
Book Reviews 

Sakyadhita: Daughters of the Buddha 
edited by Kanna Lekshe Tsomo. Ithaca, New York: Snow Lion Publi
cations, 1988. 346 pp. Paper: $14.95. 

Feminine Ground: Essays on Women and Tibet 
edited by Janice D. Willis. Ithaca, New York: Snow Lion Publications, 
1987. 166 pages. Paper: $10.95. 

I
n the last five years there has been a wave of 
new books on women and Buddhism, written 

in a feminist context and motivated by questions 
that concern Western women practitioners. 
SakyadhiMand Feminine GIOlJ1Id are two of these, 
and each fills a niche not covered by previous 
works. 

SskyadhiM is a sensitively edited and 
abridged version of the proceedings of the first 
International Conference of Buddhist Nuns. held 
in Bodhgaya, India in February, 1987. Seventy 
nuns and 80 lay-people from Bwma, China, Tai
wan, Japan, Korea, Nepal, Tibet, Sri Lanka, Thai
land, Vielnam, Europe, Canada, and the United 
Stales came IOgether 10 learn from each other and 
10 promote mutual understanding. The focus of the 
conference and book is the role of nuns in Buddhist 
practice across the various traditions. 

The largest chapter of the book includes up
to-daIe repoI1S on problems for nuns in each of the 
represented Asian countries. Though most of these 
countries are patriarchal in social structure, oven 
sexism is not necessarily the biggest problem for 
nuns, who may be struggling for physical or 
cultural survival. Indirect expression of sexism, 
bowever, may be of significant influence. Tbese 
problems were of greatest imponar.ce: 
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I) cultural destruction and displacement (Tibet, 
Vietnam); 
2) gaps in religious lineage due 10 restrictions 
on authorized nun ordinations (Sri Lanka, 
Thailand); 
3) lack of education-inadequate access 10 
religious texts and trained teachers (most 
places); 
4) IacIc of financial suppon-sometimes ec0-

nomic competition with monks for local 
support of temple control (J &pan, Thailand); 
5) inconsistent standards for monks and nuns 
in precepts and social rules (Thailand, Sri 
Lanka); 
6) IacIc of social/cultural suppon for women 10 
choose religious life over family responsibili
ties; 
7) complete non-recognition of nun stabls 
(Thailand). 

By covering these challenges in specific country
by-<:ountry detail, this chapter provides an invalu
able baseline reference for future dialogue. 

Technical questions aboot ordination re
quirements and "the bhiksuni issue" are covered in 
both practical and philological frameworks. Sev
eral sections offer refreshing insight inlO tradi-
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tiona! text inteIpretalions, pointing the way for 
dynamic evolution oftheroleofwomen'spractice. 
Religious argwnents 10 state or temple authorities 
will need 10 address these textual obstacles, if 
women are to be able 10 make an effective social 
contribution as religious professionals. 

Feminine Ground is a collection of essays 
by six Western women scholars whose academic 
focus is Tibet The diverse IOpics include female 
role models for women's practice, relationship 10 
the land as feminine presence, the experience of 
enlight.enmen~ dEkinI as feminine principle, the 
sociology of women in Tibe~ and nuns and nun
neries. The authors chose specifically not to limit 
their discussion 10 a single disciplinary frame
work, so the book offers an unusual cross-section 
of culbltal elements influencing Tibetan women's 
practice. Each essay is extensively referenced in 
rigorous academic slyle, drawing on original TIbetan 
docwnents as well as western reviews of Buddhist 
thought 

The essays by Gross and Willis illuminate 
feminine relationalily and emptiness as two as
peelS of wisdom. Gross develops a hagiographic 
analysis of Yeshe Tsogyel-enlightened consort 
ofPadmasarnbhava, emphasizing Yeshe Tsogyel' s 
relational life. She contraslS conventional relation
ships characterized by power abuse and compul
sive action, with dharmic relationships where 
wisdom power is used 10 enlighten all beings. 
Willis clarifies the clIJ1dnI principle, "mkha' 'gro 
rna" or "sky-walking woman", 10 reveal sky as 
emptiness and walking as underslJlnding-i..e., the 
feminine embodiment of wisdom. She reviews the 
context for the lrllditiona! appearance of the clIJ1dnI 
to show her role in prophecy, protection, and 
inspiration. Both essays offer innovative feminist 
analysis and ClIcellent scholarship to provide a 
deeper understanding of Buddhist practice and 
philosophy revealed by female figures. 

But stories of miraculous female beings 
have little to do with everyday social reality in 
Tibet. Drawing on feminist methods of analysis, 

The Pacirze w.,/d WI 

Book Review. 

Aziz looks at aspects of language, social status, 
and women's work 10 suggest a preliminary socio
logical piclUre of women in Tibet Willis' life 
history accounts of five nuns contributes further 
detail on the context for women's practice in this 
cullUre. The overall state of Tibetan nunneries 
today, pre- and post-invasion is summarized in 
Tsomo's statistical review. Of 18,000 nuns prac
ticing in the 1950s, tragically only 900 Tibetan 
women remain in formal spiritual lrIIining, all 
exiles. 

These books and others in the new wave of 
publications on women and Buddhism greatly 
augment the classics by Diana Paul (Women in 
Buddhism, 1979), I.B. Homer (Women under 
Primitive Buddhism, 1930). and Caroline Rhys 
Davids (Thengatha translation, 1909). The new 
titles include: 1. books about women teachers: 
Lenore Friedman, Meetings with Remarkable 
Women. 1987 and Sandy Boucher. 'fuming the 
Wheel. 1988; 2. books by women teachers: Joko 
Beck, Everyday Zen. 1989 and Toni Packer, 
Seeing without Knowing. 1984; 3. books about 
realized female beings: Tsultrim Allione, Women 
of Wisdom, 1984 and Keith Dowman, Sky Dancer, 
1984; and 4. collections of social-historical com
mentary/dialogue by Buddhist women practitio
ners: Ellen Sidor. A Gathering of Spirit. 1988; 
Hopkinson and Kiera, Not Mixing Up Buddhism, 
1986; and Women andBuddhism. a special edition 
of Spring Wind. 1986. 

As more and more Western women make a 
serious commitment to Buddhist practice. there 
will be an increasing need for books that address 
women's concerns, practice issues. role models, 
and paths to enlightenment Buddhism has arrived 
on Western shores to meet feminism. now well 
beyond the first seeds of consciousness-raising. 
Feminist though~ analysis. and experiential ap
proach find common ground with Buddhist phi
losophy, but not necessarily with Buddhist institu
tions. These books, including SakyadhIflI and 
Feminine Ground. provide avenues for discussion 
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and action, enabling women to develop a full and 
rich spiritual practice in the Western social con
text 

The sttenglhs of SakyadhitLlie in the excel
lent integration of material by editor Karma Lekshe 
Tsomo. She provides helpful inlroductory pas
sages and a clear explication of technical problems 
with nun on1ination. The book serves a useful 
function as a reference tool for nuns and nunnrzies 
allover the world. The sections on education and 
community living need further vision and develop
ment (perhaps the next conference). I would also 
like to see more discussion of the problems with 
political organizing of nuns as it conflicts with 
Buddhist IeaChings of egolessness. 

Feminine Ground, by conlraSt, suffers from 
lack of a strong integrative theme or sense of 
relationship between chapters. Though the essays 
offer a wide diversity of perspectives, there is no 
clear, overall statement emerging from the collec-
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lion. Each essay, however, is in itself a superbly 
referenced piece of schoIarship, bringing to the 
fore in one volume, the voices of the major 
WeslCm women scholars of Tiberan Buddhism. 
The essays together with the references are an 
outsranding resource for the serious student of 
women and Buddhism. 

Despite their minor weaknesses, these two 
volumes make a substantial conlribution to the 
growing collection ofthoughlful materiaI on women 
and Buddhism. As women in Western cultures 
expand their participation in Buddhist instibltions 
and interpretation of Buddhist texts, we can expect 
the appearance of more serious writing and solid 
schoIarship in this field. Such work olfers new 
pebpectives on Buddhism that will be useful not 
only to women, but to all students of the Dharma. 

Stephanie Kaza 
Graduate Theological Union 

Berkeley, CA 
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Boat Review. 

