is also said to rest at the
extremity of the brahma-aperture.®” The treatment of the bodhicitta in terms of psychic
channels and winds is followed by explaining it in terms of the mantra procedure, which
involves the wind endowed with heat.”’ This practice adheres to the so called one thread
(tantu) located inside the navel. Although there is heat inside the navel, the bliss does not
arise. A proportionate part of it is endowed with the properties of the five elements. It has
the shape of a thumb or a coiled snake (nagendra). When it becomes augmented and
open, the region of the bodhicitta becomes activated inside the vajra at the navel. The
place of the emerged bodhicitta constitutes the fire mandala. And again when the bindu
of the bodhicitta resting inside the triangular letter E is discharged, it constitutes the
essence of the semen (khu ba). When it is duly augmented, it expands towards the
extremities of the nine apertures, but it is retained within by means of the magic group
(Ckhrul ’khor) of the eight seed

>7 Viryavajra, TTP, vol. 55, 255.1.8.
¥ mi shigs pa’i rlung.
* avitarka /rtog pa med pa.
% Viryavajra, TTP, vol. 55, 255.2.2.
61 .

avitarka / rtog pa med pa.
52 brahmarandhra / tshangs pa’i bug.
5 Viryavajra, TTP, vol. 55, 255.2.7.
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syllables (bija) and ritualised procedures (vidhi). This means that following upon the
meditation on emptiness, one meditates on the jriana-dakinis, and one becomes perfected
by means of the bijas or their fully perfected deities.”* This eventually leads to
penetrating the entire sphere of the world, and further exercises in a particular samadhi®
induce the emergence of the bliss.*

Next the tantra recounts the path of deliverance and its fruit in relationship to
phenomenal existence and within the context of its understanding of the Four Noble
Truths. With one foot, as it were, one stands in nirvana and with the other in samsara. It
is due to this very fact that the mind is tied up, and so long as one abides in a body, it is
governed by karma and non-karmic factors. While the mind’s self-awareness (sems rang
rig) is covered by the adventitious impurities,’” it has no understanding of the bliss. At
the time of rebirth, one acts by means of karmic and non-karmic klesas, and through the
power of kusala and akusala actions are produced the various heavenly (svarga; mtho
ris) and evil (durgati; ngan song) rebirths. Thus, the fantra here affirms the truth of
suffering (duhkha-satya) and the truth of its arisal (samudaya-satya).”® Next, it states the
truth of the path (marga-satya) and the truth of suppression (nirodha-satya) by declaring
the practice of the yoga of sameness (samata), and the practice of pijana and bhavana.
Once the karmic body becomes destroyed, one becomes like a deity (devata). The yoga
of sameness implies the four mudras. When one meditates on the nature of the mind free
from thoughts, one destroys the body of discursive thinking, and one acquires a form
(gzugs) resembling the nature of bliss and emptiness. Then upon gaining the first bhiimi
all the firm and moving phenomena become known as emptiness.”” Then the tantra
briefly unfolds the progress towards the fruit (phala; ’bras bu), which is spoken of as the
sameness resembling space that is gained through knowing the appearance of the
manifested things. Once the mudra of Vairocana is applied with regard to the elements
(bhuita; "byung ba), the emptiness of the objects (visaya) becomes known, and when the
mind is sealed by Aksobhya, emptiness is perceived as being similar to space. One thus
abides in nirvana being “naked and stainless”. This means that after contemplating the
inconceivable clear light, and after executing the mudra of Vajrasattva, the mystic fusion
of the opposites (yuganaddha; zung du ’jug pa) becomes known. Thus, the truly knowing
mind (ngo shes pa’i sems) is no longer clad with the obstructions of the klesas, and the
Jhieyavaranas also become abandoned. This also implies that upon going beyond the
gross forms, one

 Abhayakaragupta, TTP, vol. 55, 114.1.2.
5 zhi gnas kyi bde ba’i ting nge ‘dzin.

5 Viryavajra, TTP, vol. 55, 255.3.6.

67 agantuka / blo bur gyi dri ma.

% Viryavajra, TTP, vol. 55, 255.3.1.

% Viryavajra, TTP, vol. 55, 255.3.3.
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contemplates the mind’s nature free from entities’® but one does not examines the mind’s
nature since it is inconceivable. But the yogin abiding in the mind is not to be considered
as having passed into nirvana.”

The basic outline of the path of liberation is now followed by an exposition of the
path of desire (chags pa’i lam). This path incorporates the consecrations and the various
activities involving different categories of appropriate female partners categorised as
mother, sister and so forth.”? This is then followed by elucidating the upaya approach.
The adept who is fond of the essence, should perform the acts of worship by means of the
prajia and updaya method (vidhana). This procedure has the nature of joy free of
discursive thinking. One gains the secret and becomes endowed with the pledge
(samaya). One performs activities by means of veneration (seva). Next, the text provides
the categorisation of the four mudras. Here, the exposition concerns the various Buddha
Families.” The five families are the family of Mahavairocana and the other four
Buddhas. In this connection are also stated the various categories of female partners as
mudrds of the different Buddha families.”* The tantra’s assertion that “the glorious one
submerged and re-emerged from suchness (tathata) should be considered as a Tathagata
attended by a prajiia” lays down a foundation for understanding the specific character of
the Buddhas attended by goddesses. The Tathagatas abide in the different families
perceived as wisdom and emptiness. This concludes the sketch of the path of desire
(chags pa’i lam).”

Finally the fantra sets forth the self-abiding path.”® When there is no discursive
development (nispraparica; spros pa med pa), there is no differentiation into subject and
object, no adherence to the notion of the one who meditates and the meditated objects, no
mantra recitation, and no deities, but only a meditation on the nature of the clear light.
The very freedom from discursive development (praparica) constitutes the nature of the
five Buddhas abiding in the five wisdoms.

After defining the nature and configurations of the bodhicitta, and outlining the
pathways of deliverance, Section Two of the fantra teaches how to induce the
manifestation of the bodhicitta. In addition to describing the thirty-seven bodhipdaksikas,
the tantra also advocates the Bodhisattva bhiimis and the yogic practices involving the
psychic channels. The text firmly asserts that Buddhahood abides in the skandhas and
indriyas. There is no Buddhahood except through the body (deha); it is not born in the
body but abides in the body. The thirty-seven

70 dngos po med pa’i sems nyid.

"' Viryavajra, TTP, vol. 55, 255.4.3-7.

2 Viryavajra, TTP, vol. 55, 255.4.8/5.2.

¥ Viryavajra, TTP, vol. 55, 255.5.5.

™ Viryavajra, TTP, vol. 55, 255.5.8.

” Viryavajra, TTP, vol. 55, 256.1.7.

7 rang lhag par gnas pa’i lam. Viryavajra, TTP, vol. 55, 256.1.8.
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bodhipaksikas, in addition to their conventional or exoteric significance, are also
interpreted in esoteric or fantric terms. Indrabodhi interprets them in terms of various sets
such as the skandhas, dhatus, and indriyas, and different samadhis.”’ According to him,
the tantric perception of the skandhas and other categories relate to the yoga tantras, and
the use of the psychic channels appertains to the yogini tantras. Ultimately these two
approaches epitomise the union of the conventional and absolute realities. The bodhicitta
in this section denotes the penetration into the transcendent (lokalokottara) and absolute
(paramartha) reality.”® Viryavajra explains that on account of the one flavour of samsara
and nirvana, the mandalas are shown as having the nature of the non-dual bodhicitta. He
interprets the thirty-seven bodhipaksikas as a meditational process on the union of
wisdom and means. The means stands for thirty-seven illusion-similarities (mayopama)
and wisdom for thirty-seven kinds of emptiness (sinyata), and the thirty-seven kinds of
their yuganaddha epitomise the mahasukha. When this has been realised by the mind,
one relies on the four mudrds and perceives the objects (visaya) as the emptiness of
wisdom, and the object-perceiver as the emptiness of the means.”

Section Three propounds the essence of the supreme and secret knowledge
(jiana). The text describes it as the supreme bliss and Vajrasattva epitomising all the
Buddhas. It constitutes the one flavour of knowledge (jiana) and the knowable (jiieya).
According to Viryavajra, this section basically outlines the approach of the Samvara (bDe
mchog) and Samayoga (mNyam sbyor) tantras.” He also says that it explains the nature
of transcendental knowledge and higher vision, and the means of gaining the
transcendental essence.”’

According to Indrabodhi, Section Four provides an expanded exposition of how
the variety of living beings become Buddhas through virtuous activities.*” Viryavajra,
however, says that it teaches in an expanded way the nidana of the Guhyasamdja and
other tantras.>

Chapter Two deals with the consecrations. Abhayakaragupta® says that since the
process of generation and the process of realization do not exist without consecrations
and mandalas, Section Five outlines the procedures of consecrating the bodhicitta. He
also explains that the consecrations are treated within the context of the process of
generation and the process of realization.” Viryavajra specifies

" Indrabodhi, TTP, vol. 55, 19.5.2.

"8 Indrabodhi, TTP. vol. 55, 26.5.5.

" Viryavajra, TTP, vol. 55, 256.3.4.

% Viryavajra, TTP, vol. 55, 253.2.6.

¥ Viryavajra, TTP, vol. 55, 257.2.4.

%2 Indrabodhi, TTP, vol. 55, 29.4.1.

% Viryavajra, TTP, vol. 55, 253.2.7.

% Abhayakaragupta, TTP, vol. 55, 132.5.6. Indrabodhi, TTP, vol. 55, 38.5.4.
% Abhayakaragupta, TTP, vol. 55, 107, 3.2.
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The actual text explains the abhiseka of disciples, drawing the mandala and summoning
deities, the yoga involving female partners, dispensation of the samaya, and other
relevant matters appertaining to the consecrations.

Since the consecrated bodhicitta does not become manifested without being
meditated upon, Section Six explains the appropriate ways of contemplating it. This is
basically done by meditating on the various configurations of wisdom and means."’
Abhayakaragupta says that for those with sharp faculties who wish to gain both the
conventional and transcendent consecrations, and to gain the state of Mahavajradhara,
there is here explained the sampannakrama meditation on the method of accomplishing
the mahamudra which involves the yoga with a mudra.*® The actual text sketches
different meditational approaches to the under-standing of the nature of upaya and
prajiia. Emptiness or non-emptiness should not be meditated upon, but rather keeping
aloof and free from being engaged in thought processes, one’s meditation should
resemble the sky. Prajiia resembles the nature of mispraparica, and both prajiia and
upaya are without subjects or supports. Things should not be considered in terms of
grasping or abandoning. One should enter the bhaga and meditate on the Buddha. This is
the non-dual state and the very best nature of the bodhicitta; prajiiaparamitata, samata,
and the essence of all things. The mind, clad in impurities which are difficult to suppress,
is said by Vajradhara to be samsara. The mind free from impurities is the highest being
free from the subject and object: this is said to be nirvama. There is no gaining
Buddhahood without means and wisdom. Therefore, one must practise the four mudras:
ignorance (avidya) is samayamudra, hatred (dvesa) is mahamudra, envy (irsyd) is
karmamudra, and passion (raga) is dharmamudra. The yogi should generate the mudras,
perceive their union as deities and perform different activities.

According to Abhayakaragupta®® Sections Seven to Twelve (= section three of
Chapter Two to section four of Chapter Three) are intended for those with average and
weak faculties. They meditate on the process of realization by following the order of the
process of generation. Section Seven sets out the various ritual models of visualisations
of the deities and mandalas of different tantras. While the previous section explained the
meditational exercises according to the process of realisation, this section sets out the
process of generation of the essential means

% Viryavajra, TTP, vol. 55, 253.2.7.

8 Abhayakaragupta, TTP, vol. 55, 139.28; Indrabodhi, TTP, vol. 55, 38.5.4. Viryavajra says that after
5, 262.2.4. He also says that this section teaches the profound sampannakrama of the four
inconceivables (bzhi pa bsam gyis mi khyab pa’i zab pa’i rdzogs rim). Viryavajra, TTP, vol. 55,
253.2.8.

% Abhayakaragupta, TTP, vol. 55, 107.3.3.

% Abhayakaragupta, TTP, vol. 55, 107.3.4.
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(upaya).”® Viryavajra’' does not refer to people with average and dull faculties but does
confirm that these six sections follow the process of generation. At the beginning of
Section Seven, the text states that it will explain the manifestation of all the retinues. The
mandala of all the Tathagatas is said to be the very knowledge (jianata) of siunyata. The
text also sketches the s@dhana of the wrathful ones and the peaceful deities; the rite of
reciting mantras, and drawing images. As for meditational exercises, first one meditates
on maitri, then on karuna and sukha, and then on the upeksa of them all or the empty
bodhicitta. Then the sadhana of Heruka and eight goddesses is outlined with Vajravarahi
as a prajia.

Abhayakaragupta says that Section Eight shows the method of meditating on
different deities in order to achieve the appeasement (ksanti), prosperity (pusti) and so
forth by means of charms (cakra) and other devices.”” According to Indrabodhi, this
section briefly explains the pacifying and other rites in order to appease and control the
living being of this degenerate age (kaliyuga) who are fond of fierce and other adverse
activities. It also illustrates the sadhanas which are for the benefit of living beings.”
Viryavajra says that while the previous section explained the sddhanas of the male
deities, this section explains the sddhanas of the female deities,”* and again that while the
previous section taught meditation on many Herukas, this section teaches meditation on
many goddesses by means of the tantras derived from Tara.” The text itself does indeed
briefly mention the four rites, and instructs how one should arrange various potent
devices on the outer part of the mandala. One meditates on the cakras, recites the Tara
mantra, meditates on the protective circle, and one perfects all deities with the principal
mantra. In addition to Tara, the text also speaks of the sadhana meditation on Kurukulla
visualisation and the five Buddha goddesses.

Although Chapter Three is named by Indrabodhi as “drawing the great
Vajradhatu-mandala”, he explains in his commentary that this implies not just one
particular mandala but rather the basic structure of the most important mandalas. Section
Nine explains the s@dhana of Heruka and Nairatmya. While the two previous sections
dealt with male and female deities separately, this section explains the method of the
eight headed Heruka (Hevajra) and his female partner surrounded by dakinis.”® Section
Ten explains the sadhana of the knowledge

% Abhayakaragupta, TTP, vol. 55, 143.2.7.
! Viryavajra, TTP, vol. 55, 253.3.5.

2 Abhayakaragupta, TTP, vol. 55, 147.1.2.
% Indrabodhi, TTP, vol. 55, 53.1.6.

* Viryavajra, TTP, vol. 55, 266.1.6.

% Viryavajra, TTP, vol. 55, 253.3.1.

% Viryavajra, TTP, vol. 55, 266.4.6.
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dakinis (jﬁdnaddkinz‘),97 and Section Eleven teaches the sadhana of anatma through the
use of appropriate seed syllables.” This is basically done through visualising the union of
the solar and lunar discs, and the union of the vowels and syllables. Section Twelve
outlines the meditational and drawn mandala’ derived from the Tt attvasamgmha.loo The
text itself explains the production of the mandala referred to as the vajradhatu, and
reiterates the stages of consecration as outlined in the first chapter of the
Sarvatathagatatattvasamgraha.

