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I n Part One of Ihis sIlIdy we examined !he first 
and second phases of transmission oCPure Land 

teachings to Japan during the Nara [646-7941 and 
earlyHeian [794-11851 periods [Andrews 1989]. In 
Part Two we demons1J8ted wilh a stalistical survey 
of Ihe worlcs cited by Genshin' s Essentials of Pure 
Land Rcbhth [OJ{J y{Jsbu1' that Ihe Essentials had 
frequent recourse not only 10 major Pure Land 
scriptures, but also 10 !he worlcs of !he Chinese Sui 
[581-6181 and early T'ang [618-907] period popu­
list Pure Land teachers Tao-ch'o [DOshalru, 562-
6451, Shan-laO [ZendO, 613-6811. Chia-ts'ai 
[KazJIi, d. after 6481, and Huai-kan [Ekan, d. 7101 
[Andrews 19901.2 Here in Part Three of Ihis study 
our task: is 10 determine exactly which ideas and 
methods of these scriptures and mastelS was 1J8ns­
milled and recommended 10 Japan by !he Essen­
tials of Pure Land Rebirth. We will explore !hose 
sections of Ihe Essentials which set out Genshin' s 
views on Ihe cultivation of nembu/su and its bene­
fits, briefly describe Iheir contents, and determine 
Ihe sources oflhese ideas as indicated by Genshin' s 
citations and references.' 

SOURCES OF TIlE ESSEN77ALS OF PURE 
LAND REBIR11fFOR TIlE PROPER 
~TIVATIONOFNEhW~U 

In Part Two we presented an outline of Ihe 
Essentials which designated in bold print !hose 
chapters and sections wilh important teachings on 
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!he cultivation or efficacy of nembutsu [Andrews 
19901. The fltSt such chapter is ChapterFour which 
gives instructions for !he comprehensive cultiva­
tion of orIhodox nembutsu. Let us begin our exami­
nation Ihere" Here is an outline of that chapter: 

IV. The Right Cultivation of Nembutsu 
1. The Dharma-gate of Worship 
2. The Dharma-gate of Praise 
3. The Dharma-gate of Resolve 

(1) Relative vows - Conforming to 
relative trulh 

(2) Ultimate vows - Conforming 10 
Ultimale Truth 

4. The Dharma-gate of Contemplative Exami­
nation 

(1) Buddha-mark contemplation 
(2) General buddha contemplation 

i. Contemplation of the phenomenal 
buddha 

ii. Contemplation of the noumenal 
buddha 

(3) Simplified buddha contemplation 
i. Contemplation of Ihe "wisdom­

eye" buddha-mark or one's own 
rebirth in the Pure Land 

ii. Extremely simplified buddha­
reflection 

(4) Buddha-reflection for those who can 
not contemplate 

5. The Dharma-gale of Dedication of Merit 
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Genshin opens Chapter Four with this cita­
tion [Hanayama, 1.123]:' 

As it says in the Pure Land Shastra of Vasu­
bandhu Bodhisattva, ''Those who fully culti­
vate the five Dhanna-gates of buddha-reflec­
tion will eventually be reborn in the Land of 
Peaceand Blissandbehold Arnitabba Buddha. 
Thesefiveare: (l)theDhanna-gateofworship, 
(2) the Dhanna-gate of praise, (3) theDhanna­
gateofresolve, (4) lheDhanna-gateofcontem­
plative examination, and (5) lhe Dhanna-gate 
of dedication of meriL" 

In Part Two we identified lhe Vasubandhu 
PureLandShastra as a primary Pure Land scripture 
[Andrews 1990]. This wolk recommends lhe five 
Dhanna-gate of buddha-reflection [gonen mon] as 
bolh the sources and expressions of lhe failh in 
Arnitabba Buddha which will bring about rebirth in 
lhe Pure Land [Kiyota 19781. Furthennore, lhis 
text was lhe vehicle used by T'an-luan [Donran, 
488-c. 554] for his fonnulation of the fundamental 
principles of populist Pure Land piety. Thus it is 
significant that Genshin draws upon this primary 
PureLand scripture for the oQ!anizing categories of 
his presentation of "right" [8M], i.e., orthodox, 
ncmbu/su cultivation. 

This text, and especially its five Dhanna­
gates of buddha-reflection bave anoiher important 
link ID lhe populist Pure Land tradition. In his 
preface ID a collection of devotional hymns, the 
HymnsinPraiseofPureLandRebirtb, the populist 
master Shan-lao summarized the minimum neces­
sary Pure Land practices using these same five 
categories [T47.438c439al. However, bolh the 
order and the content of Shan-lao'S five gates of 
buddha-reflection differ from those of the Vasu­
bandhuPureLand Shastra. Shan-tao juxtaposes lhe 
gateof contemplative examination [kanza/su monl 
and lhe gate of resolution [sangan monl. We will 
see shortly !hat while Genshin' s sequence of 
Dhanna-gates is lhe same as that of the Vasuban­
dhuPureLand Shastra, his treatments of several of 
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these five practices were considerably influenced 
by Shan-tao. 

Genshin's prescriptions for implementing 
the first two Dhanna-gates, the gates of worship 
[raihaimonl and praise [sandan monl, do not sig­
nificantly differ from lhose of lhe Vasubandhu 
Pure Land Shastra. It is notable, lhough, !hat 
Genshin recommends the hymns of Shan-tao's 
HymnsinPndseofPureLandRebirtb as a suitable 
liturgy for lhe gate of worship [Hanayama 1.126]. 
The Essentials begins its presentation of the gate 
of praise wilh a citation from another primary Pure 
Land scripture, lhe "Chapter on lhe Easy Practice" 
of lhe Nagarjuna Shastra on /he Ten Bodhisattva 
SIJJges. This text was very significant for lhe 
development of populist Pure Land piety because 
itrecommendsfaith in AmitabbaBuddhaas an easy 
palh ID salvation and emphasizes the invocation of 
Arnitabba's name as a way ID express failh in this 
savior buddha [Ina-gaki 19831. Introducing lhe 
gates of praise, Genshin notes [Hanayama 1.1261: 

As it says in the lhird scroll' of the Nagarjuna 
Shastra on the Ten Bodhisattva Stages, 
"Arnitabba Buddha's original vow is as fol­
lows, 'If lhere are persons who reflect on me 
and take refuge in me by calling on my name, 
they will attain the stabJS of lhose assured [of 
buddhahood] and will achieve perfect enlight­
enment'," 

This seems ID bea summary ofseveraloflhe 
original vows of Arnitabha, which are lhe central 
feature of Pure Land mylhology and soteriology.' 
In lhis way, lhe fundamental ideas of several 
primary Pure Land scriptures - the Vasubandhu 
PureLand Shastra, lhe ''Chapter on the Easy Prac­
tice," and lhe Larger PureLand Sutra - are woven 
inlD Genshin's presentations of the gates of wor­
ship and praise. 

