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It is a well-known fact that Kikai = ¥ (774-835), the founder of the
Shingon & & sect of Japanese Buddhism, studied Sanskrit during his
two-year sojourn in Tang China (804-806), although the probable level
of his proficiency has been the subject of some debate. It is also evident
from the catalogue of texts and other items that he brought with him
from China (Go-shorai mokuroku %% 2K H £k), submitted to the impe-
rial court in late 806, that the scriptural texts he brought back to Japan
included textbooks on Sanskrit phonetics and the Sanskrit syllabary,
and forty-two Sanskrit texts written in the Siddhamatrka (or Siddham)
script.! In addition, the thirty notebooks of texts that he either himself
copied or had other people copy for him while in China (Sanjijo sasshi
=+ WM, or Sanjiijo sakushi =+ s 5K F) also contain a consider-
able amount of Sanskrit material likewise written in the Siddhamatrka
script. Moreover, before Kitkai’s departure for Japan, the monk Prajia,?
one of two Indian masters (the other being Muni$ri) whom he men-
tions by name as his teachers in Sanskrit and Brahmanical philosophy,
entrusted Kiikai not only with copies of his own Chinese translations of
several Buddhist scriptures but also with three Sanskrit manuscripts.?

The fate of these last three Sanskrit manuscripts is not known, but
the other Sanskrit texts and the Sanjiijo sasshi have by and large sur-
vived down to the present day in one form or another. Given the exis-
tence of this sizeable body of Sanskrit material dating from the early
ninth century, one would expect that it would have been subjected to
careful scrutiny by past scholars. It turns out, however, that there has
been surprisingly little textual research on this corpus. While I had
long been vaguely aware of the existence of this material, I first took a
serious interest in it when I discovered that the Qianbo Wenshu yibaiba
mingzan T $& X %k — & /\ 4 # (T. 1177B), one of the forty-two Sanskrit
texts brought back by Kikai, tallied with the greater part of a text
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preserved in Tibetan translation.’ The fact that this had not previously
been noticed prompted me to take a closer look at other Sanskrit ma-
terials brought back by Kiikai, and I present some of my findings in this
article.

As already noted, most of the Sanskrit material brought back
by Kikai is found either scattered throughout the thirty notebooks
making up the Sanjiijo sasshi or in the form of the Sanskrit texts re-
corded in the Go-shorai mokuroku. Full facsimile sets of the former have
been produced twice during the past century,’ and some of the works
contained in these notebooks were used as textual witnesses when the
Taisho canon was edited. But the greatest interest in them seems to
have been evinced by calligraphers owing to the fact that parts of them
are believed to be in the hand of Kiikai and Tachibana no Hayanari #%
% (d. 842), regarded as two of the three most outstanding calligra-
phers of the early Heian period.° These notebooks, however, are far too
voluminous to take up in a short study.

The fate of the originals of the forty-two Sanskrit texts, meanwhile,
is unclear, although it is known that copies were made over the cen-
turies, and in the early twentieth century the Shingon scholar-monk
Hase Hoshii &A% 7 (1869-1948) managed to locate thirty-nine of
them, which he then hand-copied and published together with a re-
production of a 1734 block print of the fortieth (a Sanskrit syllabary)
in two volumes.” It is some of the Sanskrit texts contained in these two
volumes that I wish to examine here.

Regarding the provenance of the texts reproduced in his two-
volume work, Hase writes that thirty-one of them were copied from
manuscripts held by the treasure house of the Mieido # % % chapel
in the Toji  5F temple complex in Kyoto.® These manuscripts are said
to have been copied between 1341 (Ryakud /& /& 4) and 1345 (Jowa A
#1 1), when a total of 216 texts in 461 fascicles brought back to Japan
by Kiikai were borrowed by Tgji from Ninnaji 1=f25F and copied at
the instigation of the monk Goho &% (1306-1362). Hase discovered a
further five texts (nos. 20, 32, 37, 38, and 39)° among the Siddhamatrka
manuscripts, originally from Kongdzanmai’in 4[| = Bk ¥ on Mt. Kdya,
which at the time were in the custody of Koyasan University Library;
these are said to have been copied from 1232 (Joei H 7K 1) to 1233
(Tenpuku K 1& 1). Three further texts (nos. 4, 28, and 34) were found
to be included in the Bongaku shinrys % # %, a voluminous study of
Sanskrit by Jiun Onko # Z 8% ft (1718-1804) held in manuscript form
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at Kokiji & & <F."° Hase hand-copied these thirty-nine texts and added
the above-mentioned woodblock print (no. 42), and while he was
unable to locate manuscripts of two final texts (nos. 8 and 10), he pub-
lished the forty texts in 1938, thereby making them generally available
for the first time (apart from several that had been reproduced from a
variety of sources in the Taisho canon).

A survey of the forty texts reproduced by Hase has been published
by Kodama Giryt and Noguchi Keiya,' and this presumably provides a
reliable indication of the state of research at the time of its publication
in 1998. While most of these Sanskrit texts have been identified, there
are some that, although previously identified, leave scope for further
elaboration; and there are others, hitherto unidentified, that either I
have managed to identify or are, I believe, worth bringing to the notice
of others who may be able to identify them. It is some texts from these
two groups that are the focus of the following remarks.

More specifically, I take up five texts (in the order in which they are
listed by Kiikai in his Go-shorai mokuroku and reproduced by Hase): (1) a
mantra of Amrtakundalin; (2) a text titled “Eulogy of the Vajras of the
Gem Family,” which consists of four separate texts, one of them being
a passage from the start of Part II of the Sarvatathagatatattvasamgraha;
(3) a eulogy of Cunda; (4) an unidentified 108-name eulogy; and (5) a
eulogy of Avalokite$vara. The most notable of these is perhaps the ex-
cerpt from Part II of the Sarvatathagatatattvasamgraha, and I still find it
surprising, if not improbable, that its presence among Kiikai’s Sanskrit
texts has not been previously remarked upon (unless some reference
to it has escaped my notice). Because there is little information avail-
able in English on the Sanskrit texts brought back by Kukai, a full list
of them is given in an Appendix with brief comments on their content.

As has already been indicated, the texts dealt with below are copies
at several removes from those originally brought back to Japan by
Kukai, and their reliability as textual witnesses has undoubtedly suf-
fered in the course of their transmission. Moreover, in many cases
more than one manuscript copy of the text is known to exist. It should
therefore be borne in mind that in the following I deal with witnesses
from just one set of copies. Hase himself collated the manuscripts
of several texts he found in both the Mieido treasure house and the
Koyasan University Library, and his original notes have been repro-
duced in volume 5 of his collected works.'? But his notes on variant
readings are confined to only three texts (nos. 1, 3,and 5) and do not
cover the works taken up here.
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If other extant manuscript copies of these texts were made more
generally accessible (in addition to those reproduced in the Taisho
canon and in the Bonji kicho shiryo shiisei, a collection of photofacsimile
reproductions of valuable Sanskrit materials preserved in Japan, most,
but not all, written in the Siddhamatrka script),” it would become pos-
sible to collate multiple witnesses of the same text and thereby perhaps
resolve some of the textual uncertainties highlighted below. Since at
the present time this is still impossible, the present study offers only
some preliminary observations on these texts.

For each of the texts discussed below, the original title is given in
romanized Japanese and Chinese characters with an English transla-
tion, followed in parentheses by the text’s number in the appended
list. The diplomatic transcription is provided in roman type (with the
page numbers of Hase’s text inserted within square brackets) and the
the reconstructed text in italics, and these are followed by an English
translation and brief remarks on the text. Interlinear glosses in the
original texts, usually suggesting alternative readings and presum-
ably added by a later copyist, are given inside braces ({ }) immediately
after the aksara alongside which they have been added, but the occa-
sional Chinese character that seems to have been added interlinearly
as a phonetic gloss has been omitted. In addition, superfluous aksaras
presumably due to scribal error have been enclosed in angle brackets;
graphic elements whose identification is uncertain are enclosed in pa-
rentheses; and a lowercase “x” represents one totally illegible aksara.
There remain some passages that have defied all attempts to restore to
their putative original form; these have been marked with crux marks
(t) in the reconstructed text.

1. SENPI KANRO GUNDARI SHINGON T/ H B E % F| & &
MANTRA OF THOUSAND-ARMED AMRTAKUNDALIN (NO. 11)

Sanskrit Text

[327] kundalidharani

» namo ratnatrayaya | namah$ candavajrapanaye | mahayaksa-
senapataye | namo vajrakrodhaya | damstrotkatabhairavaya | tad yatha
om | amrtakundali | tistha | bandha 2 | hana 2 | garja 2 | visphotaya 2 |
sarvavighnavinayakam | mahaganapatijivitamta | karaya [328] | svaha ||
arya amrtaku<da>ndalivinayakabandhadharani || O O ||

$akyabhiksu prajfiakitti likhi ||
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kundalidharani
namo ratnatraydya | namas candavajrapanaye mahdyaksasenapataye |
namo vajrakrodhaya damstrotkatabhairavaya | tad yatha | om amrtakundali
tistha [tistha] bandha bandha hana hana garja garja visphotaya visphotaya
sarvavighnavinayakan | mahaganapatijivitantakardaya | svaha ||
aryamrtakundalivinayakabandhadharani |
$akyabhiksuh prajfiakirtir likhi® ||

aCf. BHSG, §32.17."

English Translation

Dharani of [Amrta]kundalin

Homage to the Three Jewels! Homage to Violent Vajrapani, great gen-
eral of the yaksas! Homage to the Adamantine Wrathful One, terrifying
with enormous tusks! [The dharani is] like this: Om. 0 Amrtakundalin!
Abide [abide]! Bind, bind! Slay, slay! Roar, roar! Rend asunder, rend
asunder all obstructions and obstructive demons! [Homage] to you
who put an end to the life of the Great Lord of [Siva’s] Hosts! Svaha!
Dharani of the Noble Amrtakundalin for Binding Obstructive Demons.
The Buddhist monk Prajfiakirti copied [this].