Red Star Over Tibet 
by Dawa Norbu. Second edition. New York: Envoy Press, 1987. 303 
pp. $14.95. 

A classic of modem Tibetan history, Norbu' s 
book deals wilh Ihe consequences of !he 

Chinese occupation/liberation of Tibet. The book 
begins in 1951 wilh a sketch ofNorbu's family life 
in Ihe village of Tashigang outside Ihe major city 
of Sakya in soulhem Tibet. From Ihere, Ihe first 
person narrative covelli some of !he major events 
of Norbu's life as he witnesses Ihe original arrival 
of the Chinese, experiences various Chinese ''pro
grams," flees with his family to India in late 1959 
at the age of eleven, and in a recent second edition, 
concludes in reflection upon the Cultural Revolu
tion and the future prospects of the Tibet situation. 

Norbu's book is commonly cited as a mid
point on the continuum between Chinese propa
ganda and a predominanUy western-authored 
romantic memory of !he Tibet that was. On one 
level, his wolk is just thal For, while he cites 
Chinese rule as ultimately "colonial, inhumane 
and tyrannous" (p. 212), he remembelllthe Tibet 
that was as "decadent, inefficient and feudal" (p. 
211). However, to consider Norbu solely in light of 
this continuum is to fail to recognize a perhaps 
more important dimension of his wolk. 

Norbu's wolk deserves notice as an ex
ample of insider ethnography. He has produced a 
woIk about Tibet and Tibelans authored by a 
Tibetan. Red SlBris rare amongst Tibetan authored 
woIks in English translation in Iha1 it is not 
primarily a religious wolk, but an ethnographic 
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wolk. By conscientiously trying to tell his story, 
Norbu's book is at once restricted and revealing. It 
is restricted in the sense that he does not provide 
!he information that many western readClll may be 
searching for in a wolk of this nature. Absent are 
grand-scale horror stories of widespread Chinese 
abuse, in their place, the daily wants, longings and 
fC8lll of a local population at a specific time and 
place in a cultural trauma. Norbu's contextualiza
tion is strict, particularly in the fltSt edition por
tions of the book, and does not lend itself to the ag
grandizement of generalization. 

While readCIlI may want for the lack of !he 
"big picture," Red SIBr Over Tibet is rich in the 
revelation of minute details of Tibetan village life. 
Household rituals, the missionary activities of 
Tibetan Buddhists to the nomads of the vast 
Tibetan plateau, and !he words of learned monks 
to a young lay Tibetan are amongst the scenes 
presented by Norbu. He is particularly apt in 
chronicling the historic import of religious life to 
lay Tibetans. Indeed, while Tibetans seemed able 
to accept the Chinese teachings that the upper 
strata of Tibetan society was guilty of generations 
of social abuse, they did not accept the teachings 
that religion was "the poison of the people." 
(Norbu relales that ''poison" was inserted into the 
Marxist phrase, for !he Tibetan language has no 
equivalent to "opiate.") 
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Like many commentators on the Tibetan 
sibJation, Norbu points out the import of the Dalai 
Lama to Tibetans in general and to the resolution 
of the China-Tibet conflict in particular. His hope 
is that the leadership of the Dalai Lama may be the 
key to an eventual solution. The second edition of 
Red Star Over Tibet came out before the 1989 
Nobel Peace Prize was awarded to the Dalai Lama, 
and this award seems to confum thal the Dalai 
Lama is not only a key to the resolution of the 
Tibetan sibJation, but a person with a social and 
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religious vision important to the whole of contem
porary society. Norbu's book is a traditional clas
sic as it tells well an interesting and complicated 
tale. It is a contemporary classic as it utilizes an 
insider's voice to tell the insider's tale. 

George McKinley 
Graduate Theological Union 

Berkeley, CA 
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Book Reviews 

To Lhasa and Beyond: Diary of the Expedition to Tibet in the Year 
1948 
by Giuseppe Tucci. Translated by Mario Carelli. Foreword by H. H. 
the Dalai Lama. 1956; reprint Ithaca, NY: Snow Lion Publications, 
1985. 237 pp., plates. Paper: $14.95. 

T his is a reprint of a classic work first published 
in translation from Italian in 1956. A penonal 

travel account written by Giuseppe Tucci, the 
"Godfather" of modern Tibetology, To LhSSll SlId 
Beyond provides a rare and insightful view of 
traditional Tibet before the Chinese took over the 
country in 1950 and destroyed most of its religion 
and culture following the /light of the Dalai Lama 
to India in 1959. The book is especially valuable 
as the record ofajowney ID Tibet in 1948 by one 
of the foremost Western scholars of Tibetan reli· 
gion and civilization. In addition ID his profound 
lmowledge of Tibetan history and culture, Tucci 
brings ID bear on his subject a deep personal 
interest and empathy. The reader feels what the an, 
pt3Ctices, and beliefs of the Tibetan people meant 
to Tucci as well as to the Tibetans themselves. Not 
a dry academic exercise, the book combines in 
lively fashion vivid travel writing with a solid 
grounding in rigorous scho1arship. 

The fUllt part of Tucci's journey rook him 
up from the Indian hill stations of Darjeeling and 
Kalimpong over the Himalayas of Sikkim through 
the Natu Ia Pass into the Chumbi Valley of Tibet. 
Tucci describes the vast and desolate stretches of 
the route continuing ID Gyantse, the main trade 
center on the route to Lhasa, in the following 
passage, typical of evocative landscape descrip
tions sprinkled throughout the book: 

On the high tableland a person can be seen 
from a greatdistance,like a meaningless black 
dot on the background of barren, lifeless 
rocks. Huge, overbearing cliffs crowd the 
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landscape in the boundless waste, with the 
crushing majesty of nature. Man does not 
count be is a tiny being moving along and 
disappearing without trace. even as the Chi· 
nese painters saw him in their metaphysic 
pictures where the mountain, the clouds and 
the water spread allover the canvas, and man 
seems ID appear only ID give the measure of 
his nothingness. [po 48] 

From Gyantse. Tucci went over the Karala and 
Kampa Ia passes ID skirt the fjord·like arms of 
Yamdrog Lake and cross the Tsangpo River on the 
standard route to Lhasa, He describes in some 
detail important monasteries and temples along the 
way, such as Ralung andNelang~e latter sacred 
to Ati§a, the great Indian teacher who played a 
major role in re·introducing Buddhism inlD Tibet 
in the eleventh century. 

The central chapters of the book are taken 
up with descriptions of Lhasa, Tucci's meeting 
with the Dalai Lama, social life in the city, and the 
huge monastic complexes of Drepung, Sera, and 
Ganden. This is fOllowed by an unusual account of 
a 120 mile trip by yak skin boats down the Kyichu 
and Tsangpo rivers to Samye, the fUllt monastery 
built in Tibet, and Tsetang, the place where accord· 
ingto Tibetan myth A valoldte&vara, the bodhisattva 
of compassion and patron deity of Tibet, took the 
form of a monkey and mated with a rock ogress to 
create the primordial ancestors of the Tibetan 
people. After visiting nearby hermitages and 
monasteries and engaging in enlightening conver· 
sations with monks and hermits, Tucci proceeded 
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10 the Yarlung Valley with the IOmbs of the ancient 
Kings of Tibet. The final chapters describe his 
return trip 10 India via Gyantse and Shig.tse.......dle 
1auer the seal of the Panchen Lama and site of the 
great monastery of Tashilhumpo. The book in
cludes an insert of plates showing rare pholDgraphs 
of monasteries and temples and a way of life long 
since destroyed by the Chinese. 