It is in his treatments of the gates of resolve 
and contemplation that Genshin diverges signifi­
cantly from lhe characterization in the Vasuban­
dhuPureLandShastraand incorporates ideasoflhe 
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populistPureLandmasters. The VasubandhuPure 
Land ShBslnl characterizes the gates of resolve and 
contemplative examination as fonns, respectively, 
of the tmditional Buddhist meditation techniques 
"concentnUion" [shamata; Skl, /amathal and 
"contemplation" [bibas/uuur. Skl, vipa§)'8IIA]. 
Like Shan-tao, Genshin dispenses with this fonnu­
lation. In his characterization of the gate of resolve, 
Genshin draws on the populist Pure Land master 
Tao-ch'o (Shan-lao'S teacher), who describes re­
solve as arousing the aspiralion for the highest en­
lightenment in the fonn of aspiration to save self 
and oIhers mulll8lJy into the Pure Land. Genshin 
quotes the following passage from Tao-<:h' 0' s 
Assembled Passages on the Land of Peace and 
Bliss [Hanayama, 1.1291: 

The VasubandhuPureLandShBslrB says, ''To 
arouse aspiralion for perfect enlightenment is 
to resolve to become a buddha; to resolve to 
becomea buddha is to aspire to save all beings; 
to aspire to save all beings is to aspire to 
embrace all beings and together be reborn into 
a buddha-land .... 

Genshin then proceeds to prescribe as the 
aclual melhod of cultivating the gate of resolve the 
taking of the four universal bodhisallva vows' from 
the perspectives of both relative and ultimate truth. 
Citing the Greal Coocenlnltion and ConremplJl­
tion of Chih-i as his authority for the ultima/e fonn 
of the vows [enri ganl, he insists that nembu/su 
practicers undertake the four vows with the under­
standing that those saved, the savior, and resolve 
itself are neither existent nor nonexistent, but are 
ideIltical to the Middle Way [chiid6J [Hanayama 
1.131-1321. This is an example of Genshin's 
skillful integration of populist Pure Land and 
T'ien-t'ai positions in the Essentials. 

Genshinconcludes his exposition of the gate 
of resolution with a series of questions and answers 
exploring the feasibility and effectiveness of res0-

lution for those sedring Pure Land rebinh. One of 
theseisahypotheticalaccusationthataspiralionCor 
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Pure Land rebinh is actually a selfish avoidance of 
the obligation to help other suffering beings in this 
world. In his response Genshin cites the T'ien-t'ai 
Ten Doub/s on thePureLsnd [JDdojilgironl to the 
effect that those who seek Pure Land rebinh based 
upon right resolution do so in Older to return to the 
world of suffering as huddhas and thereby save 
beings in the most expeditious manner possible. 
Thus we fmd that the T'ien-t'ai Ten Doubts. a 
populist Pure Land work allributed to Chih-i [An­
drews 19891 is also employed by Genshin to defend 
his populist interpretation of the gate of resolve.'· 

Theg8leofcontemplativeexaminationisfor 
Genshin the most important of the five Dharma­
gates.Itcanbeconsideredthecentra1teachingofthe 
entire Essentials of Pure Land Rebirth. It is here 
that Genshin actually describes various types of 
nembu/su, from the most rigorous to the simplest. 
And it is here that we find among the five gates the 
strOngest influence of the populist Pure Land 
masterShan-tao. As practicesofthegateof contem­
plative examinalion Genshin sets OUI four different 
methods of nembutsu: (I) buddha-mark contem­
plation [bessDkanl, (2) general buddhacontempla­
tion [s&1/! kanl, (3) simplified buddha contempla­
tion lz/JJyaku kanl, and (4) nc:mbutsu for those 
who are imlpable ofbuddha-Q)fltemplation [fulan 
bnnenl." Fust we should noIc that this IreIIbnent 
of contemplation is quite different from that ol the 
VasuhandhuPureLsnd ShBslrB, where the gate of 
contemplative examination consists of contempla­
tion upon twenty-nine glories of Amitabha Bud­
dha, his bodhisallVas, and his land. Genshin' s four 
types of nembutsu confonn more to the nembu­
/su of the Amitabha Coolmlp/ation Sulnl [Kam­
murytJju kJrc'l, of Chih-i's constantly walking 
SIII1IIIdhi [jlJgyfJ sammatl, and of Shan-tao's 
Methods and Meri/s of Samadhi [Kannen M­
monl. Genshin presents these four types of nc:m­
butsu as alternatives - the fltSt two are very &nIu­
ous, the last two successively easier. 

As buddha-mark contemplation, the fltSt of 
the four varieties, Genshin frn enjoins contempla­
tion of the lotus blossom dais of Amitablla, then of 
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fony·two ofhis buddha·marles." He concludes by 
notingthatShan·taorecommends,aftcrcontempla· 
tion of the series of buddha·marIes, contemplation 
of the single buddha·marlc of the Buddha's "wis· 
dom-eye" [byakug"l. Genshin refers to the Great 
Perfection of Wisdom Sutra [Dai hannya gyD] , the 
Amitabha Contemplation Sutra and the Buddha 
Contemplation Samadhi Ocean Sutra [Kambutsu 
sammaikai ky6] as his sources for buddha·marlc 
contemplation, but other influences arediscemable 
as well, chiefly those of Shan·tao's Methods and 
Merits of Samadhi and Chih·i's Great Contem· 
plation and Concentration. 

It is very likely that Genshin's buddha·made 
contemplation was influencedbyShan·tao's Meth· 
ods and Merits of Samadhi of Contemplation and 
Reflection upon the Ocean·like Features of Ami· 
tabba Buddha because of the struclUral and other 
similarities between Genshin' s exercise and Shan· 
tao's instructions for buddha contemplation sa· 
madhi. The Methods and Merits instructs pnIC. 

ticers lUst to contemplate twenty·four of 
Amitabha's buddha·marles, then the Buddha's 
lotus dais, and fmally the wisdom-eye buddha· 
made. Genshin' s buddha·made contemplation is 
similar in that - as we have just seen - it begins 
with the dais, proceeds to the buddha·marIes, and 
concludes with a recommendation to contemplate 
the wisdom-eye. Also, the descriptive details oflhe 
various contemplations of both masters are based 
on Ihe same texts, the Buddha Contemplation 
Samadhi Ocean Sutra and the Amitabha Contem· 
plation Sutra. Moreover, Yagi KOe has demon· 
s1nUCd numerous internal similarities and parallels 
betweenGenshin'sforty·twomarksandShan·tao's 
series of twenty· four [1940, 196-201]. On theother 
hand, the constantly walking samadhi of Chih·i's 
Great Contemplation and Concentration also pre. 
scribes contemplation of Amitabha's buddha· 
maries [f46.l2a]." It is clear that Genshin was 
influenced by both of these masters. Buddha·made 
contemplation was authentic nembutsu for Gen· 
shin because it was a method taught by the founder, 
Chih·i, of his mother·school, Ihe Tendai, even 
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though Chih·i sought by this exercise enlighten· 
ment and not Pure Land rebirth. Shan·tao, on the 
other hand, providedamoredetailed model for this 
method of nembutsu, and moreover a more devo­
tiooal style in search of Pure Land rebirth rather 
than immediate enlightenment 

The second type of nembutsu described by 
Genshin, general buddha contemplation, shows no 
influence of the populist Pure Land masters. How· 
ever, its descriptions of Amitabha Buddha draw 
heavily on the Amitabha Contemplation Sutra, 
and its melhod of nembutsu upon the Great Con· 
templation and Concentration. Again, in typical 
T'ien·t'ai (i.e., Tendai) fashion, Genshin urges con· 
templation of not only the phenomenal Buddha, 
but also of the Buddha's noumenal Dharma-em· 
bodiment [hosshin]. This was the acme of medita· 
tive endeavor for the Tendai School, and for Gen· 
shin as well. But, undoubtedly because Genshin 
realized that this form of nembutsu was too diffi· 
cult for most laymen, he proceeds to present two 
easier forms of nembutsu, forms designed to 
achieve Pure Land rebirth rather than immediate 
enlightenment. 