Remarks

According to Kodama and Noguchi, this mantra (or, according to the
text itself, dharani) has points in common with a mantra in the Ganlu
juntuli pusa gongyang niansong chengjiu yigui H % & 2 F| & 1% & &5
AR B (T.1211.21:48¢). But there is no mantra at this location, and
this is perhaps an error for the mantra at T.1211.21:48a24-28, which
does indeed have some similarities with our text but is not identical.*
The above mantra is best regarded as a variant of Amrtakundalin’s
mantra, given as follows in the Susiddhikara-sutra (Suxidijieluo jing
BB HARL): namo ratnatraydya, namas candavajrapanaye maha-
yaksasendpataye, [namo vajrakrodhdya damstrotkatabhairavaya asi-
musalaparasupasahastaya,] om amrtakundali kha kha [kha kha] khahi
khahi tistha tistha bandha bandha hana hana garja [vigarja] visphotaya
visphotaya sarvavighnavindayakan mahaganapatijivitantakaraya him phat
svaha (T.893.18:604a27-b4, 616b12-21; cf. 635a10-17)."” Another ver-
sion of this mantra is included in Siddhamatrka script in notebook no.
27 of the Sanjiijo sasshi,'® and similar versions of this mantra are also
found, for example, in the Suxidijieluo gongyang fa #& & #i35 B & %, a
ritual manual based on the Susiddhikara-siitra (T.894.18:693c18-694a4,
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706a20-b16); in the Guhyasamaja-tantra®® (Yigie rulai jingang sanye
zuishang bimi dajiaowang jing — IR &M = # & B A AL
[T.885.18:489b5-16)); in the Mayajala-tantra (Yugie dajiaowang jing *r
i K % £ # [T.890.18:569c1-10]); in the Huanhuawang da yugie jiao shi
fennu mingwang daming guanxiang yigui jing %1f¢.48 A #rfn 2k + & & 8
F KB EIL, aritual manual associated with the Mayajala-tantra
(T.891.18:584b7-16); in the Guanzizai dabei chengjiu yugie lianhuabu nian-
song famen Bl B £ K A& B8 3 10 3 28 3450 % P, a ritual manual for
Avalokite$vara (T.1030.20:2a5-12); and in the Vasudharadharani-sitra.”
In addition, extended versions are found inter alia in the Susiddhikara-
sitra (T.893.18:638a11-29);?' in the *Dharanisamgraha (Tuoluoni jijing
fe BB R B4 [T.901.18:855b5-27]); in the Xifang tuoluoni zang zhong
jingangzu Amiliduojuntuoli fa Vi 77 [ B J& & ¥ 4 B ik I % v2 % & v{ A
7%, a ritual manual for Amrtakundalin (T.1212.21:51c10-52a2); and
in the Qianbei juntuoli fanzi zhenyan T/& £ A | % ¥ E =, a mantra
of Amrtakundalin preserved in Siddhamatrka script (T.1213.21:72b).
Further, in the above-mentioned ritual manual based on the
Susiddhikara-siitra it is stated that this mantra is used for “binding ob-
stacles” (T.893.18:693c10, 706a12: 4 454 ¥E; 694a4: % #7# ¥£), and this
tallies with the phrase vinayakabandha in the end-title of Kukai’s text.

The colophon informs us that “the Buddhist monk (sakyabhiksu)
Prajiakirti copied [this].”?? Among the Sanskrit texts brought back by
Kukai, this is the only one with a colophon that mentions the name of
the copyist, and the reference to a copyist by the name of Prajiakirti
is intriguing.” While this is by no means an unusual name for a monk,
if it is the name of the person who copied this text for Kikai, one is
tempted to speculate that it may possibly refer to the Indian monk
Prajia, under whom Kukai studied in China.

2. HOBU KONGO SAN (NAKANZUKU NYOIRIN SAN DAIHI SHINGON
YUIMAKITSU SHINGON) & ¥ 4[| g #t ¥ e hsA e R et b i e
EULOGY OF THE VAJRAS OF THE GEM FAMILY (WITH
EULOGY OF CAKRAVARTICINTAMANI, MANTRA OF GREAT
COMPASSION, AND MANTRA OF VIMALAKIRTI) (NO. 15)

This text consists of four separate units, and Kodama and Noguchi
mention only that a work with the same title is included in the Bonji
kicho shiryo shusei.?* This latter publication reproduces two folios of a
manuscript of this text held by the Sanmitsuzo = % #, storehouse of
Hobodai’in & E 4R [ (a subtemple of Tdji) and thought to date from
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about the twelfth century.” The folios are the first (as far as vajraketu
na° in [a] v. 1 below) and another which starts from [vajralhtimkara
damaka in (a) v. 16 and ends partway through (c) (satata prata pa°). For
these sections we thus have two witnesses.

(a) Hobu kongo san & ¥4 | # Eulogy
of the Vajras of the Gem Family

Sanskrit Text

[349] ' atha bhagavattah sarvatathagata punah samajam
agamya bhagavattam sarvatathagatamahacakravarttim anena
namastasatenaddhyasitavattah

atha bhagavantah sarvatathagatah punah samajam agamya bhagavantam
sarvatathagatamahacakravarti[nalm anena namastasatenadhyesitavantah ||

vajrasatva mahacakra vajranatha susadhaka
vajrabhiseka vajrabha vajraketu namo stu te ||
vajrasattva mahdcakra® vajranatha susadhaka |
vajrabhiseka vajrabha vajraketo® namo ’stu te || [1]
3STTS (H. §620): mahavajra.?s
®STTS (H. §620): vajraketu (cf. BHSG, §12.15).

hasavajra mahadharma vajrako$a mahavara
sa[350]rvamandala rajagrya nisprapamca namo stu te ||
hasavajra mahadharma vajrakosa mahavara |
sarvamandala rajagrya nisprapafica namo ’stu te || [2]

vajrakarma maharaksa candayaksa mahagraha
vajramusti mahamudra sarvamudra namo stu te ||
vajrakarma mahdaraksa candayaksa mahagraha |
vajramuste* mahamudra sarvamudra namo ’stu te || [3]
3STTS (H. §622): vajramusti (cf. BHSG, §10.34).

bodhicitta mahabodhi buddha sarvatathagata
vajrajfiana mahajfiana mahayana namo stu te ||
bodhicitta mahabodhe buddha sarvatathagata |
vajrajfiana mahdjfiana mahayana namo ’stu te || [4]

sarvala sarvatatvortha mahasatvartha sarvaviti
sarvajfia sarvakr sarva sarvadars$i namo stu te ||
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sarvartha sarvatattvartha mahasattvartha sarvavit |
sarvajfia sarvakrt sarva sarvadarsi namo ’stu te || [5]

[351] vajratmaka suvajragrya vajravirya suvajradhrka
mahasamaya tatvartha mahasatya namo stu te ||
vajratmaka suvajragrya vajravirya suvajradhrk |
mahasamayatattvartha mahdasatya namo ’stu te || [6]

vajramku$a mahakama surate sumahaprabhah
vajraprabha prabhodyota buddhaprabha namo stu te ||
vajrankusa mahakama surate sumahaprabha |

vajraprabha prabhoddyota buddhaprabha namo ’stu te || [7]

vajrarajagrya vajra vidyagryagrya narottama |
vajrotnama mahagryagrya vidyotnama namo stu te ||
vajrarajagrya vajr[agryla vidyagryagrya narottama |
vajrottama mahagryagrya vidyottama namo ’stu te || [8]

vajradhatu mahuguhya vajraguhya suguhyadhrka

[352] vajrasiiksma mahadhyana vajrakarya namo stu te ||
vajradhato mahaguhya vajraguhya suguhyadhrk |
vajrasiiksma mahadhyana vajrakarya namo ’stu te || [9]

buddhagrya buddhavajragrya buddhabodhi mahabtidhah
biiddhajfiana mahabuddha buddhabuddha namo stu te ||
buddhagrya buddhavajragrya buddhabodhe mahabudha |
buddhajiiana mahabuddha buddhabuddha namo ’stu te || [10]

buddhaptija mahapja satvapuja stiptjaka
mahopaya mahasiddhe vajrasiddhi namo stu te ||
buddhapitja mahdpiija sattvapiija supiijaka |
mahopaya mahasiddhe vajrasiddhe® namo ’stu te || [11]
3STTS (H. §630): vajrasiddhi (cf. ibid., p. 320, n. 11-3; BHSG, §10.34).

tathagatamahakarya tathagatasarasvate
tathagatamahacitta vajra 2 namo stu te
tathagatamahakdya tathagatasarasvate |
tathagatamahacitta vajravajra®’ namo ’stu te || [12]
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[353] buddhadhipa jinajfiakrta bu(ddha)prte jinigryaja
mahavairocana vibho $asta $atta raudra namo stu te ||
mahavairocana® vibho $astah® santa raudra namo ’stu te || [13]
aSTTS (H. §632): buddhamitra jinagraja.
bSTTS (H. §632): sasta (cf. BHSG, §13.31).

tathagata mahatatva bhiitakoti mahanaya
sarvaparamitajfiana paramé(rtha) namo stu te ||
tathagata mahatattva bhiitakote mahanaya |

sarvapdaramitdjfiana paramartha namo ’stu te || [14]

samatnabhadra caryagrya mara marapramardaka
sarvagrya samatajfiana sarvatraga namo stu te ||
samantabhadra caryagrya mara marapramardaka |
sarvagrya samatdjfiana sarvatraga namo ’stu te || [15]

[354] buddhahtimkara hiimkara vajrahtimkara damaka

vi§vavajramga vajrogra vajrapani namo namah x :||: ||

buddhahiimkara hiimkara vajrahiimkara® damaka |

vi$vavajranga vajrogra vajrapane namo namah® || [16]
aSTTS (H. §635): chumkara humkara °humkara.
bSTTS (H. §635): namo ’stu te.