Tucci uses the account of his journey as a 
frameworl< on which 10 hang discussions of a wide 
variety of IDpics, ranging from the role of an in 
Tibetan medil81ion ID the contemponuy follies of 
European politics. The hislDrical palaces, forts, 
temples, and monasteries through which he passes 
afford him the building materials out of which ID 
construct a nmning narrative of the principal 
events of Tibetan history, both secular and sacred. 
He visits, for example, the important pilgrimage 
place of Samye, the flJSt Buddhist monastery built 
in Tibet, and tens the slDry of its founding in the 
eighth century A.D. Descriptions of paintings and 
sculpture in various monasteries and temples al
low him 10 launch inlD extended discussions of 
styles of an and the role of images in the visuali
zations of Buddhist yoga. Conversations with 
lamas, hermits, mediums, and exorcists become 
opportunities ID provide insightful glimpses inlD 
the esoteric practices of Tibetan Buddhism and 
their relation ID Western philosophy and psychol
ogy. A visit ID a lonely spot where corpses are 
exposed ID birds in the Tibetan practice of sky 
burial prompts a long discourse on the visionary 
experiences of the bardo---me intezmediate state 
between dealh and rebirth (or the higher goal of 
enlightenment) described in the SIH:aIIed TIbetan 
Boot of /he Dead. In the course of these digres
sions Tucci presents marvelous descriptions of the 
spiritual forces depicted in an and evoked in ritual: 

The images, now peaceful, now terrific, seem 
IOjump up alive before your eyes, ID crowd on 
you like ghosts and 10 engrave themselves 
mercilessly inlD the botlDm of your subcon-
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scious so as ID haunt your dreams as wen. You 
would thiok that the painters have by some 
wizanlry conjured up living forces and driven 
them inlOtheirworl<, and that Ihese could float 
out of the walls, force their way inlD your soul 
and take possession of it by a magic spell. [po 
57] 

To Lhasa and Beyondprovides in an acces
sible and entertaining form enlightening glimpses 
of ideas and material presented in a less readable 
and more systematic fashion in Tucci's scholarly 
works such as Tibetan Painted Scrolls, The Theory 
B1Id Practice of /he Mandala, and The Religions of 
TIbet. lIS vivid descriptions and lucid explanations 
make esoteric points of Tibetan religion and phi
losophy undezsIandable ID laymen as well as 
scholars. Amid the profusion of books that have 
now appeared on Tibet, To Lhasa and Beyond 
stands out as one of the few flJSt-hand accounts of 
what Tibetan culture and religion were like when 
they were still intact in their homeland And among 
those few wolks, it holds a singular place as the 
pen;onal travel account of a master scholar of 
Tibetan civilization. 

Occasionally, in his efforts 10 universalize 
his subject and relate it ID Western ideas and 
concerns, Tucci goes a liute too far, as in a few 
passages where he refers 10 "God" in explaining 
Tibetan practices-an approach alien ID the Bud
dhist tradition, based as it is on the u1timale reali
zation of emptiness. In an unfortunate omission the 
publishers of the reprint have dropped the index 
from the original English translation, making it 
more diflicultlD find and keep track of unfamiliar 
teems and place names. They have also reduced the 
external dimensions of the book, eliminating the 
beautiful Tibetan painting that graced its covet. 
But these are eXlremely minor points that do not 
detract from the overall value of the book. 

To lluJsa B1Id Beyond provides excellent 
background reading for anyone contemplating a 
visit 10 Central Tibet It helps travelers 10 put what 
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they see in a historical and cultural context so that 
they can understand it better and appreciate how 
much of profound value has been lost in Tibet. 
Anthropologists. historians. and students of Ti
betan civilization will find many interesting tidbits 
of information scattered through the texL The book 
will also be of use to scholars of Tibetan language 
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and religion. grounding their sbldies of textual 
material in the lives and physical settings of the 
people who created those texts and lived by their 
teachings. 

Edwin Bernbanm 
University of California. 

Berkeley 
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The Inner Teachings of Taoism 
by Chang Po-tuan. Commentary by Liu I-ming. Translated by Thomas 
Cleary. Boston and London: Shambhala, 1986. xix + 118 pp. Paper
back: $11.95. 

W
hen examining the three major religious 1Iadi
tions of China (Taoism, Confucianism and 

Buddhism), one quickly notices that there is a great 
deal of cross-traditional exchange taking place. 
One of the more interesting is the exchange that 
took place between Buddhism and Taoist wai-tan 
(outer alchemy) when Buddhism entered China 
around the second century. The inter-play between 
these two IIaditions lead to what Isabelle Robeinet 
refeIl! to as "completely Chinese and Taoist reac
tion to Buddhism:" nei-tan (inner or spiritual 
alchemy). The tradition of inner alchemy, which 
uses the alchemical methods and theories to inter
nally perfect the inner self, is the topic of Thomas 
Cleary's translation of The Inner Teachings of 
Taoism. 

The Inner Teachings of Taoism is divided 
into four sections: I) a general introduction; 2) the 
Inner Teachings; 3) a text ofLiu I-ming's entitled 
''On Solving Symbolic Language"; and 4) three 
other texts of Liu's which related to the topic of 
spiritual alchemy. The text to which Cleary refers 
in the title of the worlc makes up an extremely small 
portion of this book. The Inner Teachings of 
Taoism, as presented by Thomas Cleary, is not a 
work by the Taoist master Chang Po-tuan as one 
might be led to believe. In point of fact, The Inner 
Teachingsis an extremely shon text surrounded by 
an endless, and somewhat one-sided, nineteenlb
century commentary by Liu I-ming. 

In his introduction Thomas Cleary presents 
a useful, allbough somewhat limited, introduction 
to the subject of Chinese alchemy. He describes 
the difficulties of interpreting the various bodies of 
Taoist literature. He notes lhat "the problems of 
decoding this literature are formidable, for not 
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only are there numerous codes, but even a single 
code may also be subject to a number of different 
interpretations" (p. vii). However, after pointing 
this out he continues by suggesting Ibat Ibe wai-tan 
(outer alcbemical) tradition is somehow less valid 
!han Ibe "highly purified form of Taoism" which 
emphasizes the nei-tan (inner or spiritual alchemi
cal) tradition: the Complete Reality School (p. 
viii). In a manner consistent with his other presen
tations of Taoism, Clearly appears to be champi
oning Ibe role of Chinese spiritual alchemy at the 
expense of all olber forms of Taoism. 

The first section of Ibis book contains the 
text from which it derives its name: The Inner 
Teachings. This section was written by the elev
enlb~entury Taoist master Chang Po-tuan who 
had spent the fllSt eighty yeaIS of his life studying 
Confucianism and Ch'an Buddhism. As Cleary 
points out, The Inner Teachings are a "simplified" 
and "condensed version" of anolber of Chang's 
works (also translated by Cleary) entitled Under
standing Realily(p. xv). The text itself is made up 
of twenty rather cryptic four line verses which are 
in tum divided into two sections: the fllSt three 
verses present a general summary of the overall 
process of spiritual alcbemy while the rentaining 
sixteen verses follow with a more in-deplb exami
nation of the entire process. 

For his part, Liu I -ming follows each of the 
four line verses of The Inner Teachings with a 
useful, although still somewhat cryptic, explana
tory commentary in which he begins to explain Ibe 
many metaphors of Chang. In an effon to "let 
students understand at a glance and be further able 
to comprehend the true interpretation wilbout 
getting involved in speculation," (p. 32) Liu adds 
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twenty short ''ExplanatoIy V=." twenty-four 
"Essentials foe Students" and twenty~four "Secrets 
of Alchemy" ID the end of The Inner Teachings. 
Throughout these three additional commentaries 
Liu belabon his point that all alchemical language 
is meant as metaphor foc inner/spiritual tech
niques. 

The next major portion of The Inner Teach
ings is a work written by Liu I-ming entiUed On 
Solving Symbolic Language. In this section Liu 
continues hammering home his point about the 
melBphorical nature oC alchemical language. He 
writes: 

The alchemical classics all use metaphors to 
illustrate principles; they IIJe telling people to 
discezn from the image the principle and act 
on the image. It is a pity that people do not 
investigale the principles, only recognizing 
the images. There are very many symbolic 
expressions used in alchemical classics; sb!
dents should proceed from the symbol to 
discover the principle (p. 53-S4). 

In addition to his comments on symbolic 
language, Liu includes an interesting presentalion 
on the alchemical ruing process which is a text 
based on seven diagrams representing the process 
of producing humans by Collowing natural proc
esses, seven diagrams representing the process of 
creating immortals by reversing the naIIIIal proc
esses and fourteen diagJalllS which IIJe meant to 
provide an idea oC how to go along with the 
creation and reversal oC creation. In this presenta
lion Liu also emphasizes the need to conduct the 
practice of alchemy in the proper manner with a 
proper teacher. This can be better undemood by 
noting thatLiu,llkeChang, was extremely familiar 
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with Confucian teachings, and it is not difficult to 
imagine that this Camiliarity probably influenced 
his undentanding of Taoist alchemy. 