The flfSt of these, as we have indicated, is 
called simplified Buddha contemplation. It de· 
scribes several successively simpler objects of 
contemplation - flfSt contemplation of the ''wis· 
dom-eye" buddha·made (again), then of a scenario 
of the nembutsu practicer himself being illumined 
by the light from this buddha·marlc, and then a 
scene orvision of the practicer beingrebom into the 
Pure Land at death. While these forms of contem· 
plation have their pardigms in the Amitabha Con· 
templation Sutra ,14 Ihey are also emphasized in 
Shan·tao's Methods and Merits of Samadhi 
[f47.24b; Inagaki 1966, 2()"2l] , and thus 
Genshin's choice of these forms may have been 
influenced as well by Shan·tao. 

The last form of nembutsu presented by 
Genshin for Ihe gate of contemplative examination 
is for Ihose unable to contemplate the buddha· 
maries. In a well·known passage of the Essentials 
Genshin urges practicers to just "call and reflect" 
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[sMnen) on Amida Buddha continuously and 
W1CeasingIy, 8l all times and places, day and night 
wilh all their might, while thinking of taking 
refuge in the Buddha, of their own rebirth in the 
Pure Land (again), or of being illumined by the 
Buddha'sglmy [Hanayama, 1.191-192). Thepam­
digms for this nembulsu, both in scenes of Pure 
Land rebirth and in fervid continuous utterance of 
the invocation to Amitabha, are once more to be 
found in the Amimbha Contemplation Sulra, in 
the concluding passages of this text which urge 
those in the throes of death and WlBble to contem­
plale to uninterruptedly utter the Buddha's name 
len times in longing for rebirth. We should not 
overlook probable influence again, however, from 
thalvery importanttextforthetransmission of Pure 
Land devotional ism to Japan, the Greal Contem­
plation and Concenlration. The Great Contem­
plation and Concentration's instructions for con­
stantly walking samadhi also urge the practicer to 
continually call and reflect on the Buddha And fi­
nally Shan-tao's Methods and Mails of Samadhi 
also emphatically urges those meditating on the 
Buddha to call uninterruptedly on his name as well 
in aspiration for rebirth into his land [T47 .23b; 
lnagaki 1966, 11)." 

To summarize our examination of populist 
influences upon the teachings of the Essentials of 
Pure Land Rebirth for proper nembulsu, we have 
found as was to beexpected thatprimary PureLand 
scriptures, those elucidated and popularized by the 
populist Pure Land school - the V/ISllbandhu 
PureLandShaslra, the Nagarjuna "Chapter on the 
Easy Practice," theLarger PureLand SUIra and !he 
Amitabha Contemplation SUIra - were among 
Genshin's most important sowces. However, we 
have also found thai at several important points­
characterizal.ion of the meanings and relationships 
of the gates of resolve and contemplative examina­
tion, the defmition of proper resolve, and the de­
scription of authentic buddha-contemplation -
!he populist masters Tao-ch'o and Shan-tao, whose 
ideas were hi!herto virtually unknown in Japan, 
were also heavily drawn upon. Finally we found 
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prominent too as the source of central ideas and 
p3CticestheT'ien-t'aiscripture Greal Contempla­
tion and ConcentratiOll. Thus Genshin skillfully 
blended an amalgam of the familiar and the new." 

SOURCES OF THE ESSENTIALS OF PURE 
LAND REBLR11l0N THE FAITH AND 

COMMITMENT NECESSARY FOR 
NEMBUTSU 

Section Two of Chapter Five of the Essen­
tials deals with the proper manner of nembu/SU 
practice and the faith with which it should be cul­
tivated. Here is an outline of that section: 

2. The Manner of Practice 
(1) The four modes of practice 

i. Life-long 
ii. Reverent 
iii. Ceaseless 
iv. Exclusive 

(2) The three kinds of faith of the 
AmitabhA Contemplation Sulra 
i. Sincere faith 
ii. Deep faith 
iii. Faith which dedicates all 

merits toward the mulllal 
rebirth of self and others 

As we can see, the major topics of this 
section are the SlH:ailed four modes of nembulsu 
cultivation [ShugyO Sl5""1 and the three kinds of 
faith which should accompany nembulsu. The four 
modes defme the degree of commitment with 
which nembulsu should be pursued. It should be 
life-long [chOjil, ceaseless [onjil), reverent 
[moken), and exclusive [muy/J]. Genshin eluci­
dates each of these with quotes from the Stan­
darrllnterpretations on the WestemLand and from 
Shan-tao'sHymnsinl'raiseofPureLandRebirth. 

The second topic of this section, the three 
kinds of faith [sanjin) which should accompany 
nembutsu practice, derives from the Amitabha 
Contemplation SUIra. Genshin quotes the passage 
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of the Contemplation Sutra which sets these out 
[Hanayama 1.2081: 

Question: ... When we cultivate nembutsu, 
what attitude should we have? 

Answer. The Contemplation Sutra says, "If 
sentient beings who aspire ID rebirth in that 
land arouse three kinds of faith, they will be 
reborn. These are (I) sincere faith [&binj" 
shin1, (2) deep faith Uinshin1, and (3) faith 
which dedicates [all of its merit1 in aspiration 
[for rebirth1 [eke" hotsugan shin1." 

He then quotes Shan-tao's interpretation of 
these three kinds of Pure Land faith from his 
Hymns in Praise of Pure Land Rebirth." In this 
way the rich meanings given by Shan-tao ID these 
three important but cryptic notions [Andrews 1973, 
71-72] are incorporated inlD the teachings on 
nembutsu cultivation of the Essentials. 

We mentioned above that in the preface ID 
his Hymns in Praise of Pure Land Rebirth Shan­
tao summarized the minimum necesssary Pure 
Land practices as those of the five gates of buddha­
reflection. In that preface he also summarized the 
faith and mode of practice necessary for rebirth as 
the four modes and three types of faith adopted 
here by Genshin. Thus Genshin has now incorpo­
rated inlD the Essentials all three components of 
Shan-tao's summary: (1) Faith [an-hsin; anjin],l0 
the Contemplation Sutra's three forms of faith; 
(2) practice [eh 'i-hsing; kigY"l. the five Dharma­
gatesofbuddha-reflection;and(3)modeofpraclice 
[tso-ych;saglJl, the four modes of nembutsu culli­
vation. In this way Genshin inlrOduced ID Japan 
one of the most important continental formula­
tions of populist Pure Land faith and practice." 