Remarks

The explanatory comments in the Bonji kicho shiryo shiisei merely give
a brief explanation of the Gem Family and state that the Vajras of the
Gem Family are the four attendant bodhisattvas of Ratnasambhava,
i.e., Vajraratna, Vajrateja, Vajraketu, and Vajrahasa.”” But an exami-
nation of the actual text reveals that it corresponds to the opening
section of Chapter 6 (“Trilokavijayamahamandala-vidhivistara”) at the
start of Part II (“Sarvatathagatavajrasamayo nama mahakalparaja”) of
the Sarvatathagatatattvasamgraha, that is, the greater part of the invo-
cation of Sarvatathagatamahacakravartin (i.e., Vajrapani) with 108
names (namastasata) by all the Tathagatas,® and it is not directly re-
lated to the Gem Family, which is usually associated with Part IV of the
Sarvatathagatatattvasamgraha. David Snellgrove writes that this invoca-
tion “is scarcely translatable, as almost every word is a name,”* and
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although it is no doubt translatable to some extent, it should not be
necessary to provide an English translation for our present purposes.*?

While Amoghavajra translated only the first chapter of Part I of the
Sarvatathagatatattvasamgraha,® it is evident from both his translation
and his synopsis* that his Sanskrit text was similar in content to the two
extant Sanskrit manuscripts (with the possible exception of the Uttara-
tantra and Uttarottara-tantra),’® and so the existence of the Sanskrit text
of the opening section of Part II at the start of the ninth century is
itself perhaps not especially remarkable. But what is surprising is that,
notwithstanding the importance of the Sarvatathagatatattvasamgraha
as a core text of esoteric Buddhism and the long history of research
on all aspects of it in Japan, the existence of this Sanskrit excerpt does
not seem to have been remarked upon by scholars in the past, and
Horiuchi Kanjin (who edited the Sanskrit text) writes that since Part
11 of the Sarvatathagatatattvasamgraha was first translated into Chinese
during the Song dynasty, Kukai did not get to see it.*® The existence of
this excerpt, however, would suggest that Kiikai did in fact see at least
part of the Sanskrit text of Part II. The Sarvatathagatatattvasamgraha
contains six 108-name eulogies (namdstasata), with that at the start of
Part I representing the second, and in this connection it may be noted
that Kukai’s Sanskrit texts also include the greater part of the first, ap-
pearing in Part I of the Sarvatathagatatattvasamgraha.”

Tanaka Kimiaki has noted that the Tibetan translation of a ritual
manual based on Part II of the Sarvatathagatatattvasamgraha and found
among the Dunhuang #X}2 manuscripts includes a Tibetan translit-
eration of the Sanskrit text of this same namastasata.’® He dates this
manual to the first half of the ninth century and regards it as a valu-
able early (albeit fragmentary) witness of the Sanskrit text of the
Sarvatathagatatattvasamgraha. Since Kukai’s text presumably predates
this manuscript, it may be considered even more valuable in this re-
spect, and if it is indeed the case that it has escaped the notice of schol-
ars, its existence probably deserves to be taken into account when con-
sidering the textual history of the Sarvatathagatatattvasamgraha.

(b) Nyoirin san 11 & ¥ # Eulogy
of Cakravarticintamani
Sanskrit Text

o manehitaisine sarvajagaddhitaisine yasa[355]svini
bhurbhuvataikabandhave
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samastavidyadhipacakrapanita () namo ’stu te tratali cakravarttite ||
tmanefthitaisine sarvajagaddhitaisine yasasvine bhiirbhuvanaikabandhave |
samastavidyadhipacakrapanine namo ’stu te tratari* cakravartine ||

aCf, BHSG, §13.33.

English Translation

To you who seek (the mind’s?) welfare, to you who seek the whole
world’s welfare, to you who are renowned, to you who are
the sole kinsman of the terrestrial world,

To you who, among all spell-lords, have a wheel in the hand,
homage be to you, the protector and wheel-turning one!

Remarks

A similar eulogy, addressed to Cakravartin, is found in Chinese trans-
literation in three ritual manuals for different forms of Cakravartin:
Jinlunwang  foding yaoliie niansong fa 4% T TEER&TE
(T.948.19:190a16-21), Qite zuisheng jinlun foding niansong yigui fayao &
B A TEAT R EEE (T.949.19:191¢18-21), and Damiao jin-
gang da ganlu junnali yanman chisheng foding jing X ¥4 Bl K # % £ %
Fl 4 Bk B % TR A8 (T.965.19:340c6-11). The wording of all three ver-
sions is essentially the same, except that T. 965 adds the salutation
namah sarvajfidya at the start and repeats namo ’stu te at the end, and
where Kiikai’s text has °cakrapanine, they all read °cakramaline. The
other notable point is that they seem to read manesini or some simi-
lar form (T. 948: i B #7579 2 f 2575 T, 949: A £ JH; T. 965: EH
{# #2) where Kiikai’s text has manehitaisine, and since this latter form
results in two extra syllables if, as would seem to be the case, the meter
is vamsasthavila, the form manehitaisine may possibly be due to the
inadvertent addition of °hita°®, perhaps influenced by the next word
sarvajagaddhitaisine.

The fact that the three versions of this eulogy preserved in Chinese
transliteration are addressed to Cakravartin rather than Cakravarti-
cintamani also raises a question about the appropriateness of the title
of Kiikai’s text, especially since another of his Sanskrit texts (no. 41)
provides a different eulogy of Cakravarticintamani under the title
Eulogy of the Lotus Division, which is preserved also in Chinese translit-
eration and can be read as follows:*

kamalamukha kamalalocana kamalasana kamalahasta kamala-
bhamuni kamala kamalasad{sam}bhava sakalamalaksalana namo
stute ||
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kamalamukha kamalalocana kamalasana kamalahasta kamalabhamuni
kamala kamalasambhava sakalamalaksalana namo ’stu te ||

0 you who have a face like a lotus! O you who have eyes like lotuses!
0 you whose seat is a lotus! O you who have a lotus in your hand!
O sage radiant like a lotus! O lotus! O you who have arisen from a
lotus! O you who wash away all impurities! Homage be to you!

(c) Daihi shingon X & & & Mantra
of Great Compassion

Sanskrit Text

v jayatu mrnalasamkhajatakesakalapadharam padmavaramngayata-
stitrayatetrasahasrabhujam satata namaskrto pi vidyadharadevagane
[356]ahamavalokite§varagurtim satata prata padmaragakamalamngam
fitamam lokanatha bamtva ve sarva $uddha siddham ca ||

om bhuvanapala raksa raksa mava svaha
Jjayatu mrnalasankhajatakesakalapadharah padmavarangayastitrayanetra-
sahasrabhujah satatam namaskrto ’pi vidyadharadevagane aham avalo-
kitesvaragurum satatam pra[naltah padmaragakamalangam uttamam loka-
natha bandha me sarva[m] suddha[m] siddham ca ||

om bhuvanapala raksa raksa mama svaha

English Translation

May he who wears a knot of braided hair [adorned with] lotus fibers
and conch shells and has a fine [slender] figure like the stem of a
lotus, three eyes,* and a thousand arms be victorious! Even though I
am always paid homage in the divine company of spell-holders, I am
always bowing down to the best teacher Avalokite$vara, whose limbs
are [adorned with] ruby-like flowers. O lord of the world, bind for me
everything that is pure and perfect!

Om. O World-protector, guard, guard me! Svaha!

Remarks

The greater part of this text (jayatu . .. ca) tallies closely with the
“praises” (zantan & #X) found in the Jingangding yugie gianshou gian-
yan Guanzizai pusa xiuxing yigui jing 4 | T8 T F T IRBL B A EE
BATEELL (T. 1056), a ritual manual for Sahasrabhujasahasranetra-
Avalokite$vara translated by Amoghavajra. As is evident from the fol-
lowing reconstruction of the Chinese transliteration (T.20:75¢2-11), it
is for the most part identical with Kikai’s Siddhamatrka text.
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A L T e s T L L
S AT E g B g L 2
P Pl S MELEECET M RME-CIRERES
Ao FEERBRE R RS 23R 4B
VAR g CH IR i P e
BRI BEL S57F EMACOUR RMEE £
Jjayatu mrnalasarikhajatakesakalapadharah® padmavarangayastitraya-
netrasahasrabhujah® satata[m] namaskrto ’pi vidyadharadevagane
aham® avalokitesvaragurum® satatam pranatalh] padmaraganirmalam
kamaragam uttamam lokanatha bandha me sarvasuddha sidhya ca

aText reads °dharam.

*Text reads °bhujam.

“Text reads °ganam aham.

Text reads °guram.

I have been unable to identify the concluding mantra of Kiikai’s text
(om bhuvanapala. . .).

(d) Yuimakitsu darani % E 55 ¢ B .
Dharani of Vimalakirti

Sanskrit Text
namo aryavimalakirttisya tad yatha om kirttita [357] sarvajinebhir
abhikirttita sarvaji va{ne}jra{bhi}bhava vajrabhaidakare svaha
nama aryavimalakirtisya® tad yatha om kirtita sarvajinebhir® abhikirtita
sarvaji[nebhir] vajra[sam]bhava vajrabhedakara svaha

aCf, BHSG, §10.78.

bcf. ibid., §8.110.

English Translation

Homage to the noble Vimalakirti! [The dharani is] like this: Om. O you
who are praised by all Victors (i.e., Buddhas)! O you who are much
praised by all Victors! O you who are born of the vajra! O vajra-like dif-
ferentiator! Svahal

Remarks

This dharani has been transliterated, but not identified, by Noguchi.* It
turns out to be a truncated version of the dharani of Vimalakirti found
in the Wenshushili [fa]lbaozang tuoluoni jing > %k Fifi F|[ 3] #& e B Je. 4%
(T. 1185), a text associated with the Mafjusri cult that was translated
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by Bodhiruci in 710. The Taishd edition gives the Koryd edition (A) and
the Song, Yuan, and Ming editions (B) of this work separately, and as I
have discussed elsewhere,* most of its first eighteen dharanis (includ-
ing that of Vimalakirti) reappear (but not always in the same order or
with the same wording) as a single lengthy dharani in the Zuishangyi tuo-
luoni jing #x - & F¢ % & £ (T. 1408) and Sheng zuisheng tuoluoni jing %
i J5 e B8 B 45 (T. 1409), translated by Danapala in 989 and 991 respec-
tively. These latter two siitras are also related to the Mafijuséri cult; the
former is an extended version of the latter, which in turn tallies closely
with the Aryavisesavati-nama-dharani preserved in Tibetan translation
(P. nos. 157/497, D. nos. 542/872). For the sake of comparison, and at
the risk of going into excessive detail, I shall cite all four versions of
Vimalakirti’s dharani found in the above Chinese texts.