The last section of this work is dedicated to 
three other writings by Liu that relate to the notion 
of spiritual alchemy. The first, Flfty V= of 
Resolve Doubts, is a collection of short passages 
which are designed ID convey Liu's undelStanding 
oC Taoist alchemy (emphasis on the symbolic 
nature of alchemical language) to students of 
alchemy. The Fifty V~es covers topics such as 
the cinnabar crucible, seIC-refinement, and the 
spiritual embryo. The second part, On the nue 
Opening of the MysteriOlJS Female, provides a 
colorful description of The nue Opening and 
Collows with another commentary on the misuse oC 
metaphorical language. The third part oC this 
section, EssentiB1 Teachings for Culti vating Real
ity, presents us with Liu's brieC summary of the 
process of becoming "enlightened." 

Although the need Cor translations oC Taoist 
works is great, that need is not helped by Thomas 
Cleary. He presents the bulk oC this book without 
an ounce oC desperately needed context (his intro
duction is Car from adequate). He seems to operaIe 
under the assumption that there is no need ID share 
with hisreaden even aglimpseoCoriginai Chinese 
texts. The fact that this wolk is completely devoid 
oC documentation or bibliographic data of any 
Corm detracts from this work. In short, Thomas 
Cleary's translation, The Inner Teachings ofTso
ism. falls Car short of being anything more than an 
interesting addition to the growing library oC''pop" 
theology. 

Louis Aaron Collonge 
San Jose State University 

San Jose, CA 
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The Korean Neo-Confucianism of Yi YuJgok 
by Ro Young-chan. SUNY Series in Philosophy. Albany: State 
University of New York Press, 1989. xv + 154 pages. Foreword by 
Tu Wei-mingo Glossary of Chinese and Korean Words. Selected 
Bibliography. Cloth: $49.50, paper: 16.95. 

T
hose interested in the impact of Buddhism on 
East Asia have long paid attention to work: on 

Neo-Confucianism. Most of this work: has been 
concerned with the Neo-Confucian tradition in 
China, some with the tradition in Japan. much less 
with the tradition in Korea, and virtually none with 
its development in Vietnam. With regard to Korea. 
it has only been in recent years that the tenitory has 
been charted and the contributions of key figures 
presented in book length works in English. The 
publication in 1985 of ThcRise ofNeo-Confucian
ism in Korea, edited by Wm. Theodore deBary and 
JaH)'IDI Kim Haboush (New York:: Columbia 
University Press), marked a turning point by 
giving the English speaking world a genernl, if 
selective, overview. Since that time a book dedi
cated to each of the two best known figures in Ko
rean Neo-Confucianism has appeared. Yi Yulgok 
(1536-84) is treated in the book under review here; 
and Yi T'ocgye(ISOI-70) is treated in Michael C. 
Kalton, To Become a Sage: The Ten Diagrams on 
SageLeaming by Yi T'ocgye (New York:: Colum
bia University Press, 1988). 

Ro's book grew, in part, out of his Ph.D. 
dissertation: 'The Search for a Dialogue between 
the Confucian 'Sincerity' and the Christian Real
ity: TheNeo-Confucian ThoughtofYi Yulgok and 
the Theology of Heinrich Ott" (University of Cali
fornia, Santa BaIbara, 1982). The present work: 
devotes little space to the dissertation topic (pp. 
94-95}.1t is a detailed examination ofYi Yulgok's 
thought, although it provides thorough background 
information regarding each aspect of Chinese 
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Neo-Confucian thought which Y u1gok treated. Its 
aim is not to discuss Confucianism and Christian
ity. Furthermore, it has little explicit coverage of 
Buddhist influence on Neo-Confucian thought in 
China or Korea, yet one can learn much on this by 
reading between the lines. 

Ro's book is organized in three chapters, 
preceded by an introduction and followed by a 
conclusion. The Introduction treats Yi Yulgok's 
life and his place within Korean Neo-Confucian
ism and, also, presents the scope and approach of 
the book as a whole. The three chapters cover, re
spectively, Yulgok's cosmology and ontology, his 
anthropology, and the concept ch'eng (sincerity; 
Korean, song) as the key element in his thought, 
unifying cosmology, ontology, and anthropology. 
The Conclusion summarizes the accomplishments 
of the three chapters and considers Yulgok's con
tribution to contemporary philosophy. 

Among the basic facts of Yi Yulgok's life, 
a few are important for our purposes. Although 
junior to Yi T' ocgye, and not blessed with as long 
a life span, Yi Yulgokwas amoreorigina1 thinker. 
Uke T'ocgye, he lived more than a century after 
the period early in the Yi Dynasty (1392-1910) 
when Buddhism was first suppressed by the Ko
rean state in favor of Confucianism. Thus, his 
generation of Neo-Confucian thinkers was not so 
much interested in establishing the superiority of 
Confucianism over Buddhism as it was interested 
in derming the nature of Confucian orthodoxy. 
This is one reason why Ro's book has SO little to 
say on the Buddhist-Confucian issue. Moreover, 
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according to Ro, Yulgok is an especially good 
example of a thinker who puts the stamp of 
"Korea" on the Confucian tradition. The consis
tently non-dualistic stance ofYulgok, we are told, 
corresponds with non-dualism as a way of thinking 
found throughout the "Korean spiritual tradition" 
(p. xiii). 

Indeed, the two themes in Yulgok's under
standing of Neo-Confucianism that the book fea
tures are his "non-dualistic vision" and "anthro
pocosmic awareness" (p. 2). "Non-dualism" actu
ally refers to a position that is neither dualistic nor 
monistic. And what Ro terms "anlhropocosmic 
awareness" is itself characterized, above all, by its 
being a non-dualistic view: "his [Yulgok's] view 
of the fundamental unity between man's cultiva
tion and the cosmic force of destiny" (p. 2). 
Yulgok's main contribution was, thus, to over
come a dualistic tendency in the Neo-Confucian 
thought of his time. As the Introduction asserts, 
and the rest of the book demonstrates, Yulgok's 
effort to establish a non-dualistic view permeates 
every area of his thought: cosmological, ontologi
cal, anthropological. 

In his comments on the "scope and ap
proach" of his book (pp. 1()"14), Ro himself issues 
a caution about the use of a Western framewmk, 
including the use of such terms as cosmological, 
ontological, etc., to tty to understand a Korean 
thinker. He wants to avoid the "reductionism" 
inherent in such an approach. Ro says that his own 
approach will be a hermeneutical one, following 
Heidegger and Gadamer, with the intention of 
grasping the underlying hermeneutical motive 
which penetrates Yulgok's thought, which is a 
non-dualistic way of thinking. 

Ro's success in escaping a Western reduc
tion of Yulgok's work will be evaluated later in 
this review. But one thing is certain, he must be 
appreciated for his awareness of relevant herme
neutical principles, such as "intelpretation js a 
struggle with text" (p. 12), in his efforts. It is clear 
throughout the book that Ro is self~onsciously 
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struggling, as he says, "to allow Yulgok to appear 
and speak (in the Heideggerian sense of the word)" 
(p. 11). 

In Chapter One, when Ro formally intro
duces the three areas ofNeo-Confucian thought he 
will cover---(;osmology, ontology, and anthropol
ogy-be provides a disclaimer. Nco-Confucians 
never actually used these categories to expound 
their arguments; they are useful only as hermeneu
tical "tools" (p. 16). The cosmological and onto
logical dimensions of Neo-Confucian thought, 
among Yulgok and his Chinese predecessors, are 
the topic of Chapter One. Therein Ro specifies how 
certain thinkers were relatively more interested in 
the cosmological side of key concepts, such as t'aj
chi ('the Great mtimate'), while others were 
interested in their ontological side. Y ulgok, devel
oping the views of Chu Hsi (1I3()"1200), whose 
school of Neo-Confucian thought dominated in 
Korea, produced a non-dualistic, "cosmo-onto
logical" view of t'aj~hi. In accord with Chu Hsi's 
insistence on the interdependence of Ii (principle) 
and ch 'j (material force), Yulgok did not let t'aj
chi reign as a purely ontological entity apart from 
the world. 