According to Viryavajra, the four section of Chapter Four and two section of
Chapter Five (= Section Thirteen to Eighteen) explain the matters relating to the entire
yogic assembly (ganacakra; tshogs kyi "khor lo) and show how it becomes absorbed.'"'
While the preceding six sections explained the process of generation, the six sections that
now follow show the ganacakra in its branches perfected according to both the process of
generation and the process of realization. First the speech symbols are explained. This is
done in Section Thirteen.'”* Indrabodhi says that here we have the inner samayamudras
of all the dakinis abiding in the mandala.'” According to Abhayakaragupta, this section
teaches the use of signs in order to assemble the vajrayoginis of the yogins following the
path of the process of realization and the process of generating.'™ The text itself basically
consists of a chain of syllables which are said to represent the mudras expressed through
the samayas of the dakinis. Section Fourteen, according to Viryavajra, demonstrates the
consecration goddesses (dbang gi lha mo).'”> Abhayakaragupta specifies that here we
have the names and characteristics of the twenty-four yoginis of the Samvara mandala,'*®
and Indra-bodhi interprets this section as the symbols of the mudras of the seven yoginis
derived from the six timely messengers (dus kyi pho nya mo drug).'’” In the tantra’s text,
this short section is named as “the signs and mudras of the katapiitanis”. The text itself
does appear to provide grounds for the above interpretations. According to Indrabodhi,
the next section, Section Fifteen, teaches the character of the mudras and the
characteristics of the thirteen dakinis of the thirteen pure bhimis,'™® and Abhayakaragupta
says

7 Viryavajra, TTP, vol. 55, 267.1.6. Abhayakaragupta, TTP, vol. 55, 150.2.2. Viryavajra also says
that it is the meditation on the jianadakinis of the rdo rje gdan bzhi; TTP, vol. 55, 253.3.2.
% Viryavajra, TTP, vol. 55, 267.4.1. Indrabodhi, TTP, vol. 55, 62.3.1.

% Abhayakaragupta, TTP, vol. 55, 153.3.4.

1% viryavajra, TTP, vol. 55, 253.3.2.

" Viryavajra, TTP, vol. 55, 253.3.3.

12 Viiryavajra, TTP, vol. 55, 269.4.8.

19 Tndrabodhi, TTP, vol. 55, 64.1.5.

1% Abhayakaragupta, TTP, vol. 55, 170.4.2.

19 Viryavajra, TTP, vol. 55, 270.1.3.

1% Abhayakaragupta, TTP, vol. 55, 171.4.8.

17 Indrabodhi, TTP, vol. 55, 65.5.8.

1% Indrabodhi, TTP, vol. 55, 66.2.4.
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that this section teaches the penetration into the character of women belonging to the
Lama’s family.'” Finally Section Sixteen explains other mudras,'"® which according to
Indrabodhi are the bodily signs of the thirty-six outer yoginis.''' The text itself indeed
provides descriptions of communicating through various signs. The complex meditational
exercises on the characteristics of the various categories of yoginis and dakinis are now
followed by an explanation of the places where the yogins and yoginis should gather.
Thus, Section Seventeen (= the first section of Chapter Five) provides the names and
explains the nature of the places of pilgrimage known as pithas and upapithas.''> The
next section, Section Eighteen, explains “the purity of the skandhas and the ayatanas” as
a complex samadhi on the ganacakra.'’ Indrabodhi explains that this consists of
adhering to the inner bliss of the avadhiiti,'"* and Abhayakaragupta says that it constitutes
the attainment of the very essence of Vajradhara.'”® The text itself outlines an advanced
and complex meditational process executed by highly perfected yogins who have
perfected all the stages covered in the preceding sections. The meditation itself involves
visualisation of the mandala and adhering to the mahamudra. It is at this stage that the
skandhas, dhatus, and ayatanas of embodied beings (dehin) are declared to be pure by
nature.''® The ripa skandha is said to be Vairocana, the vedana skandha Vajrasirya (rDo
rje nyl ma), the samjia skandha Padma-narte§vara (Pad ma gar dbang phyug), the
samskara skandha Vajraraja (rDo rje rgyal), the vijiiana skandha the essence of
Vajrasattva, and the essence of them all Heruka.'"’

Section Nineteen further explains meditational exercises at a transcendental level
which aim to perceive reality as cittamatrata. Without pursuing the practice, there can be
no outer and inner attainments.''® Although one is already entrenched in the order of
generations and of realization, there can be no attainment of the

109 Abhayakaragupta, TTP, vol. 55, 172.2.4. According to Viryavajra, Section Fifteen shows the

characteristics of three kinds of goddesses: dag byed kyi lha mo, dpa’ bo’i lha mo, and rags gnag ba’i
lha mo. Viryavajra, TTP, vol. 55, 270.1.8. And again in another place he says that this section shows
the characteristics of the dpa’ bo and bka’ nod pa. Viryavajra, TTP, vol. 55, 253 .4.

"% Abhayakaragupta, TTP, vol. 55, 172.4.5.

" Indrabodhi, TTP, vol. 55, 66.3.4.

"2 Indrabodhi, TTP, vol. 55, 66.4.3. Abhayakaragupta, TTP, vol. 55, 172.5.2. Viryavajra, TTP, vol.
55,270.3.2.

3 Viryavajra, TTP, vol. 55, 271.1.7.

" Indrabodhi, TTP, vol. 55, 68, 1.3.

"> Abhayakara, TTP, vol. 55, 175.4.2.

6 Tibetan Version, TTP, vol. 2, 258.5.4.

"7 Tibetan Version, TTP, vol. 2, 259.1.1.

¥ Indrabodhi, TTP, vol. 55, 72.3.1 & 73.1.2.
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mahamudra without the further practice.'"” A yogin who remains free from discursive
thinking and detached from all things becomes a master of the threefold world. Section
Twenty further elaborates on the same practice'*’ and explains the character of the yogins
who are proficient in it.'*!

According to Indrabodhi, the first three sections (= Sections 21-23) of Chapter
Six provide an exposition of the ubhaya tantras, and section four (= Section 24) reiterates
the teaching on the pattern of many treatises (gzhung lugs).'** According to Viryavajra
the first section (21) of this chapter teaches the nidana of Samvara (bDe mchog) and how
one should perceive the emergence of the blissful vajra-body (dga’ ba’i rdo rje’i lus); the
second section (22) explains the meditation on the bindu; the third (23), the meditation on
the psychic channels; and the fourth (24), the meditation on heat (drod) and the
bodhicitta.' To put it in a different way, these sections teach the way of perfecting the
vogic body through identification of the various parts of the body with a set of secret
syllables and the psychic channels with the twenty-four places of pilgrimage. Section
Twenty-Two explains the arrangement of the psychic channels within the body.'**
Commenting on this section, Abhayakaragupta states that the body of individual living
beings has the nature of a Tathagata.'”> Section Twenty-Three elaborates on the
mandalas and other things according to the process of realization of the highest
wisdom.'*° It basically explains the body mandala and how a yogin should execute within
his body different kinds of ritual activities such as homa or recitation. Section Twenty-
Four explains the various cakras within the body which it identifies with the Buddha
Bodies and mahasukha. It also explains the emergence of pure deities, and the order of
the dakinis.

So far the tantra has explained the progressive stages leading to the highest
attainments culminating in Chapter Six with gaining a perfected Buddha Body. Now, the
tantra proceeds to teach how the yogins endowed with nirmana bodies should gain the
worldly attainments. This basically amounts to acting in an external manner in order to
benefit living beings by performing various kinds of rituals.'”” The whole of Chapter
Seven provides expositions regarding a whole

19 Abhayakaragupta, TTP, vol. 55, 184.3.7. According to Viryavajra, this section explains a yoga of

expanding the process of generation. Viryavajra, TTP, vol. 55, 253.3.5.

129 Indrabodhi, TTP, vol. 55, 73.1.3. For Viryavajra, this section teaches a yoga of expanding the
process of realization; TTP, vol. 55, 253.3.5.

12l Abhayakaragupta, TTP, vol. 55, 188.2.7.

22 Indrabodhi, TTP, vol. 55, 74.5.1.

123 Viryavajra, TTP, vol. 55, 253.3.6-7. Abhayakaragupta says that now the process of realization is
elucidated in different ways. Abhayakaragupta, TTP, vol. 55, 190.3.2.

"** Indrabodhi, TTP, vol. 55, 78.4.8.

125 Abhayakaragupta, TTP, vol. 55, 196.1.7.

126 Abhayakaragupta, TTP, vol. 55, 198.5.5.

12" Indrabodhi, TTP, vol. 55, 84.1.3. Vryavajra, TTP, vol. 55, 273.3.7.
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range of rituals such as the four kinds of homa, offerings of bali, recitations of mantras,
consecrations (ptatisthd) of mandalas, and a number of other rituals devised for various
purposes. It should be added here that the ability to perform rituals effectively also
implies the inner power of being able to control various events and adverse forces.

The sections of Chapters Eight and Nine teach the important branches'*® of the
practice which further perfect the yogin’s body, abilities, and powers.

Chapter Eight explains the manner of inner realisation of the four tattvas: vajra,
bell, rosary, jiana. Without understanding these four tattvas there is no quick attainment
of siddhis by the yogins.'* Section Twenty-Nine explains the characteristic of the vajra
and the bell."*° The vajra is characterised in terms of a mandala replete with male deities,
and the bell epitomises wisdom in terms of a set of female deities, Mamaki and others.
Wisdom is like a vase of amrta with goddess Prajfiaparata inside it. Then, the union of
the vajra and the bell is described. Section Thirty explains the manner of meditating upon
and reciting mantras, and the nature of rosaries (bgrang phreng) employed for counting
the recitations of mantras. Section Thirty-One provides a comprehensive exposition of
the tantric treatment of the process of dying and other relevant matters which can help to
gain a better rebirth.”’! The text explains how the various bodily apertures serve as
passages leading to different types of rebirth, and teaches the use of mantras and a variety
of meditational exercises on how to discharge one’s life (srog) through the
brahmarandhra. The proficiency in knowing and controlling the process of dying
constitutes the fourth rattva generally described as ascertaining the characteristics by
means of knowledge (jiiana).”>* This section is said to represent the rejection of the
erroneous knowledge of non-believers and the manner of placing them in the Buddha
knowledge."*’

Section Thirty-Two provides a set of mantras of various deities which are
required to perform the rites of the previously explained sadhanas."** Since the process of
generation has the nature of mantras and those endowed with the mantra body (sngags
kyi sku can), and since the pacifying and other rites constitute branches of the process of
generation, they are accomplished through mantras.'>

128 Viryavajra, TTP, vol. 55, 253.4.1.

12 Indrabodhi, TTP, vol. 55, 94.3.6.

% Viryavajra, TTP, vol. 55, 253.4.1.

! Abhayakaragupta, TTP, vol. 55, 230.2.4.

2 Viryavajra, TTP, vol. 55, 296.3.5.

13 Indrabodhi, TTP, vol. 55, 100.3.4.

% Indrabodhi, TTP, vol. 55, 100.3.5. Viryavajra says that this section refers to the four activities
(phrin las bzhi).

15 Abhayakaragupta, TTP, vol. 55, 234.3.5.
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The four sections of Chapter Nine explain various activities which make the
world, as it were, a perfect place. Section Thirty-Three poetically describes a
meditational process of generating oneself as a Buddha from the nature of the
Tathagatas.*® This particular activity is performed by accomplished yogins abiding in the
nirmanakaya,”’ and being permeated by the blessings of the various manifestations of
Vajradhara endowed with the nature of the perfected mandalas.>® Viryavajra says that
this section explains the activities of knowing the three worlds as gods."”” In order to
accomplish the rites of the worldly and transcendent attainments, and to eliminate the
obstructive spirits (bgegs), the next section explains the bali rites, and the presentation of
offerings with mantras.'*" Indrabodhi treats this section as explaining the presentation of
the transcendent bali.'*' Sections Thirty-Five and Six provide expositions on painting
images and making books, and a set of mantra syllables of different kinds of music (ro/
mo) for upholding the bliss of the outer means and wisdom in meditation. The apparent
intention of all such activities is to appease all adverse forces and to suffuse the whole
existence with the Buddha Word.

Chapter Ten constitutes an explanation of the attainments and wonderful
happenings that surround a fully perfected vajra-master. Section Thirty-Seven explains
the sadhana of the vajra-master. It is described as the attainment of the mahamudra and
the great mandala arranged inside the heart mandala of an unparalleled master. Section
Thirty-Eight outlines the manner of offering veneration (bsnyen kur) to the vajra-master
who has perfected the mahamudra.'** The worship and veneration of accomplished and
able yogins and their mudras constitute the mundane fruit resulting from their inner
attainments. The texts speaks of all kinds of wonderful happenings such as falling stars
and meteors (gnam rdo), and various gods coming to voice or sing their acts of
veneration. Having become perfected as a yogin in this very life, the next section speaks
of the highest or transcendent attainments which are expressed as the activities of the
Buddha nature.'*® Such yogins do not reside anywhere and yet they are everywhere,
know everything, and abide in the mind of all beings, free from all evil and other worldly
impediments. The last section further elaborates on the previous section, and provides a
set of samayas of the body, speech and mind specifically designed for accomplished

yogins.

¢ Indrabodhi, TTP, vol. 55, 101.5.1.

57 Indrabodhi, TTP, vol. 55, 100.4.2.

1% Abhayakaragupta, TTP, vol. 55, 235.4.1.

%9 Viryavajra, TTP, vol. 55, 298.1.6.

140 Abhayakaragupta, TTP, vol. 55, 238.3.6.

! Indrabodhi, TTP, vol. 55, 102.4.6.

142 Abhayakaragupta, TTP, vol. 55, 244.4.6.

' Indrabodhi, TTP, vol. 55, 103.4.7. Viryavajra, TTP, vol. 55, 253.4.3.
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2. Sanskrit and Tibetan Versions of Chapter [

The Sanskrit and Tibetan versions of Chapter One are edited here on the basis of
the sources listed in note one. Since the edition of the Sanskrit text relies on three
manuscripts all of which appear to be rather late copies, it cannot be considered in the
light of modern scholarship as being a critically edited text. There are lines or passages
with doubtful and difficult readings, which cannot be easily improved, mainly because
there is a risk of further distortions rather than improvements. Frequently, the passages
which have difficult and corrupted readings are not readily comprehensible. On occasions
the Sanskrit and Tibetan versions differ, and the interpretations suggested by the
commentaries are not always helpful in establishing the precise reading or grammatical
forms. In addition to this, whenever quoted in the Tibetan versions of the commentaries
originally written in Sanskrit, the wording of such passages does not always correspond
to the one given in the fantra’s text, which clearly suggests that the commentators did not
have before them the same text as is currently available to us. Furthermore, although the
text is predominantly in proper Sanskrit, it does contain many characteristics of the so
called “Buddhist hybrid Sanskrit”. A number of nouns and verbs have unconventional
forms some of which are attested as hybrid but others are not. In some passages the
grammatical forms of nouns and verbs are dubious and unusual, and yet they seem to be
deliberate because they fit the metre. Hence it is difficult to correct the text by merely
introducing the classical grammatical forms. However, despite doubtful readings in
various places, on the whole the Sanskrit text is fairly good, and I trust that it can be
treated as a useful working text.