T. 1185A (20:793a2-5)
BR MUMER-CRBHESR HHEEGCE EMEE
¥ FURE BEWmBERETRY BEUW O HER-clR
WECE-CHR HER MR 2R
nama aryavimalakirtaye bodhisattvaya tad yatha kirtita sarvajinair
atikirtita sarvaji[nair] vajrakare vajra[sam]bhave vajrabhedakare svaha
‘Read & for &.

T. 1185B (20:799b22-26)
BE ALK S A EREEE B
ORISR L EREEECCBR S R
WEHCEAR CHEBEZESR HHRIRHR P
nama aryavimalakirtaye bodhisattvaya tad yatha kirtita sarvajinair
atilkirti]ta sarvajinai[r] vajrakare vajrasambhave vajrabhedakare® svaha
*Text reads vajra°.

T. 1408 (21:923b29-c4)
Bt EE-CME R CHIKS R [923c] £HY EMb-c
FEF-C L ERECHETIE MEREEF S EEY
IR CHEE S ZERY HERCRITMUE PR
nama aryavajradhipataye taya® tad yatha kirtita sarvajinebhir atikirtita
sarvajinebhi[r] vajrasambhave vajrabhedakaya svaha
aScribal error?

T. 1409 (21:925a9-12)
FES MR- RERAER-EE HEATREE FMMEAR
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RS EEAEEEE WEBCZER HE R
BT 21
nama aryavimalakirtasya tathagatasya atikirtita® sarvajinebhi vajra-
sambhave vajrabhedakari svaha

v 1. 3% for ¥,

bvv. L. % for %.

‘Text reads anikirtita.

It will be noticed that Kiikai’s text has abhikirtita where the other
versions have atikirtita, but the form abhikirtita is also attested in the
Tibetan translation of the Aryavisesavati-nama-dharani (correspond-
ing to the Sheng zuisheng tuoluoni jing), where the corresponding sec-
tion reads as follows (the opening salutation has been translated into
Tibetan): [namo vimalakirtaye bodhisattvaya |] | tad yatha | kirtita sarvajinai
| abhikirtita sarvajinai | vajrakare | vajrasambhave vajrabhedakare svaha |.**
The coexistence of the forms atikirtita and abhikirtita may be due to
confusion between the graphically similar ti and bhi.

The term vajrabhedakara occurs in the Karunapundarika-sitra,
where it refers to a bodhisattva called Vajracchedaprajfiavabhasa
(-$ri).* Together with the characterization of Vimalakirti in the Vimala-
kirtinirdesa as a person of great mental acuity, this usage would sug-
gest that bhedakara is best interpreted as “one who makes distinctions”
rather than “one who causes destruction (or dissension).”

3. SHICHI KUTEI BUTSUMO SAN -H1E. JIf f# £ 3% EULOGY
OF THE BUDDHA-MOTHER OF SEVEN CRORES (NO. 19)

As noted by Kodama and Noguchi,* this text corresponds to the praises
(zantan # ¥, *stotra [cf. end-title cited below]) of Cunda preserved in
Chinese transliteration in the Qi juzhi fomu suoshuo Zhunti tuoluoni jing
BE AR B P et vE AR e B B &8 (T. 1076), a ritual manual for Cunda
translated by Amoghavajra; the Chinese transliteration (T.20:182c25-
183a17) is also given below.

Sanskrit Text

[399] avatara catudams$alasmararpukotipranamapadavihite ||

acale tate saritsuni cule sidhyasi cudde sravattinam ||

EEEREL T 3 Rl TS I S LR G €% 8
9 R

M Hig RERE HE BE BR EECREREY




202 Pacific World

avatara caturdasardhasmararipukotipranamapadavihite |
acale tate saritsiine cule sidhyasi cunde sravantinam || [1]
bhava$amani svahante sapranavo tadyathaksaratugate ||
avinitasatvadamani prasidalokatrayathakari ||
odliE R R R BN ERCR-CER EM e
s 9I[183a] & GER
MR % i E o g s B RAD B ER S E Rt
Gl
bhavasamani svahante sapranave tadyathaksaranugate |
avinitasattvadamani prasida lokatrayarthakari || [2]

"Read % for &7

*Here and below vv.11. £k for .

Read 1@ 4k (vv.ll.) for 5.

raktaravindas$abhini patrakara daksine smu[400]tam sphitva ||
vi{ci}ntitam alam prastam likha janani jinadi<nadi>satyena ||
B LR R R BEE BOER-CM R B oug
u %:%g&— %%:%;rg g =3l
BRSERAE EE0 BE EREOCT AEREF
%}i%
raktaravindasobhani patrakare daksine sphutams sthitva |
cintitam artham prstam" likha janani jinadisatyena || [3]

ayv.ll. add Z.

*Here and below vv.11. 1 for .

vv.ll. 7 for 4.

dyy Il insert SK .

evv. 1L, 48 B 2R TR AR IE for SEA VTR A E K.

fChinese transliteration reads patrakara.

¢Chinese transliteration reads sphutum.

"Chinese transliteration reads [pra]stum.

prasvadhi$elasvakhare yas tvam ramyam japet muni nirmau

vajri kila dhatyam surarpubhavanam pravesayati ||
PUR-CRABR B MR YRR FE O ER R RE
j(/'é:é\@l %:F;ﬁ%:]ﬂlé\gg r}]’é’ ?W@fﬁ?&fi

WHAE-S R Rt RBREWEAE R SR EeH
J&

pragbodhisailasikhare yas tvam" ramyam japet munir maunt |

vajri' kilam dhanyam suraripubhavanam pravesayati || [4]
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ayv.1l. omit B E -5 E.

byv.1l. i# for .

vv.ll. add 1%.

dyv 1L 4% for 7.

vv.lL. 7 ¥ for &.

fvv.1l. " for .

evv.ll. Z for 4.

hChinese transliteration adds te.
iChinese transliteration adds tam.

ama{rya}valokitesah siti nihsam$ayam satatajapanitam ||
nasti kicin ta dadasi bhaktebhyah ||
AL oM I RHOR MM i8S e
ZER
XK EER ReMb-c@EERL=" & AWT &
KRS
aryavalokitesah si[dhya]ti nihsam$ayam satatajapat |
nasti [jagatif] kimcid [yat tvams] na dadasi bhaktebhyah || [5]
.1, AR for 3.
bRead [ (vv.ll.) for [d].
vvl. EE for &.
d--e5o vv.1l.; base text reads B 8 7= 7 F AL A B R B B M@ 2.
fSo Chinese transliteration, although metrically unsatisfactory.
¢Chinese transliteration reads yas tvam.

iti sakalapapatagati ha{bha}gavati paripathitamatrasiddhikari [401] ||?
piiraya manoratham me sidati na ddham smaram ka || |
TR R BEHIHEIEE EHCAR BRSEIER- XMW
i
fRE BEHFIRE E ORMK R OERS RZE-CE mE
%:A z Fic
iti sakalapapanasanic bhagavati paripathitamatrasiddhikari |
pitraya manoratham me sidati na tvam smaran kascit || [6]
*The text has a repetition mark, but it is presumably an error for a
(double) danda.
bv.l. i for .
cSeveral manuscripts add &% 8 &K /R [ 7R R pE IR o (B R
1% % % % (bhagavaticundidharanistotra[m] samapta[m]).
S0 Chinese transliteration.
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English Translation
1 Descend, O you who have feet saluted by half of fourteen
(i.e., seven) crores of enemies of Kama!
0 unmoving one, river-born, Cula, Cunda, you [who] are successful
on the bank of rivers!
2 0 you who pacify existence, end with svahda, are accompanied
by om, are endowed with the syllables tad yatha,
Tame untrained beings, and produce benefit for the three worlds,
be gracious!
3 0you who are beautiful like a red lotus, with an almsbowl in your
hands, standing clearly on [my] right,
0 Mother, write in accordance with the truth of the Victors and
others the things that I have thought and asked!
4 The sage, the silent one, who would recite you who are pleasing
on the summit of Mount Pragbodhi,
He with a vajra will drive a stake into the opulent palace of the
enemies of the gods (i.e., asuras).
5 The Holy Avalokitesa is without doubt accomplished through
constant recitation.
There is nothing in the world that you do not give to the faithful.
6 O Blessed One, you who destroy all sins and produce success
by merely being completely recited,
Fulfill my heart’s desire! No one despairs while mindful of you.

Remarks
In a study of works dealing with Cunda, Sakai Shinten refers to Kukai’s
text, above, saying that it comprises “5 verses in meter arya or gathda,” the
meaning of which is unclear, however, and he makes no attempt to re-
store the original Sanskrit.* The meter is arya, and while Kiikai’s text ap-
pears to show some errors and lacunae, these can be restored by and large
with the help of the Chinese transliteration and some conjectural emen-
dations. It is worth noting that, as can be inferred from the notes added to
the text above, Kiikai’s text generally agrees with the Chinese translitera-
tion, which may suggest that (perhaps not surprisingly) his copy derived
from the Sanskrit manuscript used by Amoghavajra when translating the
text into Chinese. It may also be noted that another of Kukai’s Sanskrit
texts (no. 30) consists of a collection of mantras relating to Cunda.

In the above verses, “half of fourteen (i.e., seven) crores of ene-
mies of Kama” in verse 1 would seem to be a reference to the seven
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crores of buddhas with whom Cunda is frequently associated. For ex-
ample, her standard dharani (alluded to in verse 2)—namah saptanam
samyaksambuddhakotinam, tad yatha, om cale cule cunde svaha—begins
with the salutation “Homage to seven crores of perfectly awakened
ones,” while in Chinese translations she (or her dharani) is regularly
referred to as the “Buddha-mother (i.e., goddess) of seven crores” (as
in the title of the text with which we are here concerned), which appel-
lation later came to be widely interpreted as “mother of seven crores of
buddhas.” “O unmoving one!” (acale) in the same verse may be a play
on cale (lit., “O moving one!”) in the above dharani, while the meaning
of cule in both the dharani and the verse is unclear—is it perhaps an al-
literative variation of cale mediating the transition from cale to cunde?