Yulgok's relatively more thoroughgoing 
insistence on the interdependence of Ij and ch'j 
shows itself with greater strength and significance 
in Chapter Two's discussion ofYulgok's "anthro
pology." As Ro states: "This non-dualistic charac
terization of Ij and ch 'j is dermed more clearly in 
Yulgok's anthropology, particularly in his under
standing of the mind, that [sic] it is in his cosmol
ogy and ontology" (p. 39). Most specifICally, 
Yulgok's role in the ~ed "four-seven" debate 
shows him to be intent on expunging any dualism 
of Ii and the explanation of the functioning of 
''mind" (hsin). Because of its importance, let us 
digress on this at some length as our primary 
example of Yulgok's creative thought 

KoreanNeo-Confucians showed greatinter
est in the mind-body problem as addressed in the 
discussion of the "four beginnings" (commisera-
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tion, shame and dislike, respect and reverence, and 
right and wrong) and the "seven feelings" (pleas
ure, anger, SOIIOW, fear, love, hate, and desire). Yi 
T'oegye had relared the mind's issuance of the 
''four beginnings" to Ii, and the issuance of the 
"seven feelings" to ch'i. Although he seemed to 
think he was explicating Chu Hsi's position in a 
nonconlrovezsialmanner,adebaleensued. Yulgok.'s 
contribution is found in his correspondence with 
Song Hon (1535-98), a supporter of T'oegye's 
position. For Yulgck, a division of menial issu
ances (i.e., activities of the mind aroused by 
contact with the world) into discrete categories 
was supported neither by experience nor by stan
dard Neo-Confucian views on Ii and ch'i (which 
for him as for T'oegye came from Chu Hsi). He 
refused to accept any position Ihat would make it 
appear that Ii could issue forth and function inde
pendently of ch'i or vice versa. To avoid dualism, 
he explained the seven feelings as being inclusive 
of the four beginnings. According to Y ulgck: ''The 
'seven feelings' refer to the totality of the human 
mind when it has been aroused by the external 
world. The 'four beginnings' refa to the good side 
of the 'seven feelings'" (Ro's translation, p. 68). 

This solution also prevented the misinter
prewion Ihat "evil" was somehow ontologically 
grounded in any category of ch 'j-related (physical) 
menial issuances. Since the "seven feelings" are 
taken to represent the totality of the mind aroused 
by contact with the world, any feeling not directed 
correclly may become "evil." As a result, Ro 
explains: 'The problem of evil is thus nOl an 
ontological one but a volitional one" (p. 68). To the 
exlentlhat early Neo-Confucians (including, if nOl 
especially, Chu Hsi) had tended toward a dualism 
of sensual and spiritual in trying to explain the 
roots of"evil" behaVior, Yulgok sought to save the 
tradition from this lendency toward dualism as 
well as from simplistically placing the blame on 
discretely sensual aspects of humans. 

Turning to ChapIez Three, we fUld our fmal 
example of Yulgck's non-dualistic approach: his 
explanation of ch 'eng (sincerity) as the essence of 
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an "anthropocosmic awareness" whereby the sage 
transforms the world as well as himself. YuIgok is 
not unique in considering ch 'eng, as a quality of 
the sage, to havecosmic as well as moral force. The 
seeds of this view existed in classical Confucian
ism, and its explication was important to earlier 
generations ofN~ucians. Yet one becomes 
convinced, as Ro provides example after example, 
that YuIgok developed it with his characteristically 
and self-consciously non-dualistic approach. Giv
ing only his fmal yet peJbaps most important 
example, ch'eng was the basis for the unity of 
thought and action in YuIgck's own life as a 
''theoretician and pragmatist" deeply involved in 
political affairs (pp. 107-110). To a greater exlent 
than most other Korean Neo-Confucian thinkl7S, 
including T'oegye, Yulgok was an active states
men, holding a variety of high positions during his 
life (provincial GOVl7Dor, Minister of Personnel, 
Minister of Justice, Minister of Defense, etc.). 

Ro's Conclusion, in addition to summariz
ing, presents some comments about what Yulgok' s 
!hought has to offer us today. His comments cover 
two key aspects of moral and spiritual thought. 
Fint, thinking today is too oflen characterized by 
a division of anduopology and cosmology; or, put 
another way, theology has become anthropology 
as Western religious thinkers have abandoned 
efforts to salvage their outmoded (i.e., Christian) 
cosmologies. As to Yulgok's "anthropocosmic" 
view, Ro writes: 'This view of a continuity be
tween the social and the natural worlds, of Man 
fully integrated into the natural oilier, implies a 
disturbing critique of the modem Western view of 
an indifferent nature and alienated humanity" (p. 
113). Second, Ro also sees us challenged by the 
way that, "in Yulgck's non-dualistic approach, 
paradigmatic Western categories-body and mind, 
spirit and matter, thought and feeling-are by
passed in favor of a cohesive, holistic understand
ing" (p. 114). We are challenged because, although 
Yulgck's view is non-theistic and non-dualistic, it 
is still "essentially religious" (p. 115). 
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How do we evaluate Ro' s wolk? On the one 
hand, it claims to present us with a thinker who has 
great relevance for Western thinkers today. On the 
other hand, it claims that this thinker cannot be 
understood by any Western "reduction" and, there
fore, must be allowed to speak to us in his own 
voice. Obviously, then, an evaluation ofRo'swork 
must focus, above all, on its success in completing 
the daunting task of intercultwaI inlerprel81ion. 

FiBt of all, Ro should be congratulated for 
being aware of the difficulties in the task facing 
him. Not only at the beginning, when such issues 
are usually addressed in works of this type, but 
throughout the book, one has the feeling that Ro is 
doing his best 10 let Yulgok's own voice reach us. 
He carefully chooses between available transla
tions of IeChnical terms, between English transla
lions and Romanizations of terms, between using 
and avoidingestablishedWestern categories. Thus, 
Ro's worle: is a model of the procesg one should go 
through in trying 10 allow material from another 
culture reach a new audience. One unfortunate 
exception 10 this is the large number of errors in the 
Romanization of Chinese. The glossary alone has 
about fifteen, including placing all "p" entries out 
of alphabetical order, after those under "f." 

Secondly, as 10 the result of this process, 
Ro's works has strengths as well as weaknesses. 
As one might expect, continual use of Western 
philosophical terms, despite the disclaimer that the 
terms are only hermeneuticallOOls, can disguise as 
well as amplify a Korean thinker's voice. The key 
issue is not whether to use such terms at all; their 
careful use is a key 10 success.1be issue is whether 
or not one chooses the most appropriale terms. For 
example, there are good reasons to employ a term 
like "anthropocosmic," already used 10 good effect 
by others discussing the NecH:onfucian ttadition, 
such as To Wei-mingo This term communicates the 
unity of human and natwaI, social and cosmic, for 
a tradition that has consistently insis1ed on their 
fundamental oneness. More questionable is the use 
of "ontological." as opposed to Ucosmological," 
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especially when one concedes that it is not a native 
distinction for either Chinese or Koreans. Is there 
anything in the Neo-Confucian world view that 
indicates that it has an "ontological" as well as 
"cosmological" dimension? Probably not. There is 
certainly nothing beyond the cosmos, in Neo
Confucian's eyes, for they have a thoroughly im
manental view of ultimate reality. Moreover, there 
is little indication that, forthem, there are ontologi
cally different substances within the cosmos. What 
seems important to Neo-Confucians, including 
Y u1gok (see p. 31), is the distinction between what 
is subtle or "concealed" (weI) and what is gross or 
"manifested" (hsien). 1be "Ultimate" is not be
yond natwe, or different from the rest of nature, it 
is just ultimately more subtle. This kind of distinc
lion is better covered within "cosmology" than by 
introducing a cosmology-onlOlogy division. 