The Tibetan version is fairly free from errors and corruptions except for few
passages which are not entirely satisfactory because, it seems, the original Sanskrit text
employed by the translators was either corrupted or not clearly comprehensible. Most of
such passages correspond to the same places in the Sanskrit text which are also doubtful
or corrupted. There is also evidence in some places that the Sanskrit text employed by the
Tibetan translators was different in some places from the text available to us.

I hope that the lay out of the Sanskrit and Tibetan texts is acceptable and not too
difficult to understand. For practical reasons, mainly in order to have corresponding
Sanskrit and Tibetan passages on the same pages, I have placed the Tibetan text in the
foot section. However, I trust that the reader will easily distinguish the Tibetan text from
the notes to the Sanskrit text.
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*lom namo vajradakaya® / evam maya $rutam ekasmin samaye bhagavan sarva-
tathagatakayavakcittavajrayosidbhagesu vijahara / tatra khalu bhagavan asitikotiyo-
giévaramadhye’ vajragarbham avalokya smitam akarsit / samanantarasmite 'smin
vajragarbha utthayasanad ekamsam uttarasangam krtva daksinam janumandalam
prthivyam pratisthapya® krtafijaliputo bhitva bhagavantam etad avocat / $rotum icchami
jhanendra sarvatantranidanam’ rahasyam samputodbhavalaksanamﬁ/

*’bhagavan aha® / aho

vajragarbha sadhu sadhu mahakrpa’ sadhu sadhu /

mahabodhisattva'® sadhu sadhu gunakara'' //

yad rahasyam sarvatantresu tat sarvam prcchyate tvaya'> /

*Patha te vajragarbhapramukha mahabodhisattvah prahar$ot phullalocandh /
prechantiha'® svasam-(1b)-dehat pranipatya muhur muhur / sarvatantram kim ucyate
nidanam tu katham bhavet / rahasye 'tha'> katham ucyate sampu-todbha'wal_l16 katham
nama laksanam tatra katham bhavet //

b rgya gar skad du samputinamamahatantra / bod skad du yang dag par sbyor ba zhes bya ba rgyud
chen po //
(244a) rdo rje mkha' 'gro la phyag 'tshal lo / 'di skad bdag gis thos pa'i dus gcig na / bcom Idan 'das
de bzhin gshegs pa thams cad kyi sku dang gsung dang thugs kyi snying po rdo rje btsun ma'i bhaga
rmams la bzhugs so / de nas yang bcom ldan 'das kyis rnal 'byor dbang phyug bye phrag brgya bcu'i
nang nas rdo rje snying po la gzigs te 'dzum pa mdzad do / 'dzum pa mdzad ma thag tu de'i tshe rdo
rje snying po stan las langs te / bla gos phrag pa'i gtu byas nas phus mo g.yas pa'i lha nga sa la
btsugs te / thal mo sbyar ba byas nas bcom Idan 'das la 'di skad ces gsol to / ye shes kyi dbang po
rgyud thams cad kyi gleng gzhi'i gsang ba yang dag par sbyor ba las byung ba'i mtshan nyid nyan
par 'tshal lo //
A om vajradakaya namah, B om namabh $rivajrasatvaya.
* B reads tatra vajragarbhaprabhrtibodhisattvasabhamadhye
*A&C pratisthapya
> A&C nidanakam
® A&C samputodbhiitam laksalaksanasamputam
7% ¢ ma'o
rdo rje snying po legs so legs so // snying rje chen po legs so legs so //
byang chub sems dpa' chen po yon tan gyi phung po legs so legs so //
gang zhig rgyud thams cad du gsang ba de thams cad 'dod pas zhus shig //
This phrase is not in B & Tib. but it is referred to by the commentaries.
’ B mahasattva
0 A&C bodhisattva, B mahabodhisattvah
B gunakarah, C gunakarah
2B prcchatecchaya
B de nas rdo rje snying po la sogs pa'i byang chub sems dpa' chen po de rnams rab tu 'dzum zhing
mig phye bas phyag 'tshal te / rang gi the tshom yang dang yang du zhus pa / rgyud ni thams cad ci
zhes brjod / gleng gzhi yang ni ji ltar lags / 'di la gsang ba ci zhes gsungs / ji ltar yang dag sbyor byung
ming / de la mtshan nyid ji Itar lags //
" C cchantiha
"B rahasyatyatra
1 A&C samputodbhava
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*'bhagavan dha / sarve ca te tantra$ ca sarvatantrah® / sarvatantra->-$abdena* samajadayah
tesam nidanam bhiitaniécitam’ ity arthah / hariharahiranyagarbha-§ravakapratyekabud-
dhanam agocaratvad rahasyam / samputam® prajiiopa-yatmakam / tad evodbhavam’
samputa-gsama'lpattir9 ity arthah / udbhava utpattih / evam bhiitam sthira-'’-calatmaka-''-
sarvabhavasvabhavatmakam laksyate / ity anena laksanam / atha va'? sarvatantranida-
nasamputasabdena vajrasattvo 'bhidhiyate / rahasyety anena upadesika-'>-mantroddharo
mar_ldale14 devatﬁdy-15-abhisekalaksanam16/ prajiopayatmakam tatram'’ tad me niga-
(2a)-ditam'® $rinu //

*!°prathamam $anyatam vicintya malam® praksalya®' dehinam //

riipadhatviti** $inyanam™ $abdam tasyaiva®* karayet //

!'* bcom 1dan 'das kyis bka' stsal pa / (244b) rgyud thams cad de ni rgyud thams cad do / rgyud thams
cad kyi sgras na 'dus pa la sogs pa'o / de rnams kyi gleng gzhi ni byung bar nges pa zhes bya ba'i don
to / khyab 'jug dang dbang phyug chen po dang / tshangs pa dang nyan thos dang / rang sangs rgyas
rnams kyi spyod yul ma yin pa'i phyir gsang ba'o / yang dag par 'sbyor ba ni thabs dang shes rab kyi
bdag nyid can no / de las byung ba ni yang dag par sbyor ba'i ting nge 'dzin ces bya ba'i don no /
'byung ba ni skye ba ste / de Itar gnas pa dang g.yo ba'i dngos po'i rang bzhin gyis bdag nyid can du
gyur pa'o / mtshan nyid ces bya ba ni 'das mtshon par byed pa'o / yang na rgyud thams cad kyi gleng
gzhi yang dag par sbyor ba las byung pa'i sgras ni rdo rje sems dpar gsungs so / gsang ba zhes bya ba
'dis ni man ngag can gyi sngags btu ba dang / dkyil 'khor gyi lha la sogs pa'i mtshan nyid do / thabs
dang shes rab bdag nyid rgyud / de ni de yis bshad kyis nyon //

* A tantra

* B omits

* B sarvasabdena

> B nidanabhitaniscitam

°B samputam

" A&C tantrodbhavah

¥ A&C samputah

’B samapattur, C Samadhipattir

' A sthila

""'B omits atmaka

BB japadesiko

4B mandaleya, C mandaleya

" B aditya

1 A&C laksanasca

" B tatra

' A&C nigaditah
19 % dang por stong nyid bsams pas ni / lus can rnams kyi dri ma bkru //
gzugs kyi khams ni stong pa yi/ sgra la yang ni de yis bya //
dri yi khams ni stong pa yi / ro la de nyid kyis ni bya //
reg bga‘i khams ni stong pa yi/ yid la de nyid kyis ni bya //

B omits

’'B praksalamala

2B ripavan

e Sinyam

* A&C tathaiva
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gandha-'-dhatv iti §linyanam rasam tasyaiva’ karayet® //
sparsadhatv iti $inyanam manas tasyaiva karayet //
**yvajragarbha uvaca® /

caksuratmeti® §inyanam madhye vijfianam katham bhavet //
$rotratmeti’ $inyanam madhye vijfianam katham bhavet //
ghranatmeti $inyanam madhye® vijianam katham bhavet //
jihvatmeti §Ginyanam madhye vijianam katham bhavet’ //
kayatmeti'® $Gnyanam vijiianam katham bhavet /

mano veti'' $Gnyanam madhye vijfianam katham bhavet //
*12tasman nasti ripam na drasta ca na'® §abdo'* na $rotaro'//
na gandho napi ghrata ca na raso napi rasakah //

na sparéo napi sprasta ca na cittam napi caitikam'® // (2b)
*"bhagavan aha /

$rnu'® tattvam yatha margam advayam dvayavarjitam //
apratarkyam avijiieyam durbodhyam tarkikais tatha //

"A gandham
A tathaiva, C tascaiva
°B kasyet
** rdo rje snying pos gsol pa /
mig gi rang bzhin stong pa yi / nang du rnam shes ji Itar lags //
rna ba'i rang bzhin stong pa yi / nang du rnam shes ji Itar lags //
sna yi rang bzhin stong pa yi / nang du rnam shes ji ltar lags //
Ice yi rang bzhin stong pa yi / nang du rnam shes ji ltar lags //
lus kyi rang bzhin stong pa yi / nang du rnam shes ji Itar lags //
yid kyi rang bzhin stong pa yi / dbus su rnam shes ji Itar lags //
°B vajragarbhovaca
% B atmani
7 A&C $rotateti, B Srotrayatti
¥ B omits
’ B omits the whole line.
B kaya atmani
" A mano ca hih, C mano vahih
2% de phyir gzugs (245a) med Ita bu med / sgra med thos pa po yang med //
dri med snom pa po yang med / ro med myong ba po 'ang med //
reg med reg pa po yang med / sems med sems las byung ba 'ang med //
BA drastharana
" C sabdah
;] $rotarah
' A&C citrikam
7% bcom Idan 'das kyis bka' stsal pa /
gnyis med gnyis ni rnam spangs pa'i / de nyid lam ni ji bzhin nyon //
rtog ge med cing rnam shes med / de bzhin rtog ge bsam mi rtogs //
sangs rgyas kun gyi gsang ba ni / nam mkha' Ita bur mnyam pa nyid //
nyon thos rnams kyis mi shes te / mi shes pa'i mun pas bsgribs //
bag chags sad pa'i ye shes gang / rang rgyal rnams kyi sprul ba'o //
gsang ba sangs rgyas spyod yul nyid / de rnams kun gyis mi shes so /
C Stinyatatvam
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rahasyam sarvabuddhanam ékééasama-l-sédréam tatha //
$ravaka na prajananti ajianatamasakrtah //
vasanantanayam’ jianam pratyekabuddhanirmitam //

te 'pi sarve na jananti rahasyam buddhagocaram //
*3samsérémavagoréném uttirnagatacetasam //

madhye vartitadehanam uttirnalaksa ucyate //
laksalaksanalaksyﬁn5m4 Vijﬁe'lnam5 jﬁe‘macetasa'u‘n6 /l
jfianena jiieyam alokya jiieyanam gatim iksayed’ //
gatiksana-°-cetasya’ tu yatha'’ svecchadigamyatam'' /
sahasranekadha yogT piirvajanmagati-'>-gatah /

samatam " éﬁnye14 sar'ncitya15 purvalaksana uktitah //
stinyaksetradidehasya bijaropam tu'® buddhiman //
#1hadi-"*-susirad "’ vinirgatam vira-(3a)-jam tat prakirtitam //
bodhicittam prabhasvaram suddhasphatikasamnibham20 //

" A&C omit sama

’B vasanacanayam
3 % 'khor ba'i rgya mtsho'i 'jigs pa las / rgal bar 'gro ba'i sems kyis ni /
lus kyi dbus su bskor ba yi / rgal ba mtshon par gsungs pa ste //
rnam shes ye shes sems kyis ni / mtshan nyid mtshan gzhi mtshon par byed //
ye shes kyis ni shes bya blta / shes bya rnams kyi 'gro ba brtag //
'gro ba brtag pa'i sems kyi ni / ji Itar rang 'dod la sogs 'gro //
'gro bar sngon ni skye ba ni / stong phrag du ma dag tu 'gro //
yo gis sngar gsungs mtshan nyid kyi / mtshan nyid stong par bsams nas ni //
lus kyi stong pa'i zhing sogs la / blo dang ldan pas sa bon gdab //

* A&C laksalaksanalaksanam, B laksalaksanalaksyana

> B vijfiana

°B jfianacetasa

B gatir iksanah

A gatiksana-, B gatir iksana-

* A&C -cetds

B yathat

"B svacchadhigamyatam

2c gatim

" B samata

" B&C $iinya

"B samsmitya

A bijapayatu, C bijapayet tu
7 rtsa yi mdzes spyi las byung ba / de ni rdul bral rab tu grags //
dag pa'i shel gyi 'od dang mnyam / byang chub sems ni 'od gsal ba //
ye shes Inga yi dngos de nyid / yungs dkar gyis ni sbom phra tsam //
de yi nang du gnas pa'i lha / mi gsal gsal ba'i rang bzhin can //
ma mo phyed pa mchog tu phra / thig le'i gzugs kyi yid kyi dngos //
snying gi dbus su rtag gnas shing / 'od zer ldan zhing gzi brjid che //
sgo ni dgu po thams cad du / de ni rim pas 'pho bar 'gyur //

** A nabhi, C nadim

YA Susirat, B susirat, C stsirad

0B samaprabham
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paficajfianamayam tattvam sarsapasthiila-'-matrakam //
tasya madhye sthitam devam avyaktam vyaktartipinam //
ardhamatram param $uksmam bindurﬁparn2 manomayam //
hrnmadhye vasate nityam jyotirvarno’ mahadyutih //
*4dvédaééntam navantam ca apadatalamastakam //
tantur eko’ vinirgatya nabhimadhye vyavasthitah® //
paficamikalamatras tu nagendrakrtivistarah’ //

sa° kalapi bhitvatu’ vajramadhye vinirgata'® //
yonimadhye sthitam bijam dharmadhatudravikrtam //
kramasamcaranam'’ tasya navadvaresu'” sarvada //
*Bagnibrahmam idam tatha'* //

prthividvayabijasya caksus'’ tasyaiva yojayet //
vayusiinyadibijasya nasakarnadicetasa //
amrtambu-'°-bijasya jihvendriyaprabhur i§varah /
griva-(3b)-mohabijanam bahubhyam klesakas'’ tatha //
calitahrdaye'® desesu pasubhyam'® nabhimilayoh /

"A phala

’B rupa

’B jyotirvattam
* *peu gnyis (245b) mtha' dang dgu yi mthar / rkang mthil mgo bo med bar ni //
thag pa gcig ni rnam phyung nas / Ite ba'i dbus su rnam par gnas //
cha ni Inga pa tsam nyid ni / klung dbang dbyibs su rgyas pa la //
de yi cha yang phye nas ni / rdo rje'i dbus su rnam phyung ste //
skyes gnas dbus su sa bon gnas / chos dbyings khu bar byas nas ni //