Next, verse 3 seems to describe some of Cunda’s iconographical fea-
tures, the most characteristic of which is the almsbowl, usually held in
her lap with two hands.*” It may be noted that Cunda most commonly
appears in four-armed form, holding a lotus flower in her second right
hand* and displaying the gift-bestowing gesture (varada-mudra) with
her second left hand; the text in which the Chinese transliteration of
the eulogy appears, on the other hand, describes an eighteen-armed
form (T.1076.20:184c).

The counsel to practice recitation on Mount Pragbodhi in verse 4
is, in a sense, surprising, for according to Xuanzang % %, toward the
end of his six years of austerities Siddhartha climbed this mountain in
search of a place to meditate but was warned by a god that it was un-
suitable for attaining enlightenment, and so he proceeded to the pipal
tree in nearby present-day Bodh Gaya and there attained enlighten-
ment.”! There are very few other references in Buddhist literature to
Mount Pragbodhi, let alone this incident,*? and so the following pas-
sage from the Chimingzang yugie dajiao Zunna pusa daming chengjiu yigui
jing U g fh K 2B AR pE K A R R (T.1169.20:677¢15-20),
a manual for rituals associated with Cunda that was translated into
Chinese in 994, is all the more interesting.

Next, the practitioner goes to the summit of Mount Pragbodhi, where
in front of a Buddha’s stiipa he always eats [only] alms and recites
[Cunda’s] great spell (*mahavidya) one koti (crore) [times]. Having
completed the requisite number of recitations, he succeeds in seeing
the bodhisattva Vajrapani. The bodhisattva himself leads the practi-
tioner through the gate of auspiciousness and declares to the prac-
titioner: “Entering this gate, you will be without difficulties caused
by demons, your wishes for what you desire will be fulfilled, you will
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be free from all fear, you will experience great pleasure, and in the
future you will succeed in seeing Maitreya, hear [him] preaching the
wondrous Dharma, and realize the stages of the bodhisattva through
to attaining the stage of an avaivartika (non-regressing) bodhisattva.”

The fact that this passage is followed by instructions for a simi-
lar practice to be performed on Mount Vipula (one of the hills sur-
rounding Rajagrha) would suggest that one should probably not read
too much into any possible connections between Mount Pragbodhi and
Cunda. Nonetheless, this is the only reference to the performance of
mantric practices on Mount Pragbodhi that I have so far encountered
apart from the above Sanskrit eulogy, and the fact that both are associ-
ated with Cunda is noteworthy.

4. DAISANMAYA SHINJITSU IPPYAKUHACHI MYOSAN
K ZEHE HE—H/\ 4 # EULOGY IN ONE HUNDRED
AND EIGHT NAMES OF THE “TRUTH OF THE
GREAT PLEDGE” (NO. 29)

Sanskrit Text
[475] » mahasamayatatvagrya || om mahasuga{kha} saukhyada ||*
bodhisadva{tva} mahasatva jah hum vam hoh maharata ||
mahdasamayatattvagrya om mahasukha saukhyada |
bodhisattva mahasattva jah hum vam hoh maharata® || [1]
*The text has a repetition mark, but it is presumably an error for a
(double) danda.

anadinidhanotyatta akasatmadalaksalana :|**
samamtabhadra sarvatmakama : sarvajagatmate :
anadinidhanotpanna akasatmajalaksana |
samantabhadra sarvatmakama sarvajagatpate || [2]

cintasatva samadhyagra | ni§cayagrya suvajradha{dhr}kik} |
vajrakama mahaka[476]mah buddha : sarvatathagata ||
cittasattva samadhyagra niscayagrya suvajradhrk |

vajrakama mahakama buddha sarvatathagata || [3]

nitya $a$vata saikhyagra » mahasamaya visvadhy{dhr} |]*{k}
guhyatadvam rahasyagrya schra{cht}lasra{sutksma rahasyadha{dhr}k{k} :
nitya sasvata saukhyagra mahasamaya visvadhrk |

guhyatattva rahasyagrya sthiilasiksma rahasyadhrk || [4]




Giebel: Notes on Some Sanskrit Texts

207

*The text has a repetition mark, but it is presumably an error for a

(double) danda.

ragavana mahadipta : vajrajvalagni{(tita)}santibhah |
drstisaukhya maha(dr){(dr)}star mahamadana yatmatha ||
ragavana mahadipta vajrajvalagnisamnibha |

drstisaukhya mahadrastar mahamadana manmatha || [5]

sarvakama maharaga kamaraga mahotsava ||

sarvakadi$vara mahat sarvakamagrya ka[477]dhyadhya{(dhr)}k :

sarvakama maharaga kamaraga mahotsava |
sarvavadi$vara mahan sarvakamagrya kavyadhrk® || [6]
0r karyadhrk?

sarvasatvamatovyapi sarvasatvasukhaprada :
sarvasatvapitagryagrya mahasamaya vi§vadhrk ||
sarvasattvamanovyapi sarvasattvasukhaprada |*°

sarvasattvapita® ‘gryagrya mahasamaya visvadhrk || [7]
aCf. BHSG, §13.31. Or read °pita + agryagrya?

vajrapanir mahakarsa maratuster maharate |

akasagarbha vajrartha mahadhcaja mahasmita :

vajrapane mahakarsa mahatuste maharate |

akasagarbha vajrartha® mahadhvaja mahasmita || [8]
*For vajrarka?

avalokitesa : viho : maha$rimamnda vaksate |
mahakarma maharaksa : (ca)nda(ya)ksa subandhana
avalokitesa vibho mahasrimanda vakpate |

mahakarma maharaksa candayaksa subandhana || [9]

vajra <vajr-amkusa [478] $ara sustipraharsaka mahamani |
ratnajvala mahaketoh pritipramodyadadayaka :
vajrankusa $ara tustipraharsaka mahamani |

ratnajvala mahaketo pritipramodyadayaka || [10]

padma ko$a mahacakra vajrajihvamahasmata :
vi$vavajra maharma : dastrammudra mahagraha :
padma kosa mahacakra vajrajihvamahasmita |

vi$vavajra mahalvalrma damstramudra mahagraha || [11]
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vajrahtimkara hiimkara sarvadamaka $asaka :
jagadvinaya lokagra hrihkara suvaraprada :
vajrahiimkara hiimkara sarvadamaka $asaka |
jagadvinaya lokagra hrihkara suvaraprada || [12]

sarvarthasiddhir tha tram dhadha tatavmadrh
sarva[479]bauddhamahasatva sarvasatvasusatvadhyak ||
sarvarthasiddhe [sarvar]tha ttram dhadha tatavmadrht |
sarvabauddhamahasattva sarvasattvasusattvadhrk || [13]

sattasatsa dusta satvagrya satvadhrk |
aksayavyaya nirvana tyakalaksara satpate :
sarvasattva drsta[sattva] sattvagrya sattvadhrk |
aksayavyaya nirvana trikalaksara satpate || [14]

jisno visno mahanatha sarvavit sapitamaha :
prajapater jagatraksatra sarvakartre mahapate :
jisno visno mahanatha sarvavit satpitamaha |
prajapate jagadraksitra® sarvakartra® mahapate || [15]
*Hypermetrical; cf. BHSG, §13.14.
°Cf. BHSG, §13.14.

bhirbhtivasva mahavyape : sarvavyape susarvaga :
trailokya tyabhava(na)nta tridhator vajrabhamja[480]kah ||
bhiirbhuvahsvar mahavyape sarvavyape susarvaga |
trailokya tribhuvananta tridhator® vajrabhafijaka || [16]

aQr tridhato (voc.)?

sarvasarva mahaloka dharmakarma mahapriyah ||
vajranatha sunathagrya paramartha mahopamah ||
sarvasarva mahaloka dharmakarma mahapriya |
vajrandtha sunathagrya paramartha mahopama || [17]

agryasara viSesagrya ; sarvabhiita mahanabhabh ||
a(t)ya$va : sarvadivasah <rto vasah> rto varsagrakalmaha ||
agryasara® visesagrya sarvabhiita mahanabhah |
atyasva sarvadivasa rto varsagrakalaha || [18]
0r agresara?
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sarvemoksa susarvogrya vi$esasesa(s)iddhidah |
mahasiddhi maharddhe vajrasa(tva)dya sidhya (me) |
sarvamoksa susarvagrya visesasesasiddhida |
mahasiddhe maha-rddhe® vajrasattvadya sidhya me || [19]
aFor maharddhe, the cluster being pronounced mahda-riddhe and
guaranteed by the meter.

yah kasci stunuyar gadan tadair grama[481]gryarajibhih ||
vajrasatvam sakyat vara vajramjalixxx |

yah kascit stunuyad®® gadan nadair gramagryardajibhih |
vajrasattvam sakrd varam vajrafijalim [hrdi krtva] || [20]

sarvapapavinimuktah sambhavat sarvasaikhyavam ||
butvatvam vajranitvam jatmari{nithaiva lapsyatiti : || % ||
sarvapapavinirmuktah sambhavet sarvasaukhyavan |
buddhatvam vajra[palnitvam janmanihaiva lapsyata iti || [21]*7

English Translation
1 O best truth of the great pledge! Om. O great bliss, which grants
happiness!
O bodhisattva and great being! Jah hum vam hoh! O great pleasure!
2 0 you who have arisen without beginning or end, have the mark
of the son of space,
Are universally good, have a desire for every person, and are lord
of the whole world!
3 0 mind-being, foremost in concentration, foremost in resolve,
good vajra-holder,
Having adamantine desire, having great desire, awakened, and
All-Tathagata!
4 Oyou who are permanent, eternal, foremost in happiness, have a
great pledge, are all-holding,
Have the secret truth, are the best of secrets, gross and subtle,
and secret-holder!
5 0 you who have the arrow of passion, great shining one, similar
to a fire with vajra-like flames,
Whose pleasure is insight, great seeing one, great passion,
and love!
6 O you who are all-desirous, very passionate, passionate for love,
greatly rejoicing,
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10

11

12

13

14

15

16

17

Lord of all debaters, great one, foremost among the all-desirous,
and poetry-holder!