It is also significant that Genshin cites the 
Standard Interpretations on the Westem Land 
here. Hithertn we have treated this text as merely 
one of the miscellaneous worlcs frequently cited 
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in the Essentials.'" Actually it is a work strongly 
influenced by the T'ien-t'ai TenDoubtson thePure 
Land and the populist Pure Land movement in 
general. Like the T'ien-t'ai Ten Doubts, it also 
defends Pure Land faith and argues its superiority 
overothervigorousmovementsoftheT'angPeriod 
such as the Three Stages School [San-chieh-chiao; 
Sangai ky"l. the Ch'an School, and Maitreya 
devotionalism. Like the Ten Doubts it was 
strongly influenced by populist Pure Land worlcs 
extending all the way back ID Tao-ch'o's As­
sembled Passages on the Land of Peace and Bliss 
[Mochizuki. 279-290 and 300-302]. And also like 
the TenDoubtsit was ascribed ID a famous master. 
the first patriarch of the Fa-hsiaog [Hossll1 
School, T'zu-en or K'uei-chi [Jion or Kiki, 632-
6821 [Weinstein 1959]. Therefore. while not a 
product of the populist Pure Land masters, it is a 
work strongly influenced by their movement. 

RESOURCES OF THE ESSENTIALS OF 
PURE LAND REBIR71fFOR NEMBUTSU 

FOR SPECIAL OCCASIONS 

We have examined the resources of the Es­
sentials for the comprehensive cultivation of 
nembutsu and for the attitudes and faith which 
should accompany this practice. Let us now exam­
ine its resources for the cultivation of two special 
forms of nembutsu [betsuji ncmbutsu] - nem­
butsu for intensive sessions UinjD betsugY"l and 
extreme nembutsu, i.e., nembutsu for the hour of 
death [rinjii gy"gl]. 

The Essentials sets out detailed instructions 
for two types of intensive nembutsu sessions - a 
seven-day session and a ninety-day session. Each 
is acquired from a continental master and presented 
in extensive quotations. The seven-day session is 
derived from Shan-tao's Methods and Merits of 
Samadhi; the ninety-day session is the constantly 
walking samadhi of the Great Contemplation and 
Concentration which SaichO had long before pre­
scribed for his Tendai monks [Andrews 19891. 
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Both of these methods entail around the clock, 
intensive contemplation and invocation of Ami­
tabha Buddha. 

The Essentials gives instructions from three 
different sources for extreme nembutsu. The first 
source is the Summary of the Four Part Vinaya 
[ShiblUl nlsu sho] which purports to describe the 
manner in which dying monlcs were attended 
within an ''Evanescence Chapel" [mujIJin] in the 
Jetavana Grove during the time of Gautama Bud­
dha. The second source is a text which we have seen 
Genshin tum to frequently - Shan-tao's Methods 
and Merils of Samadhi. Genshin quotes from this 
text passages which enjoin friends and relatives to 
assemble and assist dying aspirants to repent of 
their transgressions, contemplate their own rebirth 
into the Pure Umd, and "with mind and mouth in 
accord ceaselessly to call and call" on the Buddha 
of Limitless Life [Hanayama, 1.300-301]. We may 
detect a similarity between these instructions of 
Shan-tao for dying aspirants and Genshin's in­
structions above for "simplified buddha contem­
plation" and for those unable to contemplate the 
buddha-marks. As we noted then, Genshin was 
probably influenced in his formulation of that 
minimal nembulsu by Shan-laO's instructions for 
extreme nembutsu. If so, this means that Genshin 
conceived of that simplest and easiest nembutsu 
primarily as a measure for the hour of death. But 
then, we must keep in mind that for so sincere and 
committed a Buddhist as Genshin, the hour of 
death was always at hand. 

The third resource which Genshin utilizes 
for extreme nembutsu is Tao-ch'o's Assembled 
Passages on IheLand of Peace and Bliss. Hequotes 
Tao-ch'o urging the formation of nembulsu 
fellowships to prepare for the cultivation of Dem­

bulsu at the hour of death [Hanayama, 1.302]: 

Preceptor Tao-ch'o says, ''When the keen 
winds of death descend on them and a hundred 
pains fill their bodies, if they have not prac­
ticed beforehand, how can they [the ordinary, 
deluded morta1] reflect on the Buddha even if 
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they want to? They should make an arrange­
ment beforehand with four or five like-minded 
persons, and on the approach of death remon­
strate with one another, call on Amilabha's 
name, long for rebirth in the Pure Land, and 
continuously calling and calling, cause one 
another to accomplish ten relfections on the 
Buddha."" 

It seems that Genshin truly took this advice 
to heart. The Nembutsu-samadhi Society of 
Twenty-five founded by Genshin was exactly such 
a group of "like-minded persons" dedicated to 
mutual assislllnce in the fulfillment of death-bed 
nembulsu [Andrews 1989]. 

To summarize our examination of 
Genshin's resources for special occasion nembulsu, 
we have found a heavy reliance on the Chinese 
populistPureLand masters Tao-ch' 0 and Shan-tao, 
especially Shan-tao. Shan-laO provided models for 
both intensive nembulsu sessions and extreme 
nembutsu. In fact, a pattern has clearly emerged 
with respect to Genshin's resources for nembulsu 
instruction. The most prominent resources ultil­
ized by the BssentialsofPureLandRebirth forin­
struction in nembutsu cultivation, aside from Pure 
Landandothersutraandshastra texts, have been the 
works of the Chinese master Chili-i, Shan-tao and 
Tao-ch'o. Shan-lao and Tao-ch'o are of course 
among the most imporlant populist masters and 
Chih-i is the founder of the T'ien-t'ai School. 
Genshin not only introduced new, more populist 
methods of nembutsu to Japan, he also attempted 
to assure the orthodoxy of these new forms by 
integrating them with the traditional and revered 
Tendai forms.22 

RESOURCES OF TIlE ESSENTIALS OF 
PURE LAND REBIRTH FOR TIlE 

EFFICACY OF NEMBUTSU 

Chapter Seven of the Essentials enumerates 
and scriplUrally documenlS the various benefilS of 
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nembu/su cultivation [nembu/su riyaku]. Here is 
an outline of that chapter: 

vn. The Benefits of Nembutsu [Nembutsuriyaku] 
1. The Benefit of Extinguishing Evil 

Kanna and Generating Good 
[me/suzai shiJzen] 