°B tanturekam

°B vyavasthitam

"B vistara

¥B sa-

’B bhinnam

B vinirgatam

T A&C samcalanam

" A&C -dvalesu
1 * de bzhin me ni tshangs pa'i dngos /
sa yi sa bon gnyis kyis ni / mig la de nyid sbyar bar bya //
rlung gyi stong sogs sa bon gyi / sems kyis sna dang rna ba sogs //
bdud rtsi chu yi sa bon Ice / dbang por gtso bo dbang phyug nyid //
mgrin par gti mug sa bon te / lag par nyon mongs de bzhin no //
g.yo ba snying gi gnas rnams su / phyugs bdag Ite ba'i rtsa bar ni //
yan lag brgyad kyi sa bon gyis / yan lag brgyad kyi cho gas 'dzin //
brtan sogs g.yo bar bcas pa yi / 'gro kun khyab par byed pas khyab //

A omits

BA caksu

'® A ambusu

"7 A&C klesatas

8g hrda

" A&C panibhyam
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aﬁgﬁstakenal bijanam astéﬁgamz dharayed vidhina® //
vyaptivyaptam jagat sarvam sthavaradyam® sajangamam’ //
*%3dharam bhavate tasya brahmadyas ca’ surasuraih //
bhavanam bhagam ity ahur yatra samcarate prabhuh //
karmakarma bhavet tasya yavat dehe vyavasthitah //
kurute sarvam krtakarmani yat kimcit $ubhasubham® //
yogas® tu samata prokta'’ pijanam bhavanam bhavet //
karmadeham'' yad abhagnam tadrso'? devata bhavet //
svasaktis'® tu tada tasya yena vyaptam sthiram calam //
varnam tasya vijaniyad akasa-'*-samasadréah'” //

nirvane tu sthito vira'® nirlepamalavarjita'’ // iti //
*1¥mataram bhaginim caiva duhitram'® bandhavim tatha //
brahmanim ksatrinim caiva vaisikam? $adrinim?' tatha** //

'B angastena

ZA angastam

> A vidhih

‘B -dya

°B jangamah
6 x tshangs sogs lha dang lha min rmams / de yi gnad du gyur pa yin //
gang la gtso bo spyod gyur pa'i / khyim ni bhaga zhes su gsungs //
ji srid lus la rnam gnas pa / de yi las dang las min 'gyur //
dge dang mi dge gang chung zad / byas pa'i las ni thams cad byed //
rnal 'byor mnyam pa nyid du gsungs / rab tu sbyor ba bsgom pa yin //
gang tshe las kyi lus bcom pa / de Itar lha ru 'gyur ba yin //
gang gis brtan dang g.yo khyab pa / des ni de tshe rang gis nus //
nam mkha' Ita bur mnyam nyid ni / de yi kha dog shes par bya //

mya ngan 'das nas dpa' bo ni / gos pa med cing dri ma spangs //

7 A&C brahmasa

¥ A kurute sarvakarmani subhani casubhani va, C kurute sarvakarmani subhany asubhani va

’B yogam

B proktam

""'B dehe

2g tadrsam

13 sasaktim

“B agama-

B A sadrsam matam, C sasam matam

'® B viran

B nirlepam malaravriteti
¥ % ma dang srid mo nyid dang yang / bu mo de bzhin gnyen mo dang //
bram ze mo dang rgyal rigs dang / rje'u mo de bzhin dmangs mo dang //
gar ma tshos ma g.yung mo (246a) dang / de bzhin du ni gdol pa mo //
thabs dang shes rab cho ga yis / de nyid rig pas mchod par bya //
ji Itar bye bar mi 'gyur bar / rab tu 'bad pas bsten par bya //
ma gsang sbrul dang chom rkun sogs / sa la spyod pa sdug bsngal byed //

" A&C duhitam, B duhitri

0B vaisya, C vai§vikam

2B $tudrim

22 B adds nati
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rajakim (4a) natikam' caiva® dombim candalinim tatha //
prajiopayavidhanena pijayet tatvavatsalah //

sevitavyah® prayatnena® yatha bhedo na jayate //

agupte kriyate duhkham vyadacauradi->-bhiicaraih //
**mudrah’ paficavidhaproktah® kulabhedena bheditah //
brahmani dvijakulaja sa ca’ tathagata-'*-mata //

ksatrini ''rajagotra'® sa moricchandradikulaja' // amrtavajreti kathyate //
vaisa'* gopalika caiva sa karmakulika mata'® //

$adrind vrsani caiva mahavairocani mata'® //

nati padmakulf caiva rajaki karmakaulika'’ //

dombi vajrakuli khyata ratnacandalini jfieya'® /
paficamudra tu viniscita'"® /

tathagatyam kulam® caitat samksepenabhidhiyate //

*?! tathatayam gatah §riman agatas ca tathaiva ca /

' B omits
*Beca
’ B sevitavya, C sevisya
* C prayalena
> B cauragni
® * rigs kyi dbye bas phye nas ni / phyag brgya ram pa Ingar ni gsungs //
bram ze skyes gnyis rigs skyes ma / de bzhin gshegs pa nyid du gsungs //
rgyal rigs ma ni rgyal po'i rus / rma bya zla sogs rigs las skyes //
rdo rje bdud rtsi zhes byar grags /
rje'u mo ba glang skyong ba ste / las kyi rigs las skyes par gsungs //
dmangs mo yang ni bran mo ste / rnam par snang mdzad chen por gsungs //
gar ma padma'i rigs nyid de / chos ma de bzhin las kyi rigs //
g.yung mo rdo rje'i rigs su bshad / rin chen gdol pa mor shes bya //
phyag rgya Ingar ni rnam par nges /
'di rnams de bzhin gshegs pa'i rigs / mdor bsdus pas ni brjod par bya //
” A&B mudra
¥ B prokta
’ B omits sa ca
10 A tathagata
" A ksetrinT
2 B&C gotri
3 A omits morT etc, B moricchamdadikulaja, C moricchidradikulaja
' B vaisika, C vaipiki
!> B instead of caiva etc reads matta karmakulaja
' B §udri vrsali ca mahavairocano matah, C stidrT vrsani caiva mahavairocani mata
" B&C -kuli tatha
' A instead of ratna etc reads moricchidradikaulaja ratnavarnalinijfieya
" A&C niscita
Y B&C tathagatanam
1 * dpal Idan de bzhin nyid gshegs shing / de bzhin slar yang gshags pa nyid /
'dis ni shes rab rig pas ni / de bzhin gshegs par mngon par brjod //
rigs ni rnam pa Inga ru gsungs / rig ni brgya dang mtha' yas dang //
sku gsung thugs kyi dbye ba yis / phyi nas rnam pa gsum du 'gyur //
rigs dang 'byung ba Inga rnams dang / phung po Inga yi rang bzhin gyis //
rdo rje rin chen pad nor bu / 'dzin pa'i rim pa'i rigs rnams so //
sgom pa po med sgom bya med / sngags med lha yang yod ma yin //
spros pa med pa'i rang bzhin nyid / sngags dang lhar ni yang dag gnas //
rnam snang mi bskyod don yod dang / rin chen dpag med sems dpa'o //
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anaya prajiiaya yuktya tathagato 'bhidhiyate //

kulam paficavidham (4b) proktam anantam $atadha-' -kulam //
pascat trividhatam yati” kayavakcittabhedanaih //
kulanam paficabhiitanam paficaskandhasvartipinam’ /
vajraratnapadmamani-*-dharanam prabhitikulani’ //

nasti bhavako na bhavyo 'sti nasti mantro na ca devata’® //
tisthetau mantradevau ca ni$prapaicasvabhavatah //
akéobhyavairocanamogharatnaro-’-likasattvikaih //
*8brahma visnuh $ivah sarvo vibuddhas tattvam ucyate //
brahma nirvrtito’ buddho vianad'® visnur ucyate //

$ivah sada sukalyanat sarvah sarvatmani'' sthitah //
satsukhatvena tattvam ca'? vibuddho bodhanad'? rateh'* /
dehe sambhavatity'> asmad devateti nigadyate //

*1%hago 'syastiti yoyojat'’ bhagavan iti kathyate'® //
bhagani'’ sadvidhany ahur ai$varyadi-*’-gunakhilah®' //

' A&B satatha

* B trividham yamti

’B ripinim

‘B vajracakramanipadmakhadga

> B prabhiitih / kulani ceti

% B nasti bhavaka na bhavyo 'sti mantran nasti na devata

"B vairocanak§obhyo mogha$ ca ratnarolikasatvikaih, C ratnolikasatyikaih
8 tshangs pa khyab 'jug zhi ba dang / thams cad sangs rgyas de nyid brjod //
tshangs pa sgrib bral sangs rgyas nyid / (246b) 'jug phyir khyab 'jug brjod par bya //
zhi ba rtag tu dge ba ste / thams cad kun gyi bdag nyid gnas //
dam pa'i bde bas de nyid de / dga' ba rtogs phyir rnam sangs rgyas //
gang phyir lus las byung ba nyid / lha zhes mngon par brjod par bya //

A nirvvattato, C nirvrtto

1% A&C visanad

"' B sarvatmano

2 A tattvajo, C tattvajha

" B vibuddhanad for vibuddho bodhanad

4 A&C atah

e sambhavantity
1% 1dj Ja bhaga mnga' ba'i phyir / bcom ldan 'das zhes brjod par bya //
bhaga rmam pa drug tu brjod / dbang phyug la sogs yon tan kun //
yang na nyon mongs la sogs pa /'joms pa'i phyir na bcom ldan 'das //
gang phyir skye 'gro skyed pa'i phyir / shes rab ma shes brjod par bya //
gang phyir skal pa ston pa'i phyir / shes rab de nyid srid mo nyid //

"B omits yoyojat, C bhago syastiti buddhasya yojat

) nikhatyate

Y A&C bhagams tu

0 A omits adi

*! A&C -akhilan
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atha va klesadikam' bhagnavan iti bhagavan //

ja-(5a)-nani bhanyate® prajia janayati janam jatah® //

bhaginiti tatha prajfia vibhagam darsayed yatah //

*'rajaki’ bhanyate prajfia ®sattvanam rafijanad yatah’ //

duhita® bhanyate prajiia gunanam’ duhanad yatah'® //

nartaki bhanyate prajiia ca cala-''-tvad mahakrpa //

asyaréﬁ bhagavati'’ yasmad'> dombi tasmat prakathyate //
*%japam jalpanam akhyatam alikaliprajalpanat /

mandalam pe'ldalekhah15 syat malanad mandalam vadet'® //

karas'’ sphoto bhaved mudra angulya'® motanam tatha //

tad dhyeyam cintitam yac'® ca dhyeyam yasmad vicintanam //
*pitari praptam yatha saukhyam tatsukham bhufijyate svayam®' //
maranam yena sukhe neha tat sukham dhyanam ucyate //

ity abhidhanabhidheyabodhicittotpadadibhavanatattvaprakaranam prathamam //
**2atha saptatrim$adbodhipaksikan dharman khatayisyami> /

' B -adi

* B bhanyate

’ B janayati yasmad jagag janam, C janayantiti yasmad jagad janam yatah
* * shes rab tshos mar brjod pa ni /
sems can thams cad 'tshed pa'i phyir / btso bslag ma zhes de bzhin brjod //
yon tan 'jo bar gsungs pa'i phyir / shes rab bu mor brjod par bya //
snying rje chen pos g.yo ba'i phyir / shes rab gar mar brjod par bya //
gang phyir bcom ldan mi reg pa / de phyir g.yung mor brjod par bya //

> B adds iti

% B sarva-

B instead of rafijanad yatah reads rajakiti tatha smrta

® B duhitri

’B gunasya

' B instead of yatah reads duhiteti nigadyate

" A&C cafica-

"2 A bhavati

" C jasmad
' % 3 1i ka li rab smras pa / bzlas pa smra bar yang dag bshad //
rkang pa'i rjes ni dkyil 'khor yin / nyid phyir dkyil 'khor brjod par bya //
lag pa sgyur ba phyag rgya yin / sor mo nyed pa 'ang de bzhin no //
gang phyir rnam sems bsam gtan ni / gang sems de ni bsam gtan no //

" A&B lekha

' A&C ucyate

"B uras

'8 C angufijalya

B omits from here to pitari

2% pha las bde ba gang thob pa / de yi bde ba rang gis bza' //
bde ba gang gis mching ba 'dir / de yi bde ba bsam gtan brjod //
brjod par bya ba dang rjod par byed pa'i byang chub kyi sems bskyed pa la sogs pa'i bsgom pa'i de kho na'i
rab tu byed pa ste dang po'o //

A svaram
2 % de nas byang chub kyi chos sum bcu rtsa bdun brjod par bya'o /
nang gi lus dang / phyi'i lus dang / phyi nang gnyis ka'i lus la lus kyi rjes su blta zhing gnas pa'i phyir yang
dag par rab tu (247a) shes te / ma rig pa la sogs pas yang gnyis su gyur pa'i 'jig rten la dran pa dang ldan
pa'o//

* A khatayayisyami
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adhyatmakaye (5b) bahirdha-'-kaye adhyatmabahirdha->-kaye kayanudarsi viharatity api
samprajanansmrtiman’ viniyaloke avidya-*-daur manasye’ //

* % adhyatmavedana bahirdhavedana adhyatmabahirdhavedananudarsi’ viharatity ® api
samprajanan’ smrtiman viniyaloke avidya-'’-daur manasye //

* M adhyatmadharmesu bahirdhadharmesu adhyatmabahirdhadharmesu dharmanu-dars
vihara-tity api samprajanan'’ smrtiman viniyaloke avidyadaur manasye //

* 13 adhyatmacitte bahirdhacitte adhyatmabahirdhacitte cittanudar§i viharatity —api
samprajanan'* smrtiman viniyaloke avidyadaur manasye /

imani catvari smrtyupasthanani //

*anutpannanam papakanam akusalanam dharmanam anutpadanaya'® chandam ja-nayati
vyayacchati viryam arabhate / cittam pragrhnati (6a) samyakpranidhim'’ dadhati //

* 1% ytpannanam papakanam akusalanam dharmanam prahanaya chandam janayati
vyayacchati viryam arabhate cittam pragrhnati samyakpranidhim dadhati //

' B bahir

* B atmabarddha

’B samprajanya

* A&C abhidhya-

’C mamanasye
6 x nang gi tshor ba dang / phyi'i tshor ba dang / phyi nang gnyis ga'i tshor ba la tshor ba'i rjes su blta
zhing gnas pa'i phyir yang dag par rab tu shes te / ma rig pa la sogs pas yid gnyis su gyur pa'i 'dul ba'i
jig rten la dran pa dang ldan pa'o //

7 C dharmanudarst

YA vihatity

’B samprajanya

' A&C abhidhya
s nang gi chos rmams dang / phyi'i chos rmams dang / phyi nang gnyis ka'i chos rnams la chos kyi
rjes su blta zhing gnas pa'i phyir yang dag par rab tu shes te / ma rig pa la sogs pas yid gnyis su gyur
pa'i 'dul ba'i 'jig rten la dran pa dang ldan pa'o //