We must also address the most important 
interpretive term that Ro uses: "non-dualisrn." 
Despite Ro's frequent reminders that "non-dual
ism" does nol mean umonism," one wonders why 
heputhimselfin the position of having continually 
to remind us that his key tenn does not mean what 
we are likely 10 think it does. One drawback 10 his 
choice is that it continually draws our attention to 
the "problem" of dualism and monism, which has 
been a problem in the West, and perhaps in India, 
but not in East Asia. A rela1ed drawback is that it 
does not draw suffICient attention to what is a key 
problem in East Asian thoughc balance of oppo
siles. One might interpret Yulgok's "hermeneuti
cal motive" as being against imbalance, against 
leaning 10 one side, rather than against "monism" 
and/or "dualism." This would be in line with our 
understanding, for example, of Korean Nco-Con
fucian criticisms of Buddhism and the Wang 
Yang-ming style ofNeo-Confucianism. While it is 
questionable thatNco-Confucians thought in terms 
of "monism" and "dualism," it is clear that they 
thought about balance of Opposi1eS: Ii and ch 'j, yin 
and yang, contemplation and action, natwaI and 
human, and SID forth . 
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Is there a tenn that captures the key probIe
matik of Yulgok's thought yet escapes the draw
backs of ''non-dualism"? One is suggested in lulia 
Ching's article on Yulgok's contribution 10 the 
"Four-Seven Debate" in The Rise of Nco-Contu
cjlUlism in KOIeS (op. cit, pp. 303-322, esp. p. 
313), where she speaks of "dialectical unity" 10 
cIwacItnze his apJK08Ch 10 pairs of opposites, 
such as Ii and ch 'j. This is one example of a tenn 
that, in our view, is superior 10 ''non-dualWn." 

It may seem unreasonable that our major 
criticism is a tenninological one. However, it is 
one connected withRo's main pmpose: presenting 
the thought of a leading Korean Neo-Confucian in 
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a way that avoids the danger of its reduction 10 
Western categories. If the tenninological problem 
stands out, it is only because Ro's book is other
wise so successful in achieving its purpose. That is 
10 say, it is successful precisely in providing a 
model for how 10 interpret a thinker from a culture 
nwbd1y different from our own. 

Christian lochim 
San lose State Univmity, 

San lose, CA 
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Notiou 

1.N nEnOR.1. ... n: 
ni.nor Lee R.ogers (1950 - 1991) 

We are very sony to report the passing of Dr. Minor Rogers on August 25, 1991. He received his 
Ph. D. at Harvard University in the field of compamtive religion in 1972. From that time to the present 
he taught in the Department of Religion at Washington and Lee University, Lexington, Virginia. 

Dr. Rogers is held in high repute for his rigorous and meticulous scholarship and his deep personal 
involvement with Shin Buddhism. His gracious warmth and encouragement has inspiredus atthelnstitute. 
His major wolk Rennyo: The Second Founder of Shin Buddhism, which he wrote together with his wife 
Ann, had just been sent to the publisher prior to his untimely passing. The following bibliography of his 
various publications was provided by Ann T. Rogers .. 

PUBlJCATIONS 

Boot: 

[with Ann T. Rogers) Rennyo: The SecondFounder of Shin Buddhism, (BelkeIey, CA: Asian Humanities 
Press, forthcoming in 1991) . 

Articles: 

"lotroduction," in Christian Faith in 8 Religiously Plwal World, eds. Donald G. Dawe and John B. 
Carman, (Orbis Press, 1978). 

Articles on Japanese religion in Abingdon Dictionary of Living Religions, (Abingdon, 1981). 
''Rennyo and JOdo Shinshil Piety: The Yoshizaki Years," MonumentJl Nipponica, 36:1 (1981),21-35. 
10 Japanese: "Shinjin to Anjin: JiJdo shinshii shislJllhi ni akeru 'Faith' ni /sUi1e no ichi kiJllatslf' (Shinjin 

and Anjirr. a Study of 'Faith' in Shin Buddhist HisIOry), Shinshugakil ("Studies in Shin Buddhist 
Theology"), 63 ( 1981),26-43. 

'The Shin Faith of Rennyo," The Eastern Buddhis~ 15:1 (1982),56-73. 
"A View of Rennyo's Early and Middle Years," in JiJdokyO no kenkyii: Ishida Mitsuyuki luJlwe kold 

kinen ronbun (Essays on the Pwe Land Buddhist Thought: 10 Honor of Dr. Mitsuyuki Ishida on 
the Occasion of his Seventieth Birthday), (Kyoto: Nagata BunsMdl5, 1982), 101-124 . 

"Textual Translation and ConteJ<tuai Renewal: Reflections on the Shin Buddhism and Christianity 
Symposium," Bulletin, Center for the Study of World Religions, (Harvard University, 1984), 9-
23. Reprinted in Shin Buddhism Meets American Religions. (Kyoto: Nishi Honganji, 1986). 207-
223; also included in volume is a translation of the article in Japanese, entitled, Seiten honyaku 
to seisin bunka no jkIJ, 37-57 . 

"Ken's Theology" in Haimusan: Remembering Again That Man Mlo Journeyed in Japan, (Tokyo: 
Seikokai Shuppan, 1985),6-7. 
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''Five Japanese Porbaits: Images for Continuity and Change" ViIginia Consortium for Asian Studies: 
Occasionsl Papers, vol. 3 (1986), 151-157. 

"Nembutsu and Commiunent in American Life Today, .. The Pacific World: JoumaJ of the Institute of 
Buddhist Studies, n. s., No.2 (1986), 22-30. 

''Rennyo," in Encyclopedia of Religion, 16 vols., editor-in-chief, Mircea Eliade (New York: Macmillan, 
1987), 12: 335-336. 

"Buddhists and Christians: From Dialog to Colloquy", Plumbline: A JoumaJ of Ministry in Higher 
Education, 15:2 (1987), 20-22. 

"Rennyo's Letf£rs (Rennyo ShI5nin Ofunu): Fascicle Five," banSlated with Ann T. RogeR, The Eastern 
Buddhis~ 21:2 (1988), 95-123. 

"Leiters of Rennyo (Ofumi, Fascicle One), " translaled with Ann T. Rogen, The Pure Land: JoumaJ of 
Pure Land Buddhism, n.s., No. 5 (1988), 74-112. 

"Shin Piety as Gratitude," John B. Carman and Frederick J. Streng, cds., Spoken and Unspoken Thanks: 
Some Comparative Soundings (Harvard Center for the Study of World Religion~tudies in World 
Religions 5, 1989), 93-111 . 

[with Ann T. Rogen] ''The Honganji: Guardian of the State (1868-1945)," Japanese 'oumaJ of Religious 
Studies 17: 1 (1990), 3-28. 

''Rennyo's Ofumi and the Shinshn," in The Pure Land Tradition: History and Development, Berkeley 
Buddhist Studies Series, cds. James H. Foard and Michael Solomon (forthcoming). 

[with Ann T. RogeR] ''Rennyo's Legacy: The Leners as Scripture," The Pacific World: JoumaJ of 
the Institute of Buddhist Studies (this issue). 

''Rennyo to no deai (Meeting Rennyo)," Rennyo ShI5nin Kenkyiikai Kaishi (forthcoming in Japanese). 
''Rennyo and His Letters, " The Annual of the Institute of Buddhist Cultural Studies, Ryiilcoku 

University (forthcoming). 

TransIalions: 

Translation into English [with Ann T. Rogers]: "Introduction" to Asaeda Zenshi!, Heian shI5Jd 
bukkyOshi kenkyii (A Study in Early Heian Buddhist History), (Kyoto: Nagata BunsMdO, 
1980),1-10 

Translation committee: ShI5ziJrna/su Wasan: Shiman's Hymns on the Last Age, ( Kyoto: Rynkoku 
University Press, 1980). 

Translation into English [with Ann T. Rogen]: "Introduction" to Asaeda Zensho, My(Jk&!in-den kiso 
kenkyiI (A Study of MyOkOnin-lien), (Kyoto: Nagata BunsMdO, 1982), 1-7. 

Translation committee: The Sutra of Contemplation 0/1 the Buddha of Immeasurable Life, (Kyoto: 
Ryiikoku University Press, 1984). 

Translation into English [with Ann T. Rogen]: "Introduction" to Naobayashi Futai, Nihon kDdai bukkyiJ 
seidoshi kenkyiI (A History of the Institutionalization of Buddhism in Ancient Japan), (Kyoto: 
Nagata BunshOdO, 1988), 1-11. 