0 you who pervade the minds of all beings, grant happiness to
all beings,

Are father of all beings, best of the best, have a great pledge,
and are all-holding!

0 vajra-in-hand, you of great attraction, of great contentment,
of great pleasure,

Matrix of space, you who have an adamantine objective (or ray),
you who have a great flag, you who have a large smile,

Lord of what is seen, mighty one, essence of great splendor,
lord of speech,

You who perform great deeds, you who provide great protection,
violent yaksa, and well-binding one!

O vajra, hook, arrow, that which causes the thrill of contentment,
great gem,

Gemmed flame, great banner, that which gives joy and gladness,

Lotus, sword, great wheel, large smile with a vajra-like tongue,

Crossed vajra, great armor, tusk seal, and great grasp!

0 adamantine letter ham, letter hiim, all-taming, chastiser,

Discipliner of the world, best in the world, letter hrih, and
good boon-granter!

0 accomplishment of all objectives, you who have all objectives, [...,]

Great being of all Buddhists, and good being-holder of all beings!

0 all-being, you who have beheld beings, best of beings,
being-holder,

Imperishable and immutable, nirvana, imperishable throughout
the three ages (i.e., past, present, and future), and good lord!

0 you who are victorious, Visnu, great lord, omniscient, good
grandfather (i.e., Brahma?),

Lord of creatures, protector of the world, creator of all, and
great lord!

O earth, air and heaven, great pervader, all-pervading, thoroughly
omnipresent,

You who are the three worlds and the end of the three worlds,
and vgjra-like destroyer of the three realms!

0 all-all, you of great light, you who perform Dharma-deeds, great
beloved one,

Vajra-like lord, best of good lords, supreme objective, and most
excellent (or resembling the great)!
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18 0 you who move best (or go in front), best of the special ones,
omnipresent, great sky,
Sun (?), all days, season, and slayer of time at the beginning of
the year!
19 O liberation of all, very best of all, granting special accomplish-
ments without remainder,
Having great accomplishments, and having great power! 0
Vajrasattva, may you be accomplished for me today!
20 Whosoever, speaking with sounds consisting of series of the
best tones, would praise
Vajrasattva [only] once while making the adamantine hand-clasp
at his heart
21 Will become freed from all sins and possessed of all happiness,
And buddhahood and the state of Vajrapani will be obtained in
this very life.

Remarks

This text consists of twenty-one verses in the anustubh meter, and
judging from both the content of the verses so far as they can be re-
stored and the text’s title, verses 2-21 constitute a eulogy of 108 names
(namastasata). 1 have been unable to identify either the mantra(s) in
verse 1 or the remaining verses, but the term mahasamayatattvagrya at
the very start suggests a possible connection with the *Mahasamaya-
tattvayoga (Da sanmeiye zhenshi yugie K = B[ & B 1in), the thir-
teenth of Amoghavajra’s eighteen assemblies.

If we look at the verses more closely, we find a division between
verses 2-19, constituting the eulogy proper, and the final two verses,
extolling the merits of reciting the eulogy. A similar basic structure
can also be observed, for example, in the six 108-name eulogies in
the Sarvatathagatatattvasamgraha, although the numbers of verses
differ: 16 + 4 (H. §§197-201, 620-639), 15 + 2 (H. §81470-1486, 1833~
1849, 2981-2997), and 16 + 5 (H. §§3044-3065). In addition, in the
Sarvatathagatatattvasamgraha each of the verses of the eulogies per
se ends with the words “Homage be to you” (namo ’stu te), which are
missing in the above verses. In this respect our text resembles sev-
eral other so-called 108-name eulogies that consist simply of lists of
names, although usually many more than 108 in number.” But it can
also be pointed out that verses 8-11 consist of two sets of epithets of
the sixteen bodhisattvas of the Vajradhatu-mandala, many of which
bear similarities in form or meaning with a section of the so-called
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“Supplementary Introduction” to the Sarvatathagatatattvasamgraha,
in which Mahavairocana is described in terms of his aspect as the
sixteen bodhisattvas of the maha-mandala and samaya-mandala (H.
§§11-12). The correspondences between verses 8-11 and the Sarva-
tathagatatattvasamgraha are set out below. (The terms appear in the
Sarvatathagatatattvasamgraha in the nominative and in Kukai’s text in
the vocative, but here they are given in their base forms.)

Sixteen STTS STTS

Bodhisattvas vv.8-9 (§H. 11) vv. 10-11 (§H. 12)

Vajrasattva  vajrapani samanta- vajra vajra
bhadra

Vajraraja mahakarsa svamogha ankusa ankusa

Vajraraga mahatusti mara Sara Sara

Vajrasadhu  maharati pramodya- tusti- tusti
nayaka praharsaka

Vajraratna akasagarbha  khagarbha mahamani ratna

Vajrateja vajrartha (—  sumahdtejas  ratnajvala sirya

vajrarka?)
Vajraketu mahadhvaja  ratnaketu mahaketu dhvaja
Vajrahasa mahasmita mahasmita pritipramodya- smita
dayaka

Vajradharma avalokitesa avalokita- padma padma
mahesa

Vajratiksna  vibhu mafijusri kosa kosa

Vajrahetu mahasrimanda sarvamandala mahacakra sucakra

Vajrabhasa  vakpati avaca vajrajihva- vac

mahasmita

Vajrakarma  mahakarman  visvakarman  visvavajra karman

Vajraraksa maharaksa virya mahavarman  varman

Vajrayaksa candayaksa canda damstramudra bhaya

Vajrasandhi  subandhana  drdhagraha mahagraha graha

The similarities between verses 10-11 and H. §12, corresponding

to the symbolic representations of the sixteen bodhisattvas, are par-
ticularly striking. When one further considers that the *Mahasamaya-
tattvayoga is said to have been expounded at the site of the Vajra-
dhatu-mandala,® it would seem safe to assume that this text belongs to
the Sarvatathagatatattvasamgraha family of texts. It is to be hoped that
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further investigations of Sanskrit manuscripts and the Tibetan canon
will shed additional light on this intriguing text.

5. JUICHIMEN SAN -+ — T % EULOGY OF
ELEVEN-FACED [AVALOKITESVARA] (NO. 39)

Sanskrit Text

[577] v jatadharam  somyavisala(lo)canam  sadaprasana
mokhavamndramamndala

srarosramrer vanditapadapamnkajam nammami natha munipadma-
sammbhavam ||

jatadharam saumyavisalalocanam sadaprasannam mukhacandramandalam |
surasurair vanditapadaparnkajam namami natham manipadmasambhavam ||

English Translation

I bow to the lord who wears braided hair and has large, gentle eyes and
a countenance like a moon-disc, always bright, the lotuses of whose feet
are venerated by gods and demons, and who is born of the gem-lotus.*

Remarks

This verse (in the vamsasthavila meter) has been transliterated, but not
identified, by Noguchi.® It tallies with verse 1 of an Avalokitesvarastotra
attributed to Vasukinagaraja, with one minor difference: the latter has
sadaprasannananacandra® in pada b.** 1 have not been able to identify
any Chinese translation of this verse or of the entire stotra, and so it is
not clear whether the above verse was circulating independently at the
time of Kiikai and was later incorporated into the Avalokitesvarastotra
or whether a work similar to the Avalokitesvarastotra already existed
(with Kukai having acquired only the first verse) and later came to be
attributed to Vasukinagaraja.

APPENDIX: LIST OF SANSKRIT TEXTS
BROUGHT BACK TO JAPAN BY KUKAI

The titles are given in the form in which they appear in Kukai’s Go-
shorai mokuroku, but the word bonji # % (Brahmi [i.e., Siddhamatrka]
script) with which each is prefixed has been omitted. The page num-
bers following the titles are those of the corresponding pages in Hase’s
work (see n. 7). Many of these texts have also been preserved in Tibetan
translation, but references to Tibetan parallels have been omitted
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since they can be readily ascertained elsewhere, while references to
relevant research have been restricted to works dealing directly with
textual aspects of the texts in question and are by no means intended
to be exhaustive.

1. Daibirushana taizé daigiki K B & % 7 f6 B K @& %L *Mahavairocana-
garbhadhatu-mahakalpa (pp. 1-102)

A collection of mantras appearing in fascicles 1-6 of the Chinese trans-
lation of the Vairocanabhisambodhi-siitra (Dapiluzhena chengfo shenbian

jiachi jing A B J& ¥ A i A 4 o F5 4L [T. 848]).

2. Taizd mandara shoson bonmyé fié # % % 5 54 S # 4 Sanskrit Names of
Deities of the Garbhadhatu Mandala (pp. 103-156)

A list of the Sanskrit names of 358 deities appearing in the mandala of
the Vairocanabhisambodhi-sitra together with their Chinese names.

3. Kongocho rengebu daigiki 4 Fll T8 3% 16, % KX & %, Great Ritual Manual of
the Lotus Division of the Adamantine Pinnacle (pp. 157-199)

A collection of mantras corresponding by and large to the mantras
in the Jingangding lianhuabu xin niansong yigui 4 Fl| TH 3% £ ¥ .0 & 50 &
¥, (T. 873) and Jingangding yiqie rulai zhenshishe dacheng xianzheng da-
jiaowang jing 4 B TR — V1 4 A B 3 K I 7# K 2 4L (T. 874), both
ritual manuals based on Part I of the Sarvatathagatatattvasamgraha. The
Lianhuabu xin niansong yigui 3% 2 #1043 & #L (T. 875) reproduces a
different copy of the Siddhamatrka text. The mantras have been trans-
literated with notes by Miyasaka Ytisho.