2 A samprajanya, C samprajanam na
B nang gi sems dang / phyi'i sems dang / phyi nang gnyis ka'i sems la sems kyis rjes su blta zhing
gnas pa'i phyir yang dag par rab tu shes te / ma rig pa la sogs pas yid gnyis su gyur pa'i 'dul ba'i 'jig
rten la dran pa dang ldan pa'o //
'di rnams ni dran pa nye bar gzhag pa bzhi'o //
“B samprajanya
sdig pa mi dge ba'i chos ma skyes pa rnams mi bskyed pa'i phyir 'dun pa skyed do / brtson 'grus
rtsom mo / sems rab tu jog go / smon lam yang dag par 'debs so //
®A&C anutpannaya
17 A, B, C -prani
sdig pa mi dge ba'i chos skyes pa rnams spang pa'i phyir 'dun pa skyed do / 'bad do / brtson 'grus
rtsom mo / sems rab tu jog go / smon lam yang dag par 'debs so //

15 4

18 4
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*'anutpannanam kugalanam dharmanam utpadandya® chandam janayati vyayacchati’
viryam arabhate cittam pratigrhnati samyakpranidhim dadhati //

* % evam utpannanam ku$alanam dharmanam sthitaye > aprameyopayabhavana- © -
paripiiraye / punar’ bhavanavrddhivaipulyachandam janayati vyayacchati viryam ara-
bhate cittam pratigrhnati samyakpranidhim dadhati // imani catvari samyakprahanani //

* 8 chandasamadhiprahanasamskarasamanvagatam rddhipadam bhavayati / viveka-
nihsrtam ° viraganihsrtam 1% nirodhanihsrtam vyavasargaparinatam / ma me chando
'tilino'' bhavisyati / natipragrhita'” iti //

* 13 yirya-(6b)-samadhiprahanasamskarasamanvagatam rddhipadam bhavayati / vi-
vekanihsrtam viraganihsrtam nirodhanisrtam vyavasargaparinatam / ma me viryam
atilinam bhavisyati / nati-'*-pragrhitam iti //
*1Smimﬁmsésamédhiprahﬁna-16-samskﬁrasamanvﬁgatam rddhipadam bhavayati / viveka-
nihsrtam viraganihsrtam nirodhanihsrtam vyavasargaparinatam ma me mimamsatilina
bhavisyati / natipragrhita iti //

b dge ba'i chos ma skyes pa rnams bskyed pa'i phyir 'dun pa skyed do / 'bad do / brtson 'grus rtsom
mo / sems rab tu 'jog go / smon lam yang dag par 'debs so //

’B anutpadaya

’B viyacchati
* % de Itar dge ba'i chos skyes pa rnams gnas par bya ba'i phyir thabs tshad med pa bsgom pas yongs su
gang ba'i phyir yongs su gang bar gyur pas bsgom pa dam pa 'phel bar bya ba'i phyir 'dun pa skyed do
/'bad do / brtson 'grus (247b) rtsom mo / sems rab tu 'jog go / smon lam yang dag par 'debs so //
'di rnams ni yang dag par spong ba bzhi'o //

> B sthitaya-

°B bhavanayai

" B instead of punar reads aparipiiraye parinamaya bhuyad
¥ % dun pa'i ting nge 'dzin spong ba'i 'du byed dang ldan pa'i rdzu phrul gyi rkang pa bsgom par bye ste
/ bye brag phyed pas nges par 'byung ba dang / 'dod chags dang bral bas nges par 'byung ba dang 'gog
pas nges par 'byung ba dang / rnam par byang bar gyur pas bdag gi 'dun pa nub par 'gyur zhing shin tu
rab tu 'jog pa ma yin pa'o //

' B&C nisrta in this section

A nisthanam

" A ativilino

2B -grahita
1 * brtsom 'grus kyi ting nge 'dzin spong ba'i 'du byed dang ldan pa'i rdzu phrul gyi rkang pa bsgom
par bya ste / bye brag phyed pas nges par 'byung ba dang / 'dod chags dang bral bas nges par 'byung ba
dang / 'gog pas nges par 'byung ba dang / rnam par byed par gyur pas bdag gi brtson 'grus nub par
'gyur zhing shin tu jog pa ma yin pa'o //

“B napi
13 dpyod pa'i ting nge 'dzin spong ba'i 'du byed dang ldan pa'i rdzu phrul gyi rkang pa bsgom par bya
ste / bye brag phyed pas nges par 'byung ba dang / 'dod chags dang bral bas nges par 'byung ba dang /
'gog pas nges par 'byung ba dang / rnam par byed par gyur pas bdag gi dpyod pa nub par 'gyur zhing
shin tu rab tu 'jog pa ma yin pa'o //

B pramaham
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*1cittasamﬁdhiprahﬁnasamskérasamanvégatam rddhipadam bhavayati / viveka-nihsrtam
viraganihsrtam nirodhanihsrtam vyavasargaparinatam / ma me cittam % atilinam *
bhavisyati / natipragrhitam® iti / ime catvari’ rddhipadah /

* % gakamavararam lokikim ’ samyagdrstim sraddadhati® / svakarmavipaka-pratisarano
bhavati / yad evam’ karma karisyami kalyanam va papakam va tasya karmano vipakam
(7a) prativedayisyami'® / sa jivitahetor api papakam karma nabhi-''-samskaroti / idam
ucyate Sraddhendriyam //

*12yan dharman éraddhendriyena $raddddhati tan dharman viryendriyena samu-danayati /
idam ucyate viryendriyam //

*Byan dharman viryendriyena samudanayati tan dharman smrtindriyena na'* viprana-
$ayati / idam ucyate smrtindriyam //

*Pyan dharman smrtindriyena na' vipranasayati tan dharman samadhindriyena eka-
grikaroti / idam ucyate samadhindriyam //

*!"yan dharman samadhindriyena ekagrikaroti tan dharman prajiiendriyena prativi-dhyati
sa tesu tesu dharmesu pratyaveksanajatiyo bhavati / idam ucyate prajfiendriyam //

" * sems kyi ting nge 'dzin spongs pa'i 'du byed dan ldan pa'i rdzu phrul gyi rkang pa bsgom par bya
ste / bye brag phyed pas nges par 'byung ba dang / 'dod chags dang bral bas nges par 'byung ba dang /
'gog pas nges par 'byung ba dang / rnam par byang bas nges par 'byung bas bdag gi sems nub par 'gyur
zhing shin tu rab tu 'jog pa ma yin pa'o /
'di rnams ni rdzu "phrul gyi rkang pa bzhi ste //

* B citto

* B 'tilino

‘A pragrhitam, B -grhito

‘A catvara, C catva
6% 'dod par dpyod pa dang bcas pa'o / jig rten pa'i yang dag pa'i Ita ba la dad par byed de / rang gi las
kyi rnam par smin pa la (248a) so sor yid ches par gyur pa gang zhig de ltar las byang bar 'gyur ba dge
ba 'am sdig pa de dang de'i las kyi rnam par smin pa so sor nyams su myong par 'gyur pa'i phyir de ni
'tsho ba'i rgyur yang sdig pa'i las mngon par 'du mi byed pa'o / 'di ni dad pa'i dbang por gsungs so //
B sakamacarilaukiki-
¥ C $ruddadhati
’B yadyevam
"B adds iti
A karmanam, B karmanapti, C karmana
gang zhig chos rmams la dad pa'i dbang pos dad pa byed pa'i chos rnams la brtson 'grus kyi dbang
pos shes par byed do / 'di ni brtson 'grus kyi dbang por gsungs so //
B gang zhig chos rnams la brtson 'grus kyi dbang pos shes pa de'i chos rnams ni dran pa'i dbang pos
rab tu 'jig par mi byed pa'o / 'di ni dran pa'i dbang por gsungs so //
" A&C omit
gang zhig chos rmams la dran pas rab tu 'jig par mi byed pa de'i chos rmams ni ting nge 'dzin gyi
dbang pos rtse gcig tu byed pa'o / 'di ni ting nge 'dzin gyi dbang por gsungs so //
® A, B &C omit
gang zhig chos rmams la ting nge 'dzin gyi dbang pos rtse gcig tu byed pa de'i chos rnams ni shes
rab kyi dbang pos so sor rig pa ste / de ni chos de dang de rnams la so sor rtog pa skye bar 'gyur ro / 'di
ni shes rab kyi dbang por gsungs so //

12 4

15 4

17 4
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*letani paficendriyani paficabalani bhavanti / tadyathd / $raddhabalam viryabalam
smrtibalam samadhibalam prajfiabalam / imani (7b) paficabalani //

*tatra katamani saptabodhyangani / tadyathda / smrtisambodhyangam / dharma-
pravicayasambodhyangam / viryasambodhyangam / pritisambodhyangam / prasrabdhi->-
sambodhyangam / samadhisambodhyangam / upeksasambo-dhyangam / vivekanihsrtam
viraganihsrtam nirodhanihsrtam vyavasarganihsrtam parinatam
dharmapravicayadisaptabodhyangani bhavayet* /

*Séryéstﬁﬁgo margah tatra katamah / samyagdrstir ya lokottara natmadrsti-samutthitana®
jivo na sattvo na pudgalo na poso na manujo na manavo’ na karako na vedakadrsti-
samutthita® nocchedam na $asvatadrstisamutthitd’ na bhavo na vibhavo na kulavyakrta-
drstir'® yavan na samsaro na nirvana-''-drstisamutthito'? / iyam ucyate samyagdrstih //

b dbang po Inga po 'di rnams 'phel ba ni stobs Inga ru 'gyur te / dad pa'i stobs dang / brtson 'grus kyi
stobs dang / dran pa'i stobs dang / ting nge 'dzin gyi stobs dang / shes rab kyi stobs te / 'di rnams ni
stobs Inga'o //
** dela byang chub kyi yan lag bdun gang zhe na / 'di Ita ste / dran pa yang dag byang chub kyi yan
lag dang / chos rab tu rnam par 'byed pa yang dag byang chub kyi yan lag dang / brtson 'grus yang
dag byang chub kyi yan lag dang / dga' ba yang dag byang chub kyi yan lag dang / shin tu sbyangs pa
yang dag byang chub kyi yan lag dang / ting nge 'dzin yang dag (248b) byang chub kyi yan lag dang /
btang snyoms yang dag byang chub kyi yan lag ste / bye brag phyed pas nges par 'byung ba dang /
'dod chags dang bral bas nges par 'byung ba dang / 'gog pas nges par 'byung ba dang / kun nas nyon
mongs pa dang bral ba'i kun nas rnam par byang bar gyur pa dang / chos rab tu 'byed pa ni byang chub
kyi yan lag bdun la sogs pa bsgom pa'o //

> A&B prasrabdhi, C prasradht

* B bhavayati
>* dela 'phags pa'i lam yan lag brgyad pa gang zhe na / yang dag pa'i Ita ba ni gang zhig 'jig rten las
'das pa ste / bdag tu Ita bas kun nas bslang ba ma yin pa dang / sems can med pa dang / 'tsho ba med
pa dang / gso ba med pa dang / skyes bu med pa dang / gang zag med pa dang / shed las skyes med pa
dang / shed bu med pa dang / byed pa po med pa dang / tshor ba po med pa'i Ita bas kun nas bslang ba
chad pa ma yin pa dang / rtag par lta bas kun nas bslang ba ma yin pa dang / srid pa bral ba'i Ita bas
kun nas bslang ba dang / rigs su lung bstan pa'i Ita bas kun nas bslang ba dang / ji srid 'khor ba ma yin
zhing mya ngan las 'das pa'i yang ma yin pa'i Ita bas kun nas bslang ba ste / 'di na yang dag pa'i Ita bar
gsungs so //

B drstisamanvita

B adds na mana

¥ A&C na vedako

’ A&C na $asvato nocchedo

"B na kulavyahadrasamusthitadrstisamusthita

A nirvanam, B parinirvana

2 A&C add yavan na samsaro na parinirvanadrstisamuthita
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*1 yaih samkalpair régadvesamoha—z-kleééh samuttisthanti® tan (8a) samkalpan na
samkalpayati / yaih samkalpaih $§ilasamadhiprajiavimuktivimuktijiiana-darsanaskandhah
samutthisthanti tan samkalpan samkalpayati / ayam ucyate samyaksamkalpah //

*4ya vag® atmanam paran va na tapayati natmanam na paran’ kle§ayati / natmanam na
paran ’ upahasati® / taya samahitayuktayd vaca samanvago bhavati / yaya vaca
samyaktayam’ avatarayati / iyam ucyate samyagvak /

>‘<10yat karma krsnam krsnavipakam tat karma nabhisamskaroti / yat karma uklam'’
Suklavipakam tat karmabhisamskaroti / yat karma $uklakrsnavipakam tat karma
nabhisamskaroti / yat12 karma $uklakrsnavipakam éuklakrsnavipﬁka-l3-ksaya'1ya vartate'*
tat karmabhisamskaroti / satkarmapratisaranam '’ samyakkarmantah / ayam ucyate
samyak-karmantah /

b gang zhig yang dag pa'i rtog pa ni 'dod chags dang / zhe sdang dang / gti mug dang / nyon mongs
pas kun nas bslang ba'i rtog pa de ni yang dag pa'i rtog par mi 'gyur ro / yang dag pa'i rtog pa gang
zhig tshul 'khrims dang / ting nge 'dzin dang / shes rab dang / rnam par 'grol ba dang / rnam par 'grol
ba'i ye shes mthong ba'i phung pos kun slong ba de'i yang dag pa'i rtog pa de ni yang dag pa'i rtog par
'gyur / 'di ni yang dag pa'i rtog par gsungs so //

’B mohah

’B samuttisthante
4 gang zhig tshig gis bdag la gdung bar mi bya zhing gzhan la gdung (249a) bar mi bya ba dang /
bdag la mi bya zhing gzhan dag nyon mongs par mi bya ba dang / bdag la mi bya zhing gzhan dag la
yang dbya bar mi bya ba ste / de mnyam par bshag pa dang ldan pas tshig dang ldan par 'gyur zhing /
gang gi tshig gis yang dag pa'i 'phags par 'jug par 'gyur ba 'di ni yang dag pa'i ngag ces gsung so //

B yaya vacana-

% A&C omit atmanam na paran
7 A&C as in the previous note
*B upahamti
’A samyagayam, B samagayama-, C samyagatayam
gang zhig las nag po dang / nag po'i rnam par smin pa de'i las mngon par 'du mi byed pa dang /
gang zhig las dkar ba dang dkar po'i rnam par smin pa de'i las mngon par 'du mi byed pa dang / gang
zhig las dkar po dang / nag po'i rnam par smin pa de'i las mngon par 'du mi byed pa dang / gang zhig
las dkar po dang / nag po dang / dkar po'i rnam par smin pa dang / nag po zad pa'i bsam pas gnas pa
de'i las mngon par 'du byed de / dam pa'i las Ita bur 'gyur ba ni yang dag pa'i las kyi mtha'o //

e Sukram

2 A&C ye

" A&C omit

4B samvartata

;] pratisaranah

10 4
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*lyad aryavamséa->-dhiita->-gunasamlesanutsarjanata® na kuhanatana® lapa-nata® (8b) na
kathasurata ' svacara- ° -$ilata paralokes$vartyuktata ’ atmala-bhatmasamtusti- '° -
niravadyata'' aryanujiiata' jivanata’ / ayam ucyate sam-yagajivah //