Translation into English [with Ann T. Rogers]: Chapters eight and nine, in Asaeda Zenshll, Nihon ryOiJd 
kenkyii (A Study of Nihon ryOiIa), (Kyoto: Naga/a Bunshlldl!, 1990), 1-21. 
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Translation into English [with Ann T. Rogers]: Rennyo ShCnin Ofutni, Billy!! DendO KyOkai project 
to InU1SIaIe the Chinese Buddhist Canon ( forthcoming). 

Reviews: 

Yoshifumi Ueda, gen. ed., Letrers ofShinran: A TmnsIstion ofMBUIJ&hl1and NolI:s on 'Essentials ofFsith 
AIOIIe: ' A 7ianslBtion ofShinran's Yuis11inshD-mon'i, in MonumetJtaNipponia, 35:4 (1980), 508-
511. Reprinted in Wheel of Dharma, 8:5 (1981). Translated into Japanese by Michio Tokunaga 
and reprinted in Chilgai NipplJ, April 18, 1981. 

Mokichi Okada, lohel: Divine Light of Salvation, in Religious Studies Review, 12: 2 (1986), 186. 
Thomas F. Cleary, !r., 5Mbi1gI!llID: Zen ESSI/ys by DfJgen, in The 10uma1 of Asian Studies, 46: 1 (1987), 

145-147. 
George M. Brooke, Jr., ed.,lohn M. Brooke's PaciJic Cruise and lapanese Adventure, 1858-00, in News

Gazelte, Lexington, VA (Feb 25, 1987), 7. 
Masao Abe, Zen and Western Thought, in Chanoyu Quarterly, 51 (1987), 64-66. 
Yoshifumi Ueda, gen. ed., The True Teaching, Practice and Realization oflhe Pure Land Way: A 

7ianslBtion ofShinran's KyDgyiJshinsM, vol. 3, in MonumentaNipponia, 43:1 (1988), 120-122. 
Yoshifumi Ueda and Dennis Hirota, Shinran: An Introduction to His Thought (Kyoto: Hongwanji 

Inlemationai Cenler, 1989), in lapBllescReligions 16:2 (1990), 83-87: reprinted in Clumoyu Quar
terly 62 (1990), 73-75. 
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BUDDHA DHARMA KYOKAI (SOCIETY). INC. (BDK USA) 

PerlIaps the greatest patron of Buddhism in modem times is The Reverend Dr. Yehan Numala, 
a 95-year old industrialist turned philanthropist, who received an Honorary DoclOr of Humanities degree 
from the University of Hawaii in December 1988. YehanNumata though born inlO a temple family, became 
a businessman solely 10 obtain profits which could be diverted to the propagation of Buddhism. His belief 
was tha1 the Buddha's teachings, which are based on the spirit of wisdom and compassion, would assist 
in bringing about lasting peace and happiness for aU humanity. Embarlcing on his quest. he established 
a precision measuring insttumenls manufaclllring company ealJed MillllOyo Corporation in 1934. Profils 
from the enlerprise enabled him to found the BukkyO DendO KyOkai (Buddhist Promoting Foundation) 
(acronym BDK) in 1965. Under his guidance, this organization began 10 sponsor various activities 10 share 
the teachings of the Buddha with as many people aspossible. Lale in life. YehanNumatabecameaBuddhist 
priest 

The Teaching of Buddha. The first and most significant project undertaken thus far has been 
the re~ting. re-publishing and dissemination of The Teaching of Buddha. a small book containing the 
essence of Buddha Dharma. The book was an abridged translation oftheIapanese work, ShinyaJcuBukk~ 
Seiten (The New Translation of the Buddhist Scriptures) compiled and published by the BukkyO Ky61cai 
(The Buddhist Society) under the supervision of The Reverend Moan Kizu in 1925. It was believed that 
not only would The Teaching of Buddha be an authoritative introduction 10 Buddhism. but it could also 
become a daily source of inspiration and a guide for daily living. In order 10 make it understandable and 
available 10 the peoples of the world, the book has been IIlInslau:d inlO 35 different languages, prinu:d, and 
nearly four million c~ies distributed free of charge in 47 countries. 

Tripi/ab Thms.lation Project. Another major undenaIdng was the IIlInslation and publica
tion of the voluminous TaisM Chinese Tripi/ab in English. rust initiau:d in 1982 in Tokyo. It was the 
desire of Yehan Numata to introduce the sti11largely unexplored Chinese Mahayana Tripi\3k8 throughout 
the English-speaking world. A 13·member group of leading Iapanese Buddhist scholars, headed by 
Professor ShOyfi Hanayama of the Musashino Women's College, was formed as the Tripi-\3k8 EdilOrial 
Committee. along with the Tripi\3k8 Publications Committee chaired by Professor ShOjun BandO of the 
Otani University. These two cornmitll:es are responsible for administering the overall project of the 
IIlInslation and publication of approximall:ly 10% of the Chinese Tripi\3k8 by the year2000 A.D. Dr. Gadjin 
Nagao. Professor Emeritus of Kyoto University, is currently the overall advisor of the entire projecL 

Buddhist Studies Chairs. The third major project was the endowment of Buddhist Chairs 
at leading universities of the world. It was Yehan Numata's objective 10 make the teachings of Mahayana 
Buddhism available to the academic world on a day-to-day basis. Begun in 1984. the Numata Chairs in 
Buddhist Studies have been established at six instillltions in the U.S .• the University of California at 
Berkeley, Harvard University, University of Chicago, University of Hawaii, Smith College and the 
Instilllte of Buddhist Studies in Berkeley, and one in Canada, the University of Calgary. Negotiations 
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are currently underway with some universities in Europe for similar chairs. Sufficient contributions to the 
endowed chairs Ole made annually for up to LWenty yean, by which time each chair is expected to have 
become self-perpetuating from the cumulative funds. 

Adminiot"ltive CoatroI. In order to supervise the activities to promote Buddhism in ova
seas areas, Y chan NwnaIa insisted that in each country concerned, a local organization should be formed 
to be financially and opemtionally responsible for all propagationaJ activities undertaken. Toward this end, 
anumbeJ:ofaffiliatesofBDKJapanwere<qanizedincounlries wherebmnches of the MibitoyoCorpomtion 
were located, such as in the United States, Brazil, Mexico, Canada, Taiwan, Singapore, West Germany and 
England. In the United States, the first such organization, called the Buddhist Educational Studies, Inc., 
was formed in 1982 in Springfield, Virginia, to publish Buddhist materials and conduct educational 
activities. In 1986, it was superseded by the Buddha Dharma KyOkai (Society), Inc. (acronym BDK USA) 
in EmeJ:SOn, New Jersey. Its first Pl'esident is The Reverend Kenryii Tsuji, MinisteJ:, Eldlji Temple, 
Springfield, VA, and Ihe former Bishop of the Buddhist Churches of America, and as Trustees, Shigeru 
Yamamoto, forma Chairman of the Board, MTI Corporation, MITUTOYO U.S. & Canada Opemtions, 
Bishop Seigen Yamaoka, the current Head oflhe BuddhistChurches of America, and TheReverendSeishin 
Yamashita, Director oflheNumata Centel for Buddhist Tmnslation and Research. This organization serves 
as the headquarters and Ihe umbrella for all oflhe propagational activities in the U.S. Itrelains control ova 
the U.S. responsibilities for the TripiJal<a Tmnslation Project, the dislribution of The Teaching of Buddha, 
and Ihe administering of the Numata Chairs in Buddhist Studies, as well as miscellaneoos projects, 
including publications. 

NutrUlllJ Center. The Numata Centel for Buddhist Tmnslation and Research was estaIished in 
November 1984 in Berkeley, CA. Its dedication and opening ceremonies were 8ltended by Ihe leaders of 
BDK Japan and by Dr. George Rupp, then Dean of Ihe Divinity School at Harvard and Provost Leonard 
Kuhi of the University of California at Berkeley, along wilh many distinguiShed Buddhist scholars and 
guests. The principal role played by the Numata Centel is to act as the agent of BDK Japan in the TripiJal<a 
Tmnslation and Publication Project and assist in the finalization of the tmnslation manuscripts. It also 
assists the BDK USA and BDK Japan in the accomplishment of their respective missions. Key slalf 
members include Dr. Nobuo Haneda and the Reverends ShlIjO Oi and Seishin Yamashita. 