4. Birushana sanmaji giki B8 37 = FE W@ % Ritual Manual for the
Samadhi of Vairocana (pp. 201-208)

A collection of mantras appearing in the Jingangding jing yugqie xiuxi
Piluzhena sanmodi fa 4 Bl T8 £ 3y fn 168 B JE ¥ A = FE 3% (T. 876), a
ritual manual belonging to the Sarvatathagatatattvasamgraha family of
texts.®’

5. Fugen gydgan san % % 4T J§ 5 Bhadracaripranidhana (pp. 209-249)
The Bhadracaripranidhana accompanied by interlinear Chinese glosses

and followed by two mantras; cf. n. 3.

6. Daibutchd shingon A T8 & & *Mahabuddhosnisa Mantra (pp. 251-276)




Giebel: Notes on Some Sanskrit Texts 215

The title given at the start of this text can be restored as S[arva]tatha-
gatosnisasitatapatraparajita-pratyangira-dharani, more commonly known
as the Sarvatathagatosnisasitatapatra-namapardjita-mahapratyangiravidyd-
rajfii, and it tallies with the Dafoding rulai fangguang xidaduobodaluo tuo-
luoni A f# TH An 2R 3ot 26 1 % 60[E 7 6 & B (T. 944A,; Chinese phonetic
transcription). The Dafoding da tuoluoni A # T8 X [¥. % J&. (T. 944B) re-
produces a different version of the Siddhamatrka text.®®

7. Daizuigu shingon X &K & & Great Pratisard Mantra (pp. 279-301)
Consists of eight mantras appearing in the Mahapratisara-maha-
vidyarajfii (Pubian guangming qingjing chisheng ruyibao yin xin Wunengsheng
damingwang dasuiqiu tuoluoni jing & 3 Jt ¥ Vi i3 R Bk 4n B B AL 4E
Jiir K B K I8 K e B R4S [T, 1153]; Suiqiu jide dazizai tuoluoni shenzhou
jing M SR EI 75 K B & [ 2 R4 P &8 [T. 1154]; Jingangding yugie zuisheng
bimi chengfo suigiu jide shenbian jiachi chengjiu tuoluoni yigui 4[| T8 3
i 55 o 000 B L KB A o A i R R I R B R A [T, 1155]).% A dif-
ferent version of the Siddhamatrka text is reproduced at the end of T.
1153 (as far as 20:636b22).

8. Shozuigu shingon /)N 3K B & Small Pratisara Mantra

One of two of Kukai’s Sanskrit texts that Hase failed to locate. It has
been suggested that it corresponds to the final mantra of the Maha-
pratisara-mahavidyarajfi (T.1153.20:626a17-627a1).”

9. Daihorokaku-kyo shingon K HAL & E E Mantras of the Mahamani-
vipulavimana-siitra (pp. 303-324)

A collection of mantras appearing in the Mahamanivipulavimanavisva-
supratisthitaguhyaparamarahasya-kalpardja (Dabao guangbo louge shanzhu
bimi tuoluoni jing K & J& 1 1% [ 2 (£ 4 & ¢ B .48 [T. 1005A]; Guangda
baolouge shanzhu bimi tuoluoni jing J& K T+ M & 00 % e B R &8 [T.
1006]; Mouli mantuoluo zhoujing % %4 & ¢ % "L % [T. 1007]). The Baolouge
jing fanzi zhenyan B # & # 5% B & (T. 1005B) reproduces a different
copy of the Siddhamatrka text.”

10. Kongozo gozanze san's 4 | [E =t £ King of Eulogies of
Vajragarbha-Trailokyavijaya

Oneoftwo of Kiikai’s Sanskrit texts that Hase failed tolocate. Kodamaand
Noguchi’? state that there is a “eulogy of Vajragarbha-Trailokyavijaya”
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(4 Fl & & = #3%) in the Suxidijieluo gongyang fa (T.894.18:718c2-8), but
the text actually has “eulogy of Vajratrailokyavijaya” (4[| & = i 35).

11. Senpi kanro gundari shingon & + % % % f| & & Mantra of Thousand-
Armed Amrtakundalin (pp. 325-328)
See pp. 190-192 above.

12. Kikkyosan & & # Mangalagatha (pp. 329-336)
Nine of a series of verses extolling the life of Sakyamuni. A total of
twenty-four such verses have been identified.”

13. Muku joko darani 4E3E7% G ZE R Rasmivimalavisuddhaprabha-
dharani (pp. 337-340)

Corresponds to the first dharani of the *Rasmivimalavisuddhaprabha-
dharani-siitra (Wugou jingguang da tuoluoni jing 435 1% Jo X e & R &8
[T.1024.19:718b5-16]). A different version of the Siddhamatrka text is
reproduced at the end of T. 1024. It has been transliterated with notes
by Miyasaka.”

14. Bodaijo shogon darani & & 37 it i . % J&. *Bodhimandavyitha-dharani
(pp. 341-345)

Corresponds to the first three dharanis of the *Bodhimandavyiiha-
dharani-siitra (Putichang zhuangyan tuoluoni jing 3 37t ik e &
Je 48 [T.1008.19:671b8-25, 674b26-27, 29]). These three dharanis,
which appear also in the Baigian yin tuoluoni jing & T Ff [¥ & & &
(T.1369.21:886a22-b6, 8-9, 11) and Luocha tuoluoni jing # X It % J&. &8
(T.1390.21:907b25-c21), are also collectively referred to as the Bodhi-
garbhalamkaralaksa-dharani and are found in Siddhamatrka script in
notebook no. 29 of the Sanjiijo sasshi,”® and have also been found in-
scribed on various objects in India and elsewhere.”

15. Hobu kongo san 5 B 4[| s # Fw SREALRTERERT Eylogy of the Vajras
of the Gem Family (with Eulogy of Cakravarticintamani, Mantra of Great
Compassion, and Mantra of Vimalakirti) (pp. 347-357)

See pp. 192-201 above.

16. Myoho-renge-kyo giki # ik 3% 2 £ & %, Ritual Manual of the Saddhar-
mapundarika-sitra (pp. 359-373)
A collection of mantras appearing in the Chengjiu Miaofa lianhua jing-

wang yuqie guanzhi yigui f% 1) % 3 2 £ F i fin 81,4 5 2 (T. 1000).”
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17. Fuddson giki A~ B B & %1, Ritual Manual for Acalanatha (pp. 375-389)
A collection of mantras appearing in the Jingangshou guangming guan-
ding jing zuisheng liyin sheng Wudongzun daweinu wang niansong yigui
fapin &R FHYRTALRBLNEEHE A RL TAFERLL &
(T. 1199).

18. Sonshd butchd shingon 1A E & Usnisavijaya Mantra (pp.
391-396)

A version of the Usnisavijaya-dharant; the Foding zunsheng tuoluoni {# T2
B Jik % % 2. (T. 974B) reproduces a different copy of the Siddhamatrka
text, and another version is reproduced in the Zunsheng foding xiu yugie

fa yigui B s 1 T84 3 fhn % @ %0 (T.973.19:377bc).7

19. Shichi kutei butsumo san {2 J& # £ 7 Eulogy of the Buddha-Mother of
Seven Crores (pp. 397-401)
See pp. 201-206 above.

20. Bato kannon darani % ¥E#,& W F. Dharani of Hayagriva (pp.
403-409)

One of Hayagriva's longer mantras; the Matou guanyin xin tuolu-
oni %HIEBLF LI E R (T. 1072B) reproduces a different copy of the
Siddhamatrka text, which has been transliterated by R. H. van Gulik.”

21. Senpatsu Monju ippyakuhachi mydsan T8k X% — & /\ 4 # Eulogy
of One Hundred and Eight Names of Mafijusri with a Thousand Bowls (pp.
411-429)

Corresponds to the greater part of the Mafijusrikumarabhiita-
astottarasatakanama; the Qianbo Wenshu yibaiba mingzan T %k X% — &
/\4# (T.1077B) reproduces a different copy of the Siddhamatrka
text, and both versions have been edited by Giebel.*

22. Issai kichijo tennyo darani — Y1 % ¥ X & I¥. % & Dharani of Srimahadevi
(pp. 431-436)

Corresponds to the dhdrani in the Srimahadevivyakarana (Dajixiang
tiannii shi'er qi yibaiba ming wugou dacheng jing K ¥ K« + - #—&
N\ 4 4 KT [T.1253.21:254c19-255a15]) preceded by salutations
to five of the thirty-seven Tathagatas invoked at the start of the sttra
and four of Srimahadevi’s 108 names.**
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23. Fukitkenjaku darani 1 7% %8 % ¢ % J&. Dhdrani of Amoghapasa (pp.
437-443)

Similar to a dharani in the Amoghapasakalparaja (Bukongjuansuo shenbian
zhenyan jing 7 = & &4 # B & £ [T.1092.20:275b21-276a16]).% It has
been transliterated and translated into Japanese by Fujita Kokan.®

24. Senju sengen shingon T T HR & & Mantra of [Avalokitesvara with]
One Thousand Hands and One Thousand Eyes (pp. 445-450)

A mantra of Avalokite$vara similar to that in the Qianshou gianyan
Guanshiyin pusa guangda yuanman ww'ai dabei xin tuoluoni jing T+
RELH T EwEEARRERAEORERLE (T.1060.20:107b25-¢25)
and the Qianshou gianyan Guanshiyin pusa dabei xin tuoluoni = T IR,
#F F 3 A A0 B R (T.1064.20:116b13-11729) %

25. Amida-butsu shingon [7] % [t # & & Mantra of the Buddha Amitayus
(pp. 451-454)

Corresponds to the “root dharani” of Amitayus in the Wuliangshou rulai
guanxing gongyang yigui 4& & 3% 41 HUBAT B & (T.930.19:71b5-18).%

26. Hokyo shingon % % B & *Karanda[mudral-mantra (pp. 455-459)
Corresponds to the dharani in the Sarvatathagatadhisthanahrdaya-
guhyadhatukarandamudra-nama-dharani (Yigie rulai xin bimi quanshen
sheli baogieyin tuoluoni jing — ¥ #r A 55 4 & & F| F 7 0 e 5 B 48
[T.1022.19:711c2-25, 713c24-714a18]; Yigie rulai zhengfa bimi gieyin xin
tuoluoni jing — A IE AL & B (G P ZE AR [T.1023.19:717a12-
b9]). A different version of the Siddhamatrka text is reproduced at the
end of T. 1022A.%¢

27. Jaroku daibosatsu san T 73 KEE#H Eulogy of the Sixteen Great
Bodhisattvas (pp. 461-468)

Corresponds to the first sixteen of the twenty verses of the first of
the six namastasata found in the Sarvatathagatatattvasamgraha (H.
§§197-200).