*!4y0 vyayamo mithyaryair'> ananujiiata'® ragadvesamohaklesan asevita-vyan'’ icchati'®
/ so vyayamah / samyagarya-' -margasatyavataro nirvanaga-mipratipadam arpayati / tam
vyayamam samanugacchati’’ / ayam ucyate samyag-vyayamah //

* 2l ya  sipasthita- ** -prakampya > rjukayakutila samsaradosadin avadar$ika
26 /27 ayam aryamargasamprayogah / ayam

24/

nirve'lr‘lapathaprar_letri25 smrtih / smaranam
ucyate samyaksmrtih /

b gang gi tshe 'phags pa Ita bur dul ba dang / yon tan yang dag pa'i chos zhum zhing dul ba dang

/ kha gsag med pa dang / mang du smra ba ma yin pa dang / gtam la mi dga' ba dang / rang gi

spyod pa'i khrims dang / 'jig rten pha rol gyi dbang phyug dang ldan pa dang / bdag gi ryed pa

kha na mtho ba med pas bdag chog par 'dzin pa dang / 'phags pa'i bka'i gnang bas 'tsho ba ste / 'di

ni yang dag pa'i 'tsho bar gsungs so //

B vams$ai

’ B vrata

‘A -anusajjanata, C -an sarjjanata

> A kuhabhanata

SB&C layanata

7 B surabhita na vivekasiirata

¥ A&C svaca

’B -lokesvanayukta

g atmalabhasamtustir

"B anavadyata

12 A aryah nujata, B aryanujata

BB ajivanata
" * rtsol ba ni gang zhig brdzun pa dang / 'phags pas ma gnang ba dang / 'dod chags dang / zhe sdang
dang / gti mug dang / nyon mongs pa rjes su sten par mi 'dod pa ni rtsol ba ste / rtsol ba gang zhig
yang dag pa'i 'phags pa'i lam gyi bden par 'jug cing mya ngan las 'das bar 'gro ba / dang so so'i gnas su
skyed par byed pa de ni rtsol ba yang dag par rjes su 'brang ba ste / (249b) 'di ni yang dag pa'i rtsol bar
gsungs so //
DA mithya aryar
oA anantajata, B anujata, C anantajfiata
-\ sevitavyan
¥ g -klesanusevitam vyacamamnatseti
B samprasaryam
0 A&C samsamanucchati
gang la nye bar gnas pa de ni rab tu mi g.yo ba dang / lus drang pos kyog pa ma yin pa dang /
'khor ba'i skyon sna tshogs la sogs pa dbang du byed pa ston cing / mya ngan las 'das pa'i gnas 'dod
pa'i dran pa ni mi brjed pa ste / 'di ni 'phags pa'i yang dag pa'i lam la sbyar ba'o / 'di ni yang dag pa'i
dran gar gsungs so //

“B yastpasthitam

5 A&C -prakampya

# B -adin vasam darsakah

» A&C -praneti

% A&C omit

7 B adds samyagabhya

21 4
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* ! samyaktvena samadhir yasmin samadhau sthitah sarvasattvavimoksdya °
samyaksthiratvam nirvanam avakramati’ / ayam ucyate samyaksamadhih //
*Yeta eva samakhyata muditadyas tu bhimayah //

ala-(9a)-yo bodhisattvanam indriyadisvarpinam’ //

alayah sarvabuddhanam skandhadinam visesatah //

buddhanam® bodhisattvanam buddhatvavahikaparah //
dvatriméadbodhicittanam ya ihayanti parnatam’ //
indriyaskandhabhiitanam buddhatvam tad anantaram //

*gvadehe caiva buddhatvam sthitam’ nanyatra kutracit //

dehad anyatra buddhatvam ajfianenavrtam'® matam //

svadehastham mahajnanam sarvasarnkalpa—1 1-Varj itam //

vyapakah sarvavasttinam dehastho 'pi na dehajah //

*12yajragarbha uvaca'® / dehe katama'* nadyah / bhagavan aha /

satam ekam dvidasadhikam catuécakra—ls-prabhedatah /l
bodhicittasvariipena nadidvatrims$ad uttama matah'® / tadyatha /

b yang dag pa'i ting nge 'dzin ni ting nge 'dzin gang la gnas nas sems can thams cad rnam par thar par
bya ba'i phyir yang dag par gnas te / mya ngan las 'das pa mnan pa'o / 'dis ni yang dag pa'i ting nge
'dzin zhes gsungs so //

> A&C -vipramoksaya

’B avakramayati, C ati
5 de nyid yang dag bshad pa ni/ dga' ba la sogs pa rnams te //
dbang po la sogs rang bzhin gyi / byang chub sems dpa' rnams kyi gnas //
phung po la sogs khyad par gyi / sangs rgyas thams cad kyi ni gnas //
sangs rgyas byang chub sems dpa' yi / sangs rgyas nyid ni mchog tu 'bab //
byang sems sum cu rtsa gnyis kyis / gang tshe 'dir ni gang gyur pa //
dbang po phung po 'byung ba yi / sangs rgyas de yi de ma thag //

C -riipina

° B buddhadinam

"B yad ayamtiha purpatam
8 rang lus nyid la sangs rgyas nyid / gzhan na gang gu 'ang mi gnas so //
lus las gshan du sangs rgyas nyid / mi shes pa yis bsgribs par brjod //
ye shes chen po rang lus gnas / rtog pa thams cad yang dag spangs //
dngos po kun la khyab pa po / lus gnas lus la ma skyes pa'o //

’ B sthita

g avrtar

e sarvakalpa
12 #rdo rje snying pos gsol ba/ lus la rtsa du lags / bcom ldan 'das kyis bka' stsal pa /
'khor lo bzhi yi rab dbye bas / brgya phrag gcig dang nyi shu lhag //
byang chub sems kyi rang bzhin gyis / rtsa rnams sum bcu rtsa gnyis mchog //
gsungs pa / 'di Ita ste / mi phyed ma zhes brjod pa dang / phra gzugs ma dang / brtse ba ma dang /
g.yon pa ma dang / thung ngu ma dang / rus sbal skyes ma dang / bsgom pa ma dang / dbang ma dang
/ skyon pa ma dang / 'jug ma dang / ma mo dang /

oA trim$attamamata, C -mata
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abhedya mata siiksmariipa divya vama tu vamani' //

kiirmaja bhavaki seka dosa vista matura® //

*savart §itadosma’ ca lalana rasanavadhati® //

pravana’ varna® ca samanya’ hetudayika //

viyoga'® premani siddha pavaki'' sumana'? tatha //

trvrta'® kamini geha candika'l14 ma'urade'lyika'l15 //

eta nadyo bhagavan kidrsah //

tribhavaparinatah / sarva-'*-grahyagrahakavarjita / iti
*!"paficendriyapaficabalasaptabodhyangaryastangamargaparyantadivivaranam'®
bodhicittavataro nama dvitiyaprakaranam // (9b)

*%atha bhagavantam sarvatathagatah pajam krtva pranipatyaivam ahuh /
bhasasva™ bhagavan saram rahasyam jiianam uttaram /

" A&C damani

* B matara
3 250a) mtshan mo dang / gsil sbyin ma dang / tsha ba ma dang / brkyang ma dang / ro ma dang /
kun dar ma dang / 'bab ma dang / mdog ma dang / gzugs can ma dang / rgyud sbyin ma dang / sbyor
bral ma dang / sdug gu ma dang / grub ma dang / 'chod mi dang / de bzhin du yid bzang ma dang /
sum skor ma dang / 'dod ma dang / khyim ma dang / bdud 'dral ma'o / bcom ldan 'das rtsa 'di dag ji Ita
bu lags / srid gsum yongs su gyur ba ste / gzung ba dang 'dzin pa thams cad yongs su spangs ba'o //

4 A, B & C sarvari

> B sitada usma

5B adds ca

"B pramana

¥ A&C hrsta ca varna, B krsnavarna

’A samanaya

"B adds ca

"B ca pakkt

> B sumanas

B A&C trvartta

4B candaka

" B kamadarika

'® B sarva
7% dran pa nye bar gzhag pa gzhi dang / yang dag par spong ba bzhi dang / rdzu "phrul gyi rkang pa
bzhi dang / dbang po Inga dang / stobs Inga dang / byang chub kyi yan lag bdun dang / 'phags pa'i lam
yan lag brgyad pa'i mthar thug pa la sogs pa'i rnam par 'grol ba / byang chub kyi sems 'jug pa zhes bya
ba ste rab tu byed pa gnyis pa'o //

8g vicaranam
% % de nas bcom ldan 'das la de bzhin gshegs pa thams cad kyis mchod pa byas nas phyag 'tshal te 'di
skad ces gsol to // gsang ba'i ye shes bla med pa / snying po bcom ldan bshad du gsol //
de nas bcom ldan 'das kyis de bzhin gshegs pa thams cad kyis gsol ba btab par mkhyen nas/ rgyud
thams cad kyi snying po ye shes mar me rdo rje zhes bya ba'i ting nge 'dzin la snyoms par zhugs te /
rgyud thams cad kyi gsang ba 'di bka' stsal pa /
gsang ba'i mchog gi dgyes pa na / thams cad bdag nyid rtag tu bzhugs //
sangs rgyas kun dngos sems dpa' ni / rdo rje sems dpa' bde ba'i mchog //
'di ni bcom ldan rnal 'byor te / brtan pa rtag pa mchog tu yang //
yid srub so sor skyes ba nyid / rtag tu rang bzhin gnan dka' ba //

0 bhasayasva
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atha bhagavan sarvatathagatadhyesanam viditva sarvatantrahrdayajiiana-pradipavajram
nama samadhim samapadyedam sarvatantrarahasyam udajahara /
rahasya-'-parame ramye sarvatmani sada sthitah //
sarvabuddhamayah sattvo vajrasattvah param sukham //

asau hi bhagavan yogah sthirah” pa-(10a)-ramasasvatah’ //
manmathah® pratyutpannam tu’ svabhavo duratikramah //
*Syicitrakarmayogena vicitravidhikanksinam //
buddhavajradharadhyas tu krtakarinayah’ smrtah //
sarvabuddhadisthiracala® sarvabhavo’ bhavaty asau //
sarvabuddhasamayogadakinijalasamvarah'® //''

anena mayayogena sarvato'” vi§vam uttamam //

*Bbuddhadibhir vineyaih siddham sarvasattvartham uttamam //
sarvam'® strimayaya'> siddham svartipaparivartanaih //'°
vicitramayamudreyam dakiniti ca'’ mlecchaya'® //
dauvihaya-'’-sagamane® dhatur atra vikalpitah®' //

"A rahasye, B rahasyai
* A&C sthitah
* A&C add parah, B -s§as§vatamanmathah
* A&C manmatha
> B sada caiva
6 sna tshogs las kyi ral 'byor gyis // (250b) sna tshogs cho ga 'dod pa yi //
sangs rgyas rdo rje 'dzin sogs rnams / sems can rnams ni 'dul bar brjod //
sangs rgyas kun sogs brtan dang g.yo / thams cad dngos po srid pa 'di //
sangs rgyas kun dang mnyam sbyor ba / mkha' 'gro ma yi dra ba'i sdom //
'dis ni sgyu ma'i rnal 'byor gyis / thams cad las ni sna tshogs mchog //
" A -karitatah, C karitayah
'B -calam
’ A -mavo, B -bhava
10
B samvare
" The next two and a part of the third line are missing in A
2 B sarvata
B sangs rgyas sogs pas 'dul ba'i phyir / dngos grub sems can kun don mchog //
rang gi ngo pos yongs bsgyur bas / bud med sgyu ma thams cad 'grub //
sna tshogs sgyu ma'i phyag rgya 'di / mkha' 'gro ma zhes kla klo'i skad //
taivaihayasar 'gro bar / skad dbyings 'di ni rnam par brtag //
nam mkha' kun tu spyod 'grub pas / mkha' 'gro ma zhes rab tu grags //
kun nas sna tshogs phyag rgya ste / kun las sna tshogs sdom pa'o //
rdo rje rdo rje 'dzin pa nyid / padma de bzhin padma 'dzin //
nor bu nor bu 'dzin pa nyid / 'di rnams kyi ni rigs rnams yin //
14
A&B sarva-
15 -
C maya-
'® B adds duscarinayo pi siddhyamti sarvalabhasukhotsavaih
17 .
B&C omit
) milicchaya
' B daivaihaya
20
A sanamane
! A vikampitah, B vikalpikah
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sarvakasacara siddhir dakiniti prasidhyati //

sarvato viSvamudra tu sarvato viSvasamvarair iti //

vajram vajradhara$ caiva padmam padmadharas tatha //

manir manidhara$ caiva bhavanty esam kulani ca //

* ! atha sarvatathagatabhibhavanavirajapadam > nama samadhim samapadyedam °
bodhicittam udajahara /

na §linyam napi casiinyam madhyama nopalabhyate* // (10b)
prajiiaparamitayogo’ hy® upayo’ karunatmanam //

tatas su-"-karunopayah prajfiaparamitasphutam //

avikalpesu dharmesu na bhavo na ca bhavana //

avikalpadhimokse 'pi kalpayet sarvakalpanam’ //

avikalpesu dharmesu sattvarthaparikalpana'® //

tathagatatmakam dharmam na dharmi na ca dharmata //
prati$rutkaravasamat'' tato 'sau dharmavag abhit'? /

*Btato mahayanasambhavabhavanagunavistaraih /

traiyadhvika sarvatathagata anena stotrarajena samstuvanti'* sma /
namo 'stu yogadhipa'® sattvamocaka //