D.istributiOll of 7be Teachin8 of Buddha. For this function, two organizations were 
formed. The Sudalta Society was established in Hawaii in 1978. Its leadmhip has been in Ihe hands of Mr. 
Ralph Honda, a prominent Honolulu businessman, from the very beginning. Through his diligent efforts, 
190,000 copies of The Teaching of Buddha have been dislributed to hotels, hospitals, prisons, and military 
units in the Hawaiian Islands. Theolherorganization is the Society for Buddhist Understanding established 
in 1978 in the City of Industry, California. The head of this group is Mr. Tomohito KalSunuma. Thus far, 
Mr. KalSunuma has succeeded in the dislribution and placement of 325,000 copies of The Teaching of 
BuddJui in hotels, libmries, temples, and the military forces on the U.S. mainland. 
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~tab 7bm!Islioa IJlItI Pubfication The TripilBka EdiIOrial Committee in Japan se
lected 80 prominent Buddhist scholars, who were able to Ir8nSlate the Buddhist Scriptures from classical 
Chinese into English. These academicians were selected from ten different countries, with the U.S. and 
Japan having 40% and 45% of the translators respectively. Among the American scholars chosen are 
Professors Stanley Weinstein of Yale University, Lewis Lancaster of University of California at Berkeley, 
David Chappell of University of Hawaii, Richard Gard of Institute for Advanced Studies of World 
Religions, Taitetsu Unno of Smith College, Minexu Kiyota of University of Wisconsin, Robert Gimello 
of University of Arizona, Francis Cook of Univemty of Ca1ifornia at Riverside, John Keenan of 
Middlebury College, Minor Rogers of Washington and Lee University, Leo Pruden of University of 
Oriental Studies, Paul Gronerof University of Virginia, AI1en Andrews ofUniversity ofVennont, Kenneth 
Tanaka oflnstituttofBuddhist Studies in Berkeley, and Drs. Diana Paul, J. C. and Thomas Cleary. Some 
of the Tripi\8kB texts being translated by these scholars are the Diamond SUlnl (T -235), §rfmm6 SiIlra (T-
353), Avs/al!lsaka SiIlra (T-278), Commen/aty on the Lo/uS SUlnl (T-1519), SiiraIlgama SiIlra (T-642), 
Commen/atyon VllSUbandhu's 7iiqWk6(T-1585), Profound Meaningofthe "7JJnle Treatises"(T-1852), 
Commen/aty on the BucldhabhiImi SHira (T-1530), Compendium of the Mahayana (T-1593), Blue Cliff 
Record (T -2(03), GateJess Banier (T-2005), Bodaishinron (T-I665), and RokusodBngylJ (T-2008). For 
theseand all otherlr8nSlations, the BDK USA makes payments wc.ldwide through the Numata Translation 
Center in Berkeley, CA. The Ir1IDslation project is progressing smoothly with the f1lSl volume expected 
to appear in 1991. Among the fllSt texts to be published are the §rfmm6 SiI/ra, The Golden Ught Su/ra, 
The Lotus Su/ra, The Four-Part Vinaya, and the Commen/aty on the Lo/uS Sutra. 

Visiting Professot5hips in Buddhism in USA. During 1984, two Numata Chairs in 
Buddhist Studies were established, at the University of California, Bezkeley, and at Harvard. Since its 
inception at the University of California, five Japanese professors have filled the chair. Professors Hisao 
Inagaki ofRyukoku University, ShOryu Katsura of Hiroshima University, Musashi TachikawaofNagoya 
University, and Professors Emeritus AkiraFujieda of Kyoto University, andJikido Takasaki ofTokyo Uni
versity. At Harvard, three professors have completed their assignments, Professor Yuichi Kajiyama of 
Kyoto University, ProfessorMichio Tokunaga of Kyoto Women's College, and ProfessorJikido Ta1casaki, 
. The University of Chicago was endowed with a chair in 1985. Three professors, Dr. Yoshiro Tamura of 
Rissho University, Dr. Masao Abe, Professor Emeritus ofNara University of Education, and Professor 
Thomas Kasulis of Northland College have taught in the program. The University of Hawaii received its 
chair in 1988, with the f1lSl Visiting Professor being Dr. Hisao Inagaki followed by Professor Shudo Ishii 
of Komazawa University. In 1986, a Numata Chair was established at the Institute of Buddhist Studies 
in Berkeley, CA. Under a special !taChing arrangement, the following professors have lectured at the 
Institute: Dr. RogerCorless of Duke University, Dr. Allan Andrews of University oCVennont, Dr. Whalen 
Lai of University of California at Davis, and Dr. John Cannan of Harvard. 

Publicatioo 01' Buddba DIwm& Since the popular The Teaching of BuddlJll was a con
densed version of a much longer text, the decision was made in 1982 to make available to the English 
reading public an unabridged edition of Muan Kizu' s The New Translation of Buddhist Scriptures. This 
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would provide the essence of Buddhist doctrines in considerable detail. The first edition of the complete 
IIlInsiation, called Buddha Dhanna, was IIlInslated by Buddhist scholars in America and published in 1984. 
The revised second edition, complete with a section on Scriptural Soun:es, a glosssary, and index is due 
to be published in carly 1991, again by the BDK USA. For both editions, Buddhist Churches of America 
Ministec EmeriblS Kyoshiro Tolcunaga, IS \he editor-in-<:hief, devoted countless hours in bringing the 
project to fruition. 

Pacilk World. The first issue of \he Pacific World was published in June 1925 by Yehan 
NUmaJa when he was stiU an undergraduate at the University ofCalifomia, Bedceley. As the editor-in-<:hief, 
he published it on a bi-monthly basis in 1925 and 1926, and \hen on a monthly basis in 1921 and 1928. 
Articles in thecarly issues concerned not only Buddhism, butalso other cultural subjects such as an, poetry, 
and education, and then by 1928, \he articles became predominantly Buddhistic. Included in \he mailing 
list for \he early issues were such addressees as the Cabinet members of \he U.S. Government, Ownbers 
of Commeree. politicalleadelS, libraries, publishing houses, labor unions and foreign institutions. The 
publica1ion of \hePl/cilic Worldceased after Yehan Numata returned to Japan foUowing completion of his 
studies in 1928 and \he receipt of a M.A. degree in statistics. The lack of funds also precluded further 
publica1ion. In 1982, the publication of the Pacific Worldwas again resumed, this time on an annual basis 
by the Institute of Buddhist Studies with funds provided by the foundation, BDK USA. The 1989 autumn 
issue of the journal was distributed to 6,500 addressees throughout the world. The journal is now devoted 
to \he dissemination of articles on general and Jodo Shinshu Buddhism for both academic and lay readers. 

The offICers of BDK USA are grateful fO£ /he etlCOU17I8ement and support received from the 
institutions with endowed chairs, the Buddhist clergy, and Jay people in BDK USA efforts to disseminate 
the teachings of the Buddha throughout the United Stares and look forward to their continuing assistance. 
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A Genealogical 01art of the C)'fglnal Texts of 
the English Translation of the Bud<t11st Camon .. 

BUDDHA 463-383 BCE 

1 rust Council 1383 BCE 
Dhanna 1 vmaya 

1 I 
1 Siill1l-ptJ8ka Vinaya-piJ8ka J 

• 1 Abhidhanna-piJ8ka 
1 

Second Council 1283 BCE 

ITri-piJ8ka ('''I'IIree B_ets"~ 

1 Thin! Council 11 83 BCE 

1 SlIvaka-piJ8ka 1 1 Bodhisattva-pIJllK8 (MaNlylna :icnptures) 1 

1 Founh Council 1 

25BCE 
l Chinese Translation 1 

1 
405- 1 004 trun-huang Manuscripts 1 

1 EsoJeric Scriptures 1 735 ITempyo Manuscripts 

1 Sung Edition 1972-963 
I I\..oryo tlIIIbOn ll'ust J>QJbOn) I 

1010-1031 
Khltan Edition 1 

990-1010 I 
1 Koryo Edition (Second Edition) 1 

1 Yilan Edition 11277-1290 1236-1251 
I 

1 Ming Edition 1 1924-1932 
[1403 1424 ITaisho Edition 

1 English Translation 1 