2. The Benefit of Receiving ProIection 
[myDloku gojl1 

3. The Benefit of Seeing Buddha 
[gensmn kembutsu] 

4. The Benefit of Pure Land Rebirth 
[IDIai sMn1 

5. The Benefits of Reflecting upon 
Amida [Mida be/suyaku] 

Of the ninety-three citations in this chapter, 
only six areofworks by populist Pure Land masters 
[Andrews 1990J. This is agoodelWJlple, however, 
of the inadequacy of a merely quantitative evalu­
ation of Genshin's resources. In spite of the fact 
that it is cited only once in Chapter Seven, this 
chapter was extensively influenced by a populist 
work whose impact on the Esscntisls we have 
already encountered a number of times - Shan­
tao's Methods and Meri/s of Samadhi. While the 
first section of the Melbods and Merits of S/I1TIJl­
dhi sets out, as we have seen, detailed instruc­
tions on the cultivation of nembu/su, its second 
section, like Chapter Seven of the Essentials, de­
scribes and documents five benefits of nembutsu 
cultivation - (1) extinguishing evillcarma [me­
tsUZ/U], (2) receiving the protection of the buddhas 
and long life [gonen tokuchiJmyil] , (3) seeing the 
buddha [kembutsu], (4) being taken in 10 rebirth 
in the Pure Land [sessMJ, and (5) assurance of 
rebirth [in the Pure Land for ordinary sentient 
beings](sMsMl [T47.24c; lnagaki 1984,24]. The 
titles of benefits one through four of Chapter Seven 
are nearly identical 10 these of the Methods and 
Merits, strongly suggesting that Genshin was 
heavily influenced by Shan-tao's formulation. 
Moreover, while space considerations prevent us 
from further considel1ltion here of Chapter Seven, 
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we can point out that Yagi KOe demonstrated in a 
meticulous study conducted almost five decades 
ago extensive influence of the Methods and Merits 
of SlII1Iadhi upon this chapter of the Essentisls 
[Yagi 1940, 308-332]. 

In Chapter Eight Genshin further docu­
ments the efficacy of nembutsu cultivation, this 
time the eff1C8Cy of easy invocational nembu/s/L 
Our quantitative survey showed that while thereare 
no citations of populist masters in this chapter, 
noneIheless, primary Pure Land scriptures account 
for two-Ihinls of its references and quotes 
[Andrews 1990, Table 4]. 

Thus theinfluenceofthepopulislPureLand 
movement upon Chapters Seven and Eight is quite 
apparent. However, these chapters do not make the 
most important claims of the Essentials on the 
IOpic of the efficacy of nembuts/L By Genshin's 
age the power of nembu/su and other practices 10 

bring about rebirth for those capable of dedicated 
cultivation and strict morality was generally ac­
cepted. What was in doubt was the savability of 
the ordinary undisciplined, deluded, morally 
flawed person [bombu ; SkI., p{1hagjans) by 
nembutsu at the hour of death. It was exactly this 
radical soteriology which the continental populist 
Pure Land masters arfmned. And this affmnation 
the Essentisls lI1Insmitted 10 Japan. The issue of 
the savability of the most destitute is taken up by 
the Esscntisls principally in sections one, two and 
five of Chapter Ten, "Discussion of Issues. "Let us 
examine these sections. 

RESOURCES DRAWN UPON BY THE 
ESSENTIALS OF PURE LAND REBIRTH 

10 CONFIRM SALVATION OF THE 
DESTITUTE 

The issue of whether or nol the common 
mortal- deluded, passion ridden, and burdened 
with bad karma - could be reborn in Amida' s 
Land ofUlter Bliss by means of extreme nembu/su 
turned on the answers 10 three basic questions: (1) 
What sort of Pure Land is the Land ofUtter Bliss? 
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(2) What sort of persons are described as being 
reborn there in the Ami/abha Contemplation Su­
Ira. And (3) what sort of nembutsu is guaranteed 
effICaCY for rebirth in the Eighteenth Vow of the 
Sutra of Limitless Lift!! Section One of Chapter 
Ten, ''The Land Uaer Bliss and Its Beings," takes 
up the first of these concerns, theonlOlogical status 
of the buddha-land, Utter Bliss. 

By onlOlogical status is meant the character 
of the land as identified with one DC the traditional 
three embodiments [saruhinl ofbuddhas and their 
buddha-fields or Iand- (1) the absolute, formless, 
Dharma-embodiment [ha!:shinl, (2) the superhu­
man, glorified embodiment of karmic merit, or 
merit-embodiment [hlIjinl,'" and (3) the relative, 
historical response- or manifestation-ernbodi­
ment [l5jin or keshinJ.'" The onlOlogical status of 
Amitabha's land was an important point in detu­
mining the savability of ordinary mortals, because 
according 10 the thinking of most ~hools of Chi­
nese Buddhism ordinary beings could not be re­
born inlO a genuine Pwe Land, i.e., a Dhanna-em­
bodiment or merit-embodiment land, because such 
beings were manifestly impure. And conversely, if 
they could be reborn inlO a particular buddha-land, 
then that land could not bydefmition be genuinely 
pure or totally purified of delusion and inferior 
rebirth-paths. Such a land, the logic went, must be 
a mere manifested-embodiment, and therefore, 
even if sentient beings were reborn there, they 
would still reside in SBmSBlll and delusion. 

In Section One Genshin first cites the major­
ity opinion of two eminent doctors of the Dharma 
- Chih-i and Ching-ying Hui-yuan [JOyO Eon, 
523-5921 - that the land Uaer Bliss is a mere 
manifestation-embodimenL:IS Then he cites the 
minority opinion of populist Pwe Land master 
Tao-ch' 0 who refutes the views of other masters 
and claims thatAmitabha's land is a merit-embodi­
ment land. To resolve this dispute Genshin quotes 
the populist master Chia-ts'ai 10 the effect that all 
buddhas receive both merit-embodiment and 
manifestation-embodiment lands and that one 
should cease futile speculation on the status of 
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pure lands and just believe the buddhas' teachings, 
reflect on Amirabha Buddha and gain rebirth in his 
Pwe Land Uaer Bliss, with the implication that 
one will then apprehend a land corresponding 10 
the quality of one's practice and understanding and 
ultimately gain perfect enlightenment in that 
land." Finally, in an unusual, unequivocal expres­
sion of his personal opinion, Genshin heartily 
concurs with Chia-ts'ai's view. Thus his position 
on this fJ1'Stconcemis that although theonlOlogical 
status of the land Utter Bliss cannot be definitely 
determined, whatever the stalllS of that land, rebirth 
there is a very much 10 be desired and will evenlll­
ally lead 10 emancipation. Genshin has thus 
skillfuUy introduced the populist position on the 
superior status of Amitabha' s Pwe Land without 
rejecting the view of the founder, Cbih-i, of his own 
Tendai School. 