1

* de nas de bzhin gshegs pa thams cad zil gyis gnon pa rdul dang bral ba'i gnas zhes bya ba'i ting nge
'dzin la snyoms par zhugs te / byang chub kyi sems 'di bka' stsal pa /
stong min stong pa min pa 'ang min / dbu mar dmigs par mi 'gyur te //
shes rab pha rol phyin sbyor ba / thabs ni snying rje'i bdag nyid de //
de nas mdzes pa'i snying tje thabs / shes rab pha rol phyin gsal ba //
rnam rtog med pa'i chos rnams la / dngos po med cing bsgom pa 'ang med //
rnam rtog med pas rtag mos pas / brtag pa kun gyis brtag par bya //
rnam rtog med pa'i chos rnams la / sems can don ni yongs su brtag //
de bzhin gshegs pa kun bdag chos / chos can med cing chos nyid med //
sgra brnyan Ita bur mnyam pa nyid / de nas 'di ni chos dga' byung //
’B -pan
’B samapantedam
‘c madhyamanyepalabhyate
> A&C -yoga
e yosasti-
TA&C upayam
A tu, B sva-
’C -kalpanam
Y A&C -parikalpanam
A pratisrutkaravasanat, B pratisrutkarasamas
"> A&C bhavet
B * de nas (251a) theg pa chen po las byung ba'i bsgom pas yon tan rgyas pa rnams kyis dus gsum gyi
de bzhin gshegs pa thams cad kyis bstod pa'i rgyal po 'dis yang dag par bstod pa /
rnal 'byor gyi bdag po sems can grol bar mdzad pa la bstod cing phyag 'tshal lo //
sems can bdag nyid skyes pa gcig par mdzad pa la bstod cing phyag 'tshal lo //
'khor ba'i rgya mtsho'i gti mug gcod par mdzad pa la bstod cing phyag 'tshal lo //
de kho na thams cad kyi ye shes gcig tu ston par mdzad pa la bstod cing phyag 'tshal lo //
A sastuvanti, B stuvanti
e sapa-
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namo 'stu sattvatmaja' ekabhavaka® /

namo 'stu samsararnavamohachedaka’ //

nam 'stu sarvatattva--jfianaikadarsaka //

namamy aham sada //

*>punar api ptjam krtva pranipatya evam® ahih //

bhasasva bhagavan saram sarvadharmaikawigraham7 /!
bhagavan aha /

yad yad® indriyamargatvam yayat tat tat’ (11a) svabhavatah //
asamahitayogena nityam eva samahitah //

yasmat sarvatmanatmani'° vijiianam'' skandham asritam'” //
na kecit pratibudhyante miidhacitta'’ nara dhamah //

*14¢itta cittam ca cidriipam vijfianam jfieyasvarapakam /"
ka'lryesu16 karanatvam ca dharmanam dharmabhavana //
yasmat dharmabahutvena'’ nadisrotar'® ivodadhih //

mokso hi'’ eka eva syad bahutvam® nopalabhyate //

'C sarvatmaja

* C omits bhavaka

‘A chedeka, C chedamam

* A satva
> yang mchod pa byas nas phyag 'tshal te 'di skad ces gsol to /
chos rnams thams cad gcig pa'i sku'i / snying po bcom Idan bshad du gsol //
bcom ldan 'das kyis bka' stsal pa /
dbang po gang dang gang lam nyid / de dang de yi rang bzhin 'gyur //
mnyam par ma bzhag rnal 'byor gyis / rtag par shin tu mnyam bzhag nyid //
gang phyir thams cad bdag nyid kyi / rnam shes phung por gnas pa ni //
skyes bu tha mal sems rmongs pa / la las so sor rtog mi nus //

5 A&C pranipatyevam

"B -dharmaikavagraham

*B yadyapi-

? A&C tatva for tat tat

1" B sarvatmana atmanam

R\ vijianam

2 A -tah, C -ta

BB ceta
% gems dang sems byung sems kyis dngos / ye shes shes bya rang bzhin can //
'bras bu rmams la byed pa nyid / chos dang chos can bsgom pa nyid //
gang phyir chos ni du mas ni / chu po'i rgyun ni rgya mtsho ltar //
thar pa nyid ni gcig pu yin / mang po dmigs par mi 'gyur ro //
ji Itar nang gu rnam gnas pa / bla ma'i zhal las rmyed par 'gyur //
de kho na nyid mdor bstan pa ste rab tu byed pa gsum pa'o //

" B cittacittam ca vijfleyam vijiianam jiianasampada

® A&C kayesu

"7 A&C -bahiitvena

" B&C $rotam

Y B di, C sti

S\ bahiitvam
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guruvaktrat tal labhyate yathadhyatmam' vyavasthitah® //

iti tattvoddesaprakaranam trtiyam //

*3athatah sampravaksami sarvatantresu4 nimayam5 /!
samatvat® sarvasattvanam tryaéram7 ude'lrarl'lpir)ah8 //

adharas tu bhavet tesam’ brahma'ldye'lh10 sasurasurah'' //

saiva prajilaparamita samvrttakarartpini //

sa eva visayatitah sarvapranihrdi sthitah //

*12kim te vistarato manah"® samksepat (11b) tad eva buddhatvam'* //
buddhatvam'’ yat praptam'® kalpasamkhyeyakotibhir yavat /
asmin api janmani tvam prapnoti sat sukhenaiva //'’

atha vajradharatvam atha vanenaiva cakravartitvam //
astamahasiddhim va anyam manasipsitﬁm18 vapi //

*moho rago dveso manas tv Trsya ca paficasamklesah //
sattvas tu pratibaddha vai yena jayanti*’ svangena®' /%

' B -atma

’B vyavasthitam
3 * de nas rgyud rmams thams cad du / gtan la phab pa rab bshad bya //
sems can kun la mnyam pa'i phyir / sku gsum rgya cha'i gzugs can nyid //
tshangs sogs lha dang lha min bcas / de rnams kyi ni gnas su (251b) 'gyur //
de nyid shes rab pha rol phyin / kun rdzob rnam pa'i gzugs can ma //
de nyid yul rnam par 'das / srog chags kun gyi snying la gnas //

* A&C -tantraika

> A&C nirnayam

5B samat

7 A tisram, C tryasram

'B -ripinam, C riipina

’B adharam bhevaty esam

' B buddhadhyah

TA&C brahmadinam ca sarvatah
2% de phyir nga rgyal ci zhig bya / mdor bsdus pas ni sangs rgyas nyid //
bskal pa bye ba grangs med pas / ji Itar sangs rgyas gang thob pa //
gang gis dam pa'i bde bas khyod / skye ba 'dir ni thob par 'gyur //
yang na rdo rje 'dzin pa nyid / yang na 'khor los sgyur ba 'am //
'dis ni dngos grub chen po brgyad / gzhan yang 'di la 'dod pa 'ang //

B A&C 'tah, B manah

' B omits tad eva and reads vibuddhatvam instead of buddhatvam

S\ nanyair instead of buddhatvam

°p yadam prapya, C yad aprapam nanyair yatpraptam

"B from -kotibhih / yavat prapnoty asmin janmani // yena tvam svasukhenaiva //

5B anya mansepsitam
19 % gti mug chags sdang nga rgyal dang / phrag dog dang ni nyon mongs Ingas //
sems can so sor beings pa gang / rang gi yan lag nyid kyis 'joms //
'dis ni 'gro drug sems can bcings / 'khor bar 'khor zhing skye ba nyid //
nyon mongs pas ni mongs gyur pas / sdig pa du ma byed par 'gyur //
de phoyir 'di bcom cing mkhyen nyid / sangs rgyas kyis sbrul rigs pas ni //

0 A&C jayanti

e svangenaiva
2 B omits this line and reads samtanapratibaddhah // yedyittisvarthakam caiva //
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ebhir baddhah sattvah sadgatisamsaravarttito jatah //
kurvanty anekapapam klesair vimohitah' santah /

atha caitan vihantum vidagdhabuddhena nirmitah* //

*drstva duhkhaviyogam4 samsararnavapatitanam //
pratyayabhiitah klesah prajiiopayas tu’ nirmita-°-hetuh //
phalabhiito asau’ laksyas® tridhatusu nirmala-"-lokah //

ye yena vidhinasthapya'® bhiitas te tasya riipinah / /
*!lindhanavahninyayena ramyam jinanatakam (12a) divyam /
ayam eva'” $uddhalakso '*skandhayatanadhatavah //

tam hanti samartho'” bhiitva'® §atrusamo yatha $atruh'” //
moham mohavisuddhya dvesavisuddhya tatha'® dvesam //
ragam ragaviSuddhya manavisuddhya mahamanam //

irsyam Trsyavisuddhya sarvavisuddhas'® tu vajradhrg nathah® //
*?ltad ripavisudhya paficaklesah samam yanti //

/12

'B vyamohitan

* A&C yuktih
3 'khor ba'i rgya mtshor lhung ba yi / sbyor bral sdug bsngal mthong nas ni //
thabs dang shes rab sbrul pa'i rgyus / nyon mongs rnams ni yid ches 'gyur //
mtshon pa 'di ni 'bras bur gyur / khams gsum du ni dri med snang //
gang dang gang gis gnas gyur pa / de ni de yi ngo bo can //

A -viyoga
°B prajiiopayasva

% A&C nirmita

TA phalabhtitokvasau

*B phalabhtuitasaulaksa

’ A&B nirmala

B yena yenanantanasrita
" bud cing bsreg pa'i rags pas ni / dgyes pa'i rgyal ba gar mkhan mchog //
phung po khams dang skye mched rnams / 'di nyid rnam dag mtshon pa 'di //ji ltar dgra po nus pa la /
dgra po nus pas de bsnun pa //
gti mug dag pas gti mug ste / zhe sdang dag pas zhe sdang nyid //
'dod chags dag pas 'dod chags te / nga rgyal mam dag nga rgyal che //
phrag dog dag pas phrag dog nyid / thams cad rmnam dag rdor 'dzin mgon //

B natakam // divyam
A ayeva

" A&C pafica-, B yam

;] tam tam hasti samarthah

'* B omits

7 A instead of $atrusamo etc reads sasantu samartha yatha §amtum, and C samartha yatha $atrum

" B omits

B omits

** A&C bhavah
2 de yi ngo bo rnam dag pa / nyon mongs Inga ni mnyam par 'gyur //
de Itar rigs ni Inga rmams dang / ye shes Inga dang sangs rgyas Inga //
'di las rdo rje snying po dang / (252a) khro bo khams gsum sems can skye //
nang gi dbye ba 'di nyid ni / bla ma'i zhal las rnyed par 'gyur //
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etani' paficakulani paficajiianani paficabuddhah //

ebhyo jatah’ sattva vajragarbhah krodhah tridhatus’ ca //
ayam evadhyatmabhedo guruvaktral labhyate 'tispastena //
*4ye guruhinih sattva na labhante’ te mantramudram api //
jambudvipe tato 'smin buddhadhyusite trikonake suddhe //
ekarakrtimadhye rasasyaivam® yatha bhavati /

trikone mandale ramye vajraralivinismrtam //
dharmodayeti vikhyatam yositam’ bhaga ity api /

*Stasya (12b) madhye’ gatam padmam astapatram sakarnikam'® //
tatralikalisammisra astau varnavyavasthitah //

kurvanti karmasamghatam mantraripena dehinam //
paficasadaksarany eva vedas tu samsthita ime'' //
tantranam caiva mantranam $astranam bahyartpinam //
etani vajragarbhasva-'*-riipani nanyad ebhyo 'sti kimcit //
*akacatatapayasavargaratani' paficasad" api /

"B ete
? B yatah
? A&C tridhatukas
* % bla ma dman pa'i sems can rnams / sngags dang phyag rgya rnyed mi 'gyur //
gang zhig shin tu gsal bas ni / mdzam gling de 'dir sangs rgyas bsngags //
gru gsum dag pa e yi dbyibs / dbus su dgyes pa'i evam yin //
gru gsum dkyil 'khor nyams dga' bar / rdo rje ra li rnam par byung //
btsun mo'i bhaga zhes kyang bya / chos kyi 'byung gnas zhes byar bshad //
> B labhanti
5 A&C vamyasyaivam
" A&C yositam
¥ de yi nang song padma'i na / 'dab ma brgyad pa snying por bcas //
de la a li ka li 'dres / sde tshan brgyad ni rnam par gnas //
sngags kyi gzugs kyi lus can gyi / las kyi tshogs ni byed par 'gyur //
yi ge rnams ni Inga beu nyid / rig byed rnams la nye bar gnas //
sngags rnams nyid dang rgyud rnams dang / phyi rol tshul gyi bstan bcos kyi //
rdo rgie snying po'i rang bzhin 'di / gzhan du a las cung zad med //
B madhya
' B sakesara
"'B vedani samsthitani vai
12 A&C sarva-
B *akacatatapayasa / sde tshan dga' ba Inga bcu yang //
mnyam pa dag tu sprul ba rnams / rdo rje ra li padmar song //
'dab ma brgyad po phyogs rnams dang / mtshams rnams su ni 'di rnams rigs //
de rnams dbus su ze 'bru la / dam pa'i dbang phyug ma yod do //
sde tshan brgyad po rnams kyis ni / yi ge dam pa yongs su bskor //
a ni yig 'bru kun gyi mchog / don chen sde tshan gtso bo ni //
lus can rnams kyi sngags kun ni / 'di nyid las ni yang dag 'byung //
A vargam ca tani
"B paficadasa
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samani' nirmitanivajraralau® padmagatani /

pratidalamasta2 diksu viditani //

esam madhye tu kifijalke vidyate parame$varah //

astabhir Vargakais'3 caiva vestitah paramaksarah //

akarah sarvavarnagro® mahartho® varganayakah //

tatra® eva samudbhatah sarvamantras tu dehinam //

*’yah khadgafijanapadalepagulikapatalayaksanganah //
trailokyodaravartisutakagati-*-(13a)-karmanugah siddhayah //
yah sarvas tu maharddhayah svabhavane satpaficakamanvitah //
ta vargastakamadhyagat svaravarad niryanti vargatmakah’ //
yah kascit prasaro vaca jananam pratipadyate //

sa sarvo mantrartipo hi tasmad eva prajayate //

*1%3do hi mantra'’ ity uktam sarvesam tu $aririnam //
vi$vagramthimahasthanad dharmaraler'” vini§caret /

na kascin niyato mantrah siddhyrddhyas'® tu vyavasthitah'* //
anutpannasvabhavo hi mantro varge$varah parah //

*atah param pravaksyami samputodbhavalaksanam //

' A&C samanimitani

YA vajraralo, B vajravali-

’B pratidale

’B vargais

*A&C -agrau

> A&C mahiathau

5B tata
T gang zhig ral gri mig sman dang / rkang byug ri lu rkang 'og dang //
gnod sbyin mo'i yan lag ma / 'jig rten gsum gyi khongs su rgyu //
dngul chu'i 'gro bas rjes su 'brang / gang zhig thams cad mthu che ba //
rang gi khyim du Inga bcu 'dod pa dang Idan par 'grub po /
de ni sde tshan brgyad nang son / dbyangs mchog sde tshan bdag (252b) nyid 'byin//
skye bo rnams kyi tshig rgyas pa / gang zhig cung zad rtogs bya ba //
de kun sngags kyi gzugs kyis ni / de phyir rab tu skye bar 'gyur //

*B varttisutakagatih, C varttisthutagati

B tas ta vargastakamadhyaga aravaram niryanti vargastakah
1 % Jus can rnams ni thams cad kyi / sgra ni sngags zhes brjod par bya //
sna tshogs mdud pa'i gnas chen las / chos kyi ra li rnam par 'byung //
dngos grub rdzu phrul rnam gnas pa'i / sngags dang nges pa gang yang med //
rang bzhin gyis ni ma skyes pa'i / sngags kyi yig 'bru dbang phyug mchog //
""" A&C mantram
> B dharmarali
" B siddhi rddhyau and omits tu
“B vyavasthitah
yang dag sbyor 'byung mtshan nyid ni / de nas mchog tu rab bshad bya //
e yi sa ru shes par bya / las kyi phyag rgya spyan ma nyid //
snying rje chen mo thabs chen mo / rang bzhin sna tshogs spyod yul ma //
Ite bar sna tshogs 'dam skyes la / sprul pa'i 'khor lor rnam par gnas //
vam ni chu ru shes par bya // chos kyi phyag rgya mamaki //
byams pa dang ni smon lam tshul / lha mo rdo rje'i rigs gtso mo //
snying khar chu skyes 'dab brgyad la / chos kyi 'khor lor yang dag gnas //