28. Jiroku daibosatsu shingon + 75 X 3 % | & Mantras of the Sixteen Great
Bodhisattvas (pp. 469-472)

The mantras of the Sixteen Great Bodhisattvas of the Bhadrakalpa,
corresponding to those in the Jingangding yigie rulai zhenshishe dacheng
xianzheng dajiaowang jing (T.874.18:318b3-17) and the Xianjie shiliu zun
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B3+ 5% (T.881.18:339b6-c23). They have been transliterated by
Noguchi.”

29. Daisanmaya shinjitsu ippyakuhachi myésan X = bR Bf & F — & /\ 4 #
Eulogy in One Hundred and Eight Names of the “Truth of the Great Pledge”
(pp- 474-481)

See pp. 206-213 above.

30. Shichi kutei giki -t{E A & #1 Ritual Manual for [the Buddha-Mother of]
Seven Crores (pp. 483-490)

A collection of mantras pertaining to Cunda. They have been translit-
erated and translated into Japanese by Sakai.®®

31. Yoe kannon shingon ¥ KX #l % B & Mantra of Parnasabari (pp. 491-496)
A version of the Parnasabari-dharani (Yeyi guanzizai pusa jing % K%l &
B EPEA [T.1100.20:447b5-448a2]; T. 1384, Bolannashefuli da tuoluoni
jing &K B AP B i vE K e 2R B AS [21:904¢16-905a25]).%

32. Daihi shin shingon & %> & & Heart-Mantra of Great Compassion (pp.
497-509)

A version of the Nilakantha-dharani, corresponding to the Qianshou gian-
yan Guanzizai pusa guangda yuanman wu’ai dabei xin tuoluoni zhouben
FTRBE O EEREEAERERALCHERWA (T. 1061). A dif-
ferent version of the Siddhamatrka text is reproduced at the end of T.
1061.%°

33. Ichijichorinné giki — 5 TR ¥ £ ¥4 Ritual Manual for Ekaksarosnisa-
cakravartin (pp. 511-527)
A collection of mantras appearing in the Yizidinglunwang niansong yigui

—F R TARE (T.954).

34. Monju goji shingon giki X 7 1L F & & # %) Ritual Manual for Mafijusri’s
Five-Syllable Mantra (pp. 529-537)

A collection of mantras similar to those in the Jingangding jing yugie
Wenshushili pusa gongyang yigui -4 Bl T8 £% %y fhn >C 7k B £ & 1 G &
¥, (T. 1175) and, to a lesser extent, those in the Jingangding jing yugie
Wenshushili pusa fa 4> Bl T8 #5 3y fhn >C 7k B A & 58 % (T. 1171).

35. Usushima giki 5 % #% JFE 1% ¥, Ritual Manual for Ucchusma (pp. 539-550)
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A collection of mantras appearing in the Daweinu wuchusemo yigui jing
KBRE B % i R BB (T. 1225). The Wuchuse mingwang yigui fanzi
B# R T EREET (1. 1226) reproduces a different copy of the
Siddhamatrka text.®

36. Shosho yuga giki [ 41 fin & % Ritual Manual of the Paramadyayoga
(pp. 551-563)

A collection of mantras appearing in the Jingangding shengchu yugie jing
zhong liiechu dale jingang saduo niansong yi 4 | T8 i 47 3 fn £ o o5 1 K
4 4 W) 1% 2 270 & (T. 1120A). The Shengchu yugie yigui zhenyan i 47 31
fin & % = (T.1120B) reproduces a different copy of the Siddhamatrka
text.”

37. Ten ryit hachibu san X #£/\ ¥ 3% Eulogy of Gods, Nagas, and the [Other]
Eight Classes [of Supernatural Beings] (pp. 565-569)

A similar eulogy is found in Chinese transliteration in the Yaoshi yigui
yiju ZEfifEB—E (T.924C.19:32c18-22) and the Yanluo wang gong
xingfa cidi Y& % F 47 3% K % (T.1290.21:376a17-21). Both the Chinese
transliteration and Siddhamatrka text have been reconstructed/trans-
literated and translated into Japanese by Kiyota Jakuun.**

38. Hosshin ge 7% ¥ 1& Dharmakaya Verse (pp. 571-573)
The ye dharmah formula.

39. Jisichimen san +— T #& Eulogy of Eleven-Faced [Avalokitesvara) (pp.
575-579)
See p. 213 above.

40. Kongobu rokaku shingon narabi ni ippyakuhachi myésan 4 | %

B & #— & /\ 4 #& Mantras of the Adamantine Peak Pavilion and Eulogy of
One Hundred and Eight Names (pp. 581-592)

A collection of mantras appearing in the Jingangfeng louge yigie yugie
yuzhi jing 4 | %1% B — Y3 w3 4K & (T. 867). They have been trans-
literated with notes by Miyasaka.”

41. Rengebu san 3£ 1. ¥ 5 Eulogy of the Lotus Division (p. 593)

Corresponds to the eulogy of Cakravarticintamani found in Chinese
transliteration in the Guanzizai pusa ruyilun niansong yigui ¥ B 7 &
40 B A R B (T.1085.20:206a19-22). The Siddhamatrka text is also
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found in notebook no. 27 of the Sanjiijo sasshi; it has been transliterated
by Miyasaka.*

42, Shittan sho % % ¥ Chapters on Siddham (pp. 595-702)
A primer listing several thousand Siddhamatrka glyphs, reproduced
from a woodblock edition printed in 1734 (Kyoho Z & 19).

NOTES
* I wish to gratefully acknowledge the assistance of Sakuma Hidenori £ A
[l % #1 in obtaining a copy of the relevant sections of vol. 5 of Hase Hoshii’s
collected works, and also the invaluable input provided by Diwakar Nath
Acharya, Arlo Griffiths, Iain Sinclair, Jeffrey Sundberg, and Tanaka Kimiaki

H N,

1T.2161.55:1063b10-c24. For arecent translation of the Go-shorai mokuroku, see
Shingen Takagi and Thomas Eijo Dreitlein, Kiikai on the Philosophy of Language
(Tokyo: Keio University Press, 2010), pp. 199-232. It does not, however, include
the list of Sanskrit texts (p. 212).

2 On Prajfia (or Prajiia), see Paul Copp, “Prajfia,” in Charles D. Orzech, Henrik
H. Serensen, and Richard K. Payne, eds., Esoteric Buddhism and the Tantras in
East Asia (Leiden: Brill, 2011), pp. 360-362.

3 T.2161.55:1065c8-13. Ryliichi Abé, in The Weaving of Mantra: Kiikai and the
Construction of Esoteric Buddhist Discourse (New York: Columbia University
Press, 1999), p. 119, states that these were the Sanskrit originals of Prajfia’s
translation of the Avatamsaka-siitra (or, more specifically, the Gandavyiiha),
but this is by no means certain; cf. Yoritomi Motohiro # & A< %, Chiigoku
mikkyd no kenkyi ' E E#H DR (Tokyo: Daitd Shuppansha AR H U,
1979), p. 21. It can, however, be pointed out that the Sanskrit texts brought
back by Kukai include the entire Bhadracaripranidhana from the closing
section of the Gandavyitha (with interlinear glosses in Chinese; text no. 5
in the Appendix, above) and that two verses of the same work (slightly
truncated, possibly owing to eye-skip on the part of the copyist) are found in
Siddhamatrka script in notebook no. 23 of the Sanjiijo sasshi. Miyasaka Yuisho
'® I & ¥, who has reproduced the original Siddhamatrka text of these latter
two verses together with a transcription, was unable to identify them (Indo
koten ron - >/ R # #3&, vol. 1 [Tokyo: Chikuma Shobo 5% & /7, 1983], pp.
[90], [112]), but they had already been identified by Inokuchi Taijun # ./ & %&
% in 1978 (see Chiid Ajia no gengo to Bukkyd ¥ #7727 D& & & 1L # [Kyoto:
Hozokan % #.88, 1995], pp. 195-198), as corresponding to the first two verses
of the Bhadracaripranidhana (Kaikioku Watanabe, Die Bhadracari: Eine Probe
buddhistisch-religidser Lyrik untersucht und herausgegeben [Leipzig: Druck von G.
Kreysing, 1912], p. 29). It may also be noted that the Bongaku shinryo &4 # %
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by Jiun Onko # ZE 1t (1718-1804) includes seventeen Sanskrit manuscripts
of the Bhadracaripranidhana, at least some of which presumably derive from
Kilkai’s Sanskrit text; see Okukaze Eiko HJ& 5 54, “Kokiji-zo bonbun Fugen
gydgan san ni tsuite” FHEFEF X (L EATHEE) ICDNT, Indogaku
bukkyogaku kenkyii B & 2 2 £ % 60/2 (2012): 941-938.

4Fordetails,see Rolf W. Giebel, “The One Hundred and Eight Names of Mafijusri:
The Sanskrit Version of the Mafijusrikumarabhiita-astottarasatakanama Based
on Sino-Japanese Sources,” Indo ronrigaku kenkyii - >/ R 32 ##F % 3 (2011):
303-343.

5 In 1909-1915 (Tokyo: Bussho Kankaokai f# % 1474 and 1977 (Kyoto: H5zo-
kan).

6 One notable exception is a study by Miyasaka Yaisho (included in Indo koten
ron), in which he reproduces, transcribes, and identifies all the Siddhamatrka
passages found in four of the notebooks (nos. 23, 26, 27 and 29); see also n. 77.

7 Hase Hoshii 4 & 7, Daishi go-shorai bonji shingon shii X Hfi #15 X £ F &
& £. First published in 1938 in two volumes (Kyoto: Kydto Senmon Gakkd %