In Section Two, ''The Rank of Those Re­
born," Genshin takes up the second of the three 
major concerns enunciated above, the soteriologi­
cal path status of the nine grades of beings of the 
Contemplation Sutra. Mahayana Buddhism postu­
lates a detailed soteriological path-sttuCI1Jre, a 
hierarchy offifty-twostages on the path of !OW en­
Iightenment, buddhahood and nirvana. At the 
bottom are ordinary beings with unwholesome 
Icarma [sku bombu ; Skt., blJapf1ha&ianal, not yet 
even with-in the path strucl1Jre." Above are bodhi­
sattva candidates, that is, those who are striving at 
various levels IOwards bodhisattvahood. Above 
these two kinds of ordinary beings are holy beings 
[sMja; Skt., Siyajanssl, i.e. bodhisattvas, at ten 
levels, and finally above them two degrees of 
buddhahood. In addition, the Mahayana taught that 
the ''Hinayana" also had such a path-suucture, 
beginning again with ordinary beings with un­
wholesomekarma,proceedinglOordinarybeingsat 
sevuallevelsofarbatcandidacy,thenlOthreelevels 
of arhats, and culminating in buddhahood [Haneda, 
&-14; Nakamura, 36781. 

The Ami/abha ConlemplBtion Sutra, on the 
othec hand, describes nine grades of persons 
[kuhonl who achieve rebirth in the Pwe Land, the 
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upper grades highly disciplined and virtuous, die 
lower grades much less so. The issue of die sava­
bility of die most destilUte of persons, i.e., diose 
ordinary beings widl evil kanna not yet even on die 
paIh-struclUre [sku bombu], hing!ld panially on 
die interpretation of die soteric status of dlese nine 
grades. If die nine grades were all bodhisattvas or 
bodhisattva candidates [or arhat and arhat candi­
datesJIhen this teaching of the AmilBbha C01I1em­
p/ation SulrB on die tebirtb of all nine grades 
would be iDelevant to die issue of the savability 
of die deluded, kannicly burdened onIinary per­
son. On the other hand, if the nine grades wen:, or 
included, ordinary, flawed beings, dlen the Ami­
IBbha ContcmplationSulrB could be \1IKkrstood as 
affuming the savability of such persons Ihrough 
tebirtb in the Pure Land. 

Utilizing die encyclopedic JntetprelBtion 
of the Multitude of Pure Land Problems of Huai­
karl, Genshin first surveys die opinions of a num­
ber of eminent audlorities dlat die upper six of die 
nine grades an: all bodbisattvas, bodbisattva candi­
dates, adlats or arhat candidates.'" He dlen makes 
the personal judgement dlat whatever die stalUS of 
the upper six grades, die lower Ihn:e of the nine 
grades an: all evil persons not yet even on die sot­
eriological paIh. Finally, as if to clarify the import 
of Ibis judgement, he poses die question, 'To 
which of these nine grades do we (i.e., the writer 
andreaders of the Essentials) belong?" He emphati­
cally answers, "How could we belong to any other 
Ihan die lower Ihn:e grades?" [Hanayama, 1.403]. 
In other words, the nine grades of people described 
by die Contemplation SulrB as savable does in­
deed include ordinary, destitute persons, who an: 
none other Ihan ourselves. The influence of die 
populist Pure Land school upon Genshin's view in 
dlis tegard becomes clear when in conclusion to 
this hypolhetical exchange Genshin notes Ihat on 
the basis of scriptural evidence Shan-tao, in his 
"Profound Meaning of die ConlJ;mplationSutra, "2P 

tejects die opinions of other teachers on the high 
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stalUS of die nine grades and maintains Ihat even 
the upper Ihn:e grades an: not necessarily of lofty 
rank [Hanayama,1.404].'" 

The deep influence of die populist school 
upon Genshin is furlher confirmed a little fardler 
along in this section by Genshin's response to 
anodler hypothetical query. This question is posed: 
If ordinary, inferior persons can be tebom in the 
Pure Land as the AmilBbIui Contemplation SulrB 
depicts, why is it tha1 out of the millions whodesin: 
tebirtb so few an: successful? Genshin responds 
wilhaquotation fromShan-tao's HymnsinPraise 
of Pure Land Rebirth which maintains dlat all 
aspirants who reflect continuously on die Buddha 
to the end of their lives attain tebirtb, but of diose 
who tejectexclusive and cultivate mixed practices, 
very few an:teborn [Hanayama.1.405406J. Gen­
shin dlen comments dlat by exclusive practices 
Shan-tao meant dlefive gates ofbuddha-tefiection, 
die Ihn:e kinds of faidl, and die four modes of 
practice, in odler words, die minimal necessary 
Pure Land practices fonnulated by Shan-tao in die 
preface of his Hymns in Praise of Pure Land Re­
birth and inlroduced to Japan by Genshin in 
Chapters Four and Five of the Essentials. 

The dlird of die Ihn:e keys concerns deter­
mining the savability of ordinary beings - die 
nalUre of the nembutsu set out in the Eighteendl 
Vow of the SutraofLimilless Life-is addressed 
by Genshin in Section Five of Chaper Ten, "The 
Natun: of Extn:me Nembutsu." The Eighteendl 
Vow of die SulrB ofLimillessLife seems to prom­
ise tebirtb for all, except those who have com­
mitted such heinous crimes as patricide and matri­
cide [gogyaku], by means of just sincen: faidl and 
ten buddha-tefiections Giinen]. The character of 
dlis lICmbutsu was an important consideration for 
die savability of ordinary persons, for if it meant 
ten contemplative visualizations or instants of 
diffIcult contemplative lICmbutsu, dlen the ordi­
nary person would be virtually excluded. On die 
other hand, if it meant an easier fonn of nembutsu, 
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such as invoca1ion of the Buddha's Name, then 
even !be ordinary person might be saved by this 
practice. 

In !be very opening exchange oflhis section 
Genshin poses the hypothetical question, "What 
kind of buddha-reflections is 'ten reflections'?" He 
offers two responses. The fllSt is by means of a 
quote from Tao-<:h' 0 's AssembledPassages on the 
Land of Peace and Bliss in which Tao-ch '0 main­
tains that "ten reflections" means just meditatively 
reflecting [okunen] on Amitabha, either his general 
appearance or his buddha-marks, continuously for 
ten reflections ormoments [nen] without admixing 
any other thought [Hanayama, 1.420]. This is vay 
conservative interpretation in spite of the fact that 
it derives from a populist source. 

Genshin immedistely offers another inter­
pretation, however, that of "a certain person," that 
"ten reflections" simply means calling and reflect­
ing [shlIncn], "Homage to !be Buddha Amitabha" 
[Namu AmidaButru], ten times. This is of course 
a populist interpretation of "ten reflections" as 
invocational nembu/su. The "certain person" is 
RyOgen [912-9851, Genshin's master. The refer­
enceis to RyOgen's MeaningoftheNineGradesof 
Rebirth inlo the Pure Land of Ulter Bliss 
[Gokuraku JOdo kuban iJjD gIl [Hanayama 2.186; 
Dai Nihon BukkyiJ zens/Jo, Vol. 28, 208b]. What 
was !be source of RyOgen's interpretation? Un­
doubtedly it was the description in !be Amitabha 
Contemplation Sun of the rebirth of the ninetb 
or lowest grade of beings. The Contemplalion Su­
n depicts !be deatb-bed salvation of this patenlly 
evil person through utterance of the invocation, 
"Homage to the Buddha Amitabha," ten times. The 
implied linkage between this passage and !be 
Eighteenth Vow of the Sun ofLimitIess Life was 
obvious to the populist masters from aL least the 
time of Tao-<:h'o ff47.13c1. In both his Methods 
andMeritsofSamadhi and in his HymnsofPraise 
of Pure Land Rebirth Shan-tao paraphrases !be 
Eighteenth Vow to promise rebirth by ten repeti­
tions of the invocation to Amitabha ff47.27a and 
T47.447cl . It is surprising that Genshin does not 

The Pacific: World 
83 

A. A. ADdnow. 

cite these interpretations, as H!lnen did centuries 
laLer [T83.4b-cl, to demonslnlte that "ten reflec­
tions" of the Sun of Limitless Life means ten 
invocations of Amitabha Buddha's name. What­
ever the reason for this omission, it is apparent that 
Genshin comes down emphatically on the side of 
!be populist tradition in his inteJpretation of the 
meaning of "ten reflections," and therefore on !be 
side of the savability of the ordinary, morally 
flawed person." 