15 4
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ekarah prthivijiieya' karmamudra tu locana //
mahakrpa’ mahopayavivariipa® visvagocara® //

sthita nirmanacakre vai nabhau catuhsastambuj e/
vamkaras tu jalam jieyam dharmamudra tu mamaki //
maitri- (13b)-pranidhiriipa tu devi vajrakuld mukhya® //
sthitd sa’ dharmacakre tu hrdaye svasta-*-dalambuje /
*’makaro vahnir uddista'® mahamudra tu pandara //
mudita-''-balayogena devi padmakulodbhava //

sthita sambhogacakre tu kanthe dvyasta-lz-dalﬁmbuje /l
yakaro vayuriipas tu sarvaklesaprabhamjakah //
mahasamayamudra vai devi karmakula mukhya' /
upeksajiianayogena tara samsaratarini //

sthita mahasukhacakre'* dvatrimsadalapankaje //
*1ekarena smrta prajiia vamkara$ capy upayakah'® //
vamkarabhisitas'’ casav *ekarah $obhate dhruvam /
adho Girdhvam'® samapattya'’ prajiiopayasvabhavatah //
ekaro vamkara$ caiva dvayam dvayam udahrtam //*°

'B ekaraprthivijieyam

’B -krpo

°B -riipo

‘c -goca

°B visvapamkaje

® A&C -kulodbhava

"B omits

'B hrdaye asta-
’ * ma ni me ru brjod pa ste / phyag rgya chen mo gos dkar mo //
dga' dang stobs kyi mal 'byor gyis / lha mo padma'i rigs byung ma //
lkog mar chu skyes 'dab brgyad gnyis / longs spyod 'khor lor yang dag gnas //
ya ni rlung gi rang bzhin te / nyon mongs thams cad rab 'joms byed //
dam tshig phyag rgya chen po nges / lha mo las kyi rigs gtso mo //
btang snyoms ye shes rnal 'byor gyis / sgrol ma 'khor ba sgrol ma'o //
'dab skyes 'dam ma sum bcu gnyis / bde chen khor lo chen por gnas //

' A uddhista, C dvista

"' A&C mudrita

g dvesta

"% A&C -kulodbhava

4 A mahasukhe sirascakra, B mahasukha mahacakre tu, C mahasukhe $irascakre
"% * ¢ ni shes rab brjod par bya / vam ni thabs dang ldan pa nyid //
vam gyis rnam par brgyan pa nyid / e ni nges par mdzes par 'gyur //
thabs dang shes rab rang bzhin gyis / steng dang 'og tu snyoms par 'jug //
e nyid dang ni vam nyid dag / (253a) gnyis gnis su ni brjod pa nyid //

°p upayakam

7 A bhasitas

¥ A&B adhordhva, C adhordhvam

YA samapanna

0 A&C omit this line
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*levam iti nipatena’ avocat paryantam tantrasamudayah siicyate va’/ vaksyati' maya
$rutam evam hi maharago’ 'tra sada sthitah® (14a) / $rusravanam nirdistam ta’ yas ca
mahasukho nathah / mayaiva $rutam maya $rutam® iti $rotrena jiianena $rutam na tv
adhigatam / adhigate’ tu bhagavan ko dosah /

*!bhagavan aha / samgitikarakadesakayor abhedah syat / atha vadhigatam eva
vaineyajanavasat / desaka eva samgitikarakah syat / desako 'ham aham dharmah $roto
'ham'' svagunair yutah / tat katham jayate'’ nrtyati yatra maha-sukhanatho'’ nrtyaty
ekam anekaraseneti vacanat'’/ yat kimcid akhyatam bhagavata'® kulaputrah tan maya
ekasmin eva kale '® ekasmin eva ksane $rutam ity adhigatam / anenacintya-
vimoksasamadhilabhitvam tac cittam'’ / samayah kala ity uktah /

*18%alo hi trividho'® matah sukalas caiva duhkalo //

acintyah kala eva ca /

" * 'di skad ces bya ba'i tshig gi phrad ni de skad ces gsungs nas zhes bya ba'i mthar thug pa'i rgyud
kyi tshogs la bsnyegs so zhes brjod do / bdag gis thos pa zhes bya ba ni de skad du 'dod chags chen po
'di la rtag tu gnas pa'o / $ru zhes bya ba ni 'dzag par gsungs so / ta zhes bya ba ni g ang yang bde ba
chen po'i mgon po'o / bdag gis thos pa zhes bya ba ni bdag nyid kyis thos pa'i phyir rna ba'i ye shes
kyis thos pa yin gyi / rtogs pa ni ma yin no / bcom ldan 'das mi rtogs pa'i skyon gang lags //
B niryata

* B siicakah for slicyate va

*B vacmi

> A&C -rajo

% B sthitah

7 A&C omit

¥ A&C omit maya Srutam

? C adhiyate
1% pcom Idan 'das kyis bka' stsal pa / sdud par byed pa dang 'chad pa po dag dbyer med par 'gyur ro /
yang na rtogs pa nyid ni gdul bya'i skye bo'i dbang du byas nas 'chad pa po nyid dang sdud par byed
pa yin te / 'chad pa po nga chos kyang nga / rang gi tshogs ldan nyan pa nga / de dag ji Itar 'tshal bar
bgyi / gang du bde ba chen po'i mgon po gar mdzad pa'i tshe / gcig nyid gcig dang du ma'i ro zhes bya
ba'i tshig gis rol par mdzad pa'o / rigs kyi bu bcom ldan 'das kyis gang cung zad gsungs pa de bdag
gis gcig na zhes bya ba ni dus geig nyid la'o / gcig na zhes bya ba ni skad cig la'o / thos pa zhes bya ba
ni lhag par son pa ste / 'dis bsam gyis mi khyab pa'i ting nge 'dzin rnyed do zhes bya bar bsnyegs so /
dus zhes bya ba ni dus tshod ces gsungs so //

""" A&B $rotaham

2c jhayate

" B mahasuhanama

' C ekam aneti vacanat

"B bhagavan

'® A omits from -natho till here

"B sticayati for tac cittam
"% % dus ni rnam pa gsum du brjod / bde ba'i dus dang sdug bsngal dus //
bsam gyis mi khyab dus nyid do /
'o ma'i rgyun ltar sna bug tu / 'ong ba bde ba'i dus su gsungs //
me'l gzugs kyis 'gro ba nyid / sdug bsngal dus dang de gcig grags //
gcig ni lhan cig med pa yin / dus na bsam gyis mi khyab 'gyur //

"B tridho
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ksiradharavan' nasaputarandhrenagatah sukala ucyate //

gata$ caiva bahniriipena duhkalas tayor ekah prakirtitah // (14b)

asahayo bhaved ekah kalas tv acintyatam gatah //

*’na rago na viragas ca madhyama nopalabhyate //

tatra raga asaktilaksanah / virago nirodho matah® //

abhyam rahita madhyama na pratiyate / etat’ trayan nopalabhyate’ //

ragas caiva viraga$ ca misribhiitam anavilam //

tatha ragaviragabhyam ekah samarasah ksanah //

samarasah® sarvabhavanam bhavanasamayas tv eka’ //

tadyatha ai§varyasya samagrasya riipasya yasasah $riyah / jhanasyartha-prayatnasya
sannam’ bhaga iti smrtah’ / so 'sya 'stiti' bhagavan //

*atha va ye'” vaipaksika dharmas tan bhagnavan iti bhagavan / sarvatathagata-
kayavakcittani tany'’ eva hrdayam tad eva vajram saiva yosit tasya bhagas'* tatra vijahara
/ he bhagavan vijahareti kim uktam bhavati //

" A&C vata
% 'dod chags med cing chags bral med / dbu mar dmigs par mi 'gyur ro // (253b)
de la 'dod chags nus mtshan nyid / 'dod chags bral ba 'gog par gsungs //
'di bral dbu mar mi rtog pas / 'di gsum dmigs par mi 'gyur ro //
'dod chags nyid dang chags bral nyid / 'dres par gyur pa myo ba med //
de bzhin 'dod chags chags bral las / ro mnyam gcig bu'i skad cig ma //
dngos po kun gyi ro mnyam pa / bsgom pa'i dus ni geig tu gsungs //
'di Ita ste / dbang phyug dang / gzugs dang / grags pa dang / dpal dang / ye shes dang / brtson
'grus phun sum tshogs pa ste / bhaga drug ces gsungs so / de 'di la mnga' ba'i phyir bcom ldan 'das so //
°B nirodhasatyam
* C etatat
’ B etad Upanopalabhyate
® A&C samarasam
TA&C bhagavan sa ucyate, B bhagavan samayas tv eka
¥ A&C sarnnam
’ B $rutih
"B so syastiti, C so 'syostiti
o yang na gang zhig mi mthun pa'i phyogs kyis chos de rmams bcom pa'i phyir bcom Idan 'das so /
de bzhin gshegs pa thams cad kyi sku dang / gsung dang / thugs rmams dang / de rnams nyid kyi
snying po dang / de nyid kyi rdo rje dang / de nyid kyi btsun mo dang / de'i bhaga de la bzhugs so /
kye bcom ldan 'das bzhugs so zhes bya bas ci gsungs lags /
2B ya ca vai
B A&C omit tany
“B bhagavam
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* ! bhagavan dha / samarasarva-(15a)-tathagatavicitropayena vineyajana- > -manamsi
hrtavan ity arthah / sarvatathagata-’-kayavakcittahrdayavajra-svabhavayam* dharmo-
dayayam yada bhagavan vijahara tada maya $rutam iti / tad--yatha / yena® kleso 'pi
nihanyate prajiadhina$ ca te kle$as tasmat prajiia bhaga’ ucyate / tasmin bhage®
sakalatathﬁgatayosit-9-sahitah sthitah'® /

yat tathagatasaukhyartham bharyatvam api svikrtam'? iti //

kulaputra evam maya S$rutam varna dharmadau nityasamsthitah / $uddhah sam-
buddhasiddhijanaka'® ye kathya vajrapane'® te'” maya kathitah / varnair ebhih'® sattvah'
prayanti 20 samsaraparam atidaram?' / laksyam krtva saksad asakrt 2 tal linacittena
prapnoty asmin janmani buddhatvam vajrasattvatvam® va //

" * bcom ldan 'das kyi bka' stsal pa / de bzhin gshegs pa thams cad kyi ro cig pa thabs sna tshogs kyis
'dul ba'i skye bo'i yid 'phrog pa dang ldan pa zhes bya ba'i don to / de bzhin gshegs pa thams cad kyi
sku dang / gsung dang / thugs kyi snying po rdo rje'i rang bzhin gang gi chos kyi 'byung gnas la / gang
gi tshe bcom ldan 'das bzhugs pa de'i tshe bdag gis thos pa / 'di Ita ste / shes rab gang gis nyon mongs
pa dang / nye ba'i nyon mongs pa 'joms pa de'i phyir shes rab bhagar gsungs te / bhaga der de bzhin
gshegs pa thams cad btsun mo lhan cig du bzhugs so //

“A&C vineyamata

* B omits sarvatathagata

‘B -vajrayosisvabhavopaya

> A&C omit

° A&C omit

"B bhagar

*B yasmin bhagate

-\ yosi B yositah

¢ sahitasthitah
"% e ma sangs rgyas thams cad kyi / kun mkhyen ye shes bla na med //
de bzhin gshegs pa'i de don gang / btsun mo nye bar mdzad pa'o //
rigs kyi bu 'di skad bdag gis (254a) thos pa zhes bya ba'i yig 'bru ni / chos kyi thog mar rtag tu yang
dag par gnas pa ste / dag pa dang yang dag par rdzogs pa'i sangs rgyas kyi dngos grub skyed par byed
pa'o / lag na rdo rje ma bshad pa de nges khyod la bshad do / tshig 'bru 'di rnams kyis sems can rnams
'khor ba las pha rol du shin tu ring bar 'gro ba mngon du mtshon par mdzad pa dang / mngon du
mdzad pa de nub pa'i sems kyis skye ba 'dir sangs rgyas nyid dam / rdo rje sems dpa' thob par 'gyur te
/

2 C -buddhanyam

;] anuttaram

A apisvitam, B upakalpata

"> B sambuddham iti janakah

B vajrapanai

7 A&C omit

A varoribhi, B vanair iti

B sattvah

0 A&C prayantu

2 A&C samsaram atidiram, B samsarah param iti diram

2B asakyam

5B vajrasattvam

243



*lyad eva padam’ (15b) acintyam na praptam yac ca’ sugatai§ ca buddha *bha-vanti
sattvah samyag uktas tu laksite / laksyasevita-s-métrena avicau prayati sam-klistacittena
samtyajyatah samklistam bhavabhayabhitas tu sadhakah / §riman bha-vayati suddhacittah
/ prajiopayaprayogena tena yatha san_lpre'lptar_n6 suddham samvedanﬁtmakam7ak5yam
prajiopayavikaram gaganasamam tribhuvanalokam / tal laksyam diirlaksyam sarvagatam
hetupratyayadhinam / cintamanir iva loke® svapararthakaram siddhyagram //

iti sarvatantranidanarahasyat srisamputodbhavah kalparajah prathamah samaptah //

b gang dag bsam gyis mi khyab pa'i gnas ma thob pa de ni bde bar gshegs pa ste sangs rgyas yin no /
mtshan gzhi mtshon par byed pa ni sems dpar yang dag par gsungs te / sdang bas bsten pa can gyis
mnar med par rab tu ltung bar 'gyur bas na / kun nas nyon mongs pa can gyi sems Kyis ro spang bar
bya'o / kun nas nyon mongs pa can gyi srid pa'i 'jigs pa las 'das pa'i sgrub pa po dpal dang ldan pas dag
pa'i sems sgom par byed de / thabs dang shes rab kyi sbyor ba 'dis ji Itar yang dag pa thob pa dag pa'i
yang dag par rig pa'i bdag nyid can gyi mtshan gzhi thabs dang shes rab kyis nus pas nam mkha' dang
mnyam zhing gnas gsum du snang ba ste / de'i mtshan gzhi ni mtshon par dka' ba dang / thams cad du
song zhing rgyu dang rkyen spangs pas yid bzhin gyi nor bu Ita bur 'jig rten gyi rang dang gzhan gyi
don byed de / dngos grub thams cad kyi mchog go //
rgyud thams cad kyi gleng gzhi gsang ba dpal yang dag par sbyor ba las byung ba'i brtag pa'i rgyal po
ste dang po rdzogs so //
B yaty eva padavinim

°B yadvat

* A buddho

2\ laksyasecitta, B laksih laksasevita

°B samprapta-

B satyam vedanatmakam

¥ A&C lokesv and omit svapara
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