We mightalso note thatGenshin wtderstood 
the term ''ten reflections" todesignateextremenem­
batru, that is, nembutru aL !be time of deaLh. This 
is apparent from !be tille of Section Five, and also 
from assumptions he frequenlly makes in his treaL­
ment of this topic. n 

Let us summarize Genshin's positions on 
thesethreecrucialquestionsforthesavabilityofthe 
ordinary, destitute person. Drawing heavily on the 
populist Pure Land tradition for confumation, he 
afTums the superior ontological path status of the 
Pure Land, the inferior soteriological Slatus of 
those who can be reborn there, and that such a 
rebirth is aLtainable by just ten invocations of the 
name of Amitabha at !be moment of deaLh. In this 
way, he introduces !be ndical soreriology of the 
conti-nental populist Pure Land masters to Japan. 

CONCLUSIONS 

In this sludy we have aLtempted to survey 
!be transmission of Pure Land devotionalism to 
Japan, focusing on therolc of Genshin 's Essenlials 
of Pure Land Rebirth. In Part One we said that the 
lnInsmission of Pure Land devotionalism from the 
continent of Asia to Japan IDDkplace in threemajor 
phases. The first phase consisted in the transmis­
sion ofmajorPureLand scriptures, rituals and ideas 
during the Nara Period. The second phase was 
initiated by the introduction to Japan of a devo­
tional style of nembu/su and T'ien-t'aj Pure Land 
wodcs in the early Heian Period and concluded 
with the tentative exploration of !be populist 
soteriology in these T'ien-I'aj works by such 
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thinkers as RyOgen and Zen'yu. The third phase 
was domill8led by what can only be called a 
massive introduction of the ideas and practices of 
the continental Pure Land maslelS by Genshin's 
Essentials of Pure Land Rebirth. 

The third phase of transmission was not 
accomplished entirely by the Essentials. Although 
the Essentials of Pure Land Rebirth dominated 
Japanese Pure Land devotionalism to the close of 
the Heian Period,continental PureUnd ideas were 
introduced as well by Japanese works composed 
subsequent to the Essentials. For example, impor­
lant teachings of the populist master Shan-tao not 
transmitted by Genshin were later introduced in 
works of the Sanron School monks YOkan [or 
Eikan, 1033-1100] and Chinkai [[092-1152) 
[Inoue, 407-428). We could even say that this third 
phase finally concluded only with the thmough ex­
p[oration of the implications of populist Pure Land 
ideas by Japanese masters such as HOnen [1133-
12121, Shinran [1173-1262) and Ippen [1239-
12891. 

However, it might be more accW1l/e to say 
that after the composition of Genshin' s Essentials, 
Pure Land devotionalism in Japan embarked upon 
a new epoch, an age of independent developmcnL 
Building upon the foundations of the thRe phases 
of transmission studied here, PureLand evangelists 
and thinkers such as Ryl!nin [1072-1132), HOnen, 
Shinran and Ippen were enabled to erect in Japan a 
grand ediflCCof populistPureLandideas, practices, 
and social forms new to the Buddhism of East Asia. 

FOO1NOTES 

1. See "References" for bibliographical in­
formation on this and other works cited in this 
study. In "References" and "Foomotes," ''1"' refers 
to the TaishO edition of the Chinese Buddhist 
canon; ''1"' fonowed by numerals, a period, more 
numerals and characters indicates volume, page, 
and page section in the TaishO conection; ''1"' 
fo[lowed by numerals without a period designates 
a text serial number in the TaishO edition. 
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2. The populist Pure Und tradition is so 
called because of its concern for the salvation of the 
most populous groups of Chinese society. By 
radicalsoterio[ogy, wemeanassenionoftheavaila­
bility of Pure Land salvation for even the most 
spiritually destitute by the easiest of means. On 
these points see Part One of this study, Andrews 
(1989). 

3. For a fuller trealment of the teachings of 
the Essentials of Pure Land Rebirth, see Andrews 
(1973). 

4. In Part Two [Andrews 1990] we pointed 
out that the Essentials of Pure Land Rebirth also 
panicipated in the transmission of the important 
notion of the advent of the age of the lauer Dhanna 
[ms,ppc5]. Genshin asserts in the Preface of the Es­
sentials that his times are an age of the lauer 
Dharma, and illustrates the adverse conditions of 
that age in Chapters One and Two; see Mana, 40-
46. 

5. In references to Hanayama, "I." indicates 
the translation section of Hanayama's edition; his 
introduction and notes, which are separately pagi­
nated, will be desigll8led by ''2.". 

6. Hanayama notes [2.86] that the correct 
scron is the fifth. 

7. The Vow as expressed here does not 
conform exactly to that in any of the eXlantvenions 
of the Larger Pure Land Sutra. Vow 18 of the 
Sutra of Universal Enlightenment [Byed" gale­
kyll] and of the Sutra of Limitless Life [MwyI5ju 
kyll] eSlablish a condition of reflecting on 
AmitAbha, and vows 11 and 12 of these texts 
promise respectively the atlainment of an assured 
slate and nirvana. 

8. Although Tao-ch' 0 indicates that his 
cilation is from the Vasubandbu Pure Land Sbas­
Ira, it is actuaUy from T'an-[oan' s CommentMy on 
the Vasubandbu Pure Land Shastra [OjOron cM), 
T40.842a. 

9. (1) I vow to save aU beings, innumerable 
though they may be; (2) I vow to extirpate aI[ 
passions, boundless though they may be; (3) I vow 
to master aI[ Dhanna-gates, inconceivable though 
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they maybe; (4)1 vow 10 8IIain perfect enlighten­
ment, unauainable Ihough it may be. 

10. In a similar way, Genshin cites the 
disguised populist worle SIBndIJrd Inll!IprelBtions 
(II the Western Land [SaihlJ yllketsu) (see Refer­
ences) in refutation of the hypothetical objection 
that the rebirth promised by !he SulnJ ofLimilless 
Lifeisnotimmediareupondealhbutwilll8keplace 
only 81a much Iarer time [Hanayama 1.158). 

11. Contemplation [kan)as used in the Es­
sentials and in this study designates a kind of 
meditation which a1Iempts 10 form a mental image 
ofits object, 10 allow orcausc that image 10 take on 
a reality transcending lhat of sensory or empirical 
phenomena, and then 10 behold, comprehend, or 
unire with, lhat reality; see Pas. 

12. The buddha-marlcs are traditional, dis­
tinguishing characteristics of a buddha, such as his 
lOp-knot of flesh, deep blue, almond shaped eyes, 
eIC. The usual number is 32 major marlcs and go 
minor marlcs, but there are other enumemtions as 
well; for several standard lists see Hurvitz, 353-
361. 

13. There is evidence, as amatreroffact, that 
Shan-tao was influenced by Chih-i; see Fujiwara, 
61~2 and my forthcoming article, "Shan-tao's 
MethodsandMeritsofNien-foSamadhi,PanTwo 
- The Saiptual Sources and HislOrical Anrece­
dents of Shan-tao' s Nien-fo Exercises." 

14. Conremplations Nine, and Fourreen 10 

Sixteen. 
15. The lam sMnen was also used by Tao­

ch'o rr47.4b; Hanayama 1.330], and by Shan-tao 
in his Hymns in Praise of Pure Land Rebirth 
rr47.439b). 

16. We should be aware, however, lhatthese 
rexts do not by any means account Cor all the 169 
citations from 53 odd rexts in Chapter Four 
[Hanayama, 2.44). Our examination has dmwn 
attention 10 only the most influential resources for 
!he most important instructions of the Essentials. 

17. Shan-tao interprered !he three kinds of 
faith much more exrensively in the fourth chaprer 
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ofhis CommenlBry on the Contemplation Sutra, 10 
which Genshin apparently did not have access. 

18. When discussing Chinese rexts and 
movements, we will sometimes give both the 
Chinese and Japanese readings of rechnical rerms, 
in lhat order. 

19. Genshin was himself aware that he had 
adopred this threefold formulation; see Hanayama 
1.406. 

20. It was cired 14 times, about 2% of all 
citations in the sections of !he Essentials on !he 
cultivation of nembutsu and its benefits [Hana­
yama 2.42; Andrews 1990, Table 4). 

21. Adopred from Andrews 1973, 84. "Ten 
reflections" Uiinen) refers 10 the promise of rebirth 
by ren buddha-reflections in the Eighreenth Vow 
of !he SulnJ of Limitless Life and the description 
of death-bed rebirth by ten invocations described 
in !he Sixteenth Contemplation of !he Ami/llbha 
Contemplation Sun 

22. Space limitations have prevenred us 
from examining also an inreresting typology of 
nembutsu derived by Genshin from Huai-kan; see 
Hanayama, 1.412420 and Andrews 1973, 101-
102. 

23. The product of the immense good kar­
ma earned when a buddha was a bodhisattva 

24. A response- or manifestation-embodi­
menl is a response 10 the needs of sentient beings 
by a Dharma- or merit-embodiment buddha. 

25. The Chih-i citation is from the apocry­
phal T'jen-t'a} CommenlBry 011 the Contempla­
tion SuJra [Hanayama 2.182]. However, the same 
evaluation of !he Pure Land Utter Bliss is made 
in Chih-i's genuine worts as well [Chappell, 32-
36). Ching-ying Hui-yuan was a namesake of the 
more famous Lu-shan Hui-yuan [Rozan Eon) who 
wrote influential commentaries on the Sutra of 
Limitless Life and the Ami/llbha Conll:mplation 
Sutra: see Chappell, 28-32, and Tanaka. 

26. Chia-IS'ai had probably studied under 
Tao-ch'o.Actually, Tao-ch'o's ovemll position­
that Amitabha's Pure Land is actually all three 
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embodiments and after rebirth in !he Pure UInd 
beings wiD pen:eive an embodiment of !he land 
based on the degree DC their understanding before 
rebirth [Chappell, 36-46)- was very close to this 
view of Chia-ts'ai. 

27. Some Buddhists poslUlaled a stage be­
low this of icchantiJea [issendlU],lhose so dejnved 
as to have no possibility DC ever achieving buddha­
hood. 

28. With the exception DC onc anonymous 
authority [Hanayama, 1.401-4(2). 

29. Thisworlc, thefirstchaptetofShan-tao's 
Commentary on the Contemplation Sulra, appar­
enlly was the only portion oC!he Commentary 
known to Genshin [Yagi 1940, 174-181). 

30. Actually, Shan-tao declares all nine 
grades to be ordinary beings [T37.247-.249; 
Haneda,252-28I). 

31. We should also point out that Genshin 
cites that closet populist Pure Land text, thc T'ien­
t'Bi Ten Doubts on the Pure Land, twice in Chap­
ter Ten in supportoC rebirth Corordinary monals by 
just ten invocations [Hanayama. 1.409 and 1.424). 

32. Forexample, seeHanayama, 1.423428. 
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JAPANESE AND CHINESE CHARACTERS 

sku bOlnbu 1II,R.7i: 
anjin (an-hsin) :IU.' 
bessl! kan ,lJq~ Il 
betsuji nembutsu ,lJIJIIii';2:{I. 
bombu ,R.7i: 
byakug!! 8. 
cMji ~1Iii' 
chiido l:j:IiI 
ek!! hotsugan shin JI!I JIiJ ~II'r., 
ekil mon JarttJl"J 
enri gan fiJI. 
fulan kannen 'f-Illl;i: 
genshin kembutsu JJl~ Jt {I. 
gogyaku 1i.li!: 
gonen mon 1i.;i: I"J 
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gonen IOkucMmy!! .;2:f*~1flr 

hOjin .a~ 
hosshin ~~ 
issendai - flUI 
jinj!! betsugy!! 4:t,IJqrr 
jinshin 8/I,r., 
j!!gy!! sammai 1Itrr == '* 
jiinen +;2: 
kanlll 
kanzatsu mon lUlU', 
kembutsu Jt {I. 
keshin ~M' 
kigy!! (ch'i-hsing) err 
kubon :1L Ifb 
metsuzai i«" 
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melSuzai shllwl .,,~. 

Mida betsuyaku ~lfEn~ 
mujOin _"Ilk 
muken lUll! 
muyo _* 
my!5toku goji J(ftiU~ 
Namu Amida Butsu m_Iij~'rHl. 
nembutsu riyaku ;i:{l.,a~ 

nen ~ 
!5jin Jli,!it 
okunen {l;i: 
onjil ?Jill 
raihai man ~Lnl"J 
rinjil gy!5gi IIIUH1(1 
sagan man flOlIIl"J 
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sag!5 (tso-yeh) flO. 
sandan moo •• " 
sanjin =:'L' 
sanshin =:,!it 
sessh!5 m~ 
shij!5 shin ~.,c, 

sh!5iE 
sh!5ja 1Il;1-
sh!5nenfil;;i: 
sh!5sh!5 IE~ 
shugy!5 s!5b!5 .fT~. 
s!5s!5 kan e~. 
t.!5rai sh!5ri ~*Im 
zllryaku kan ft •• 

A.A.Andtowt 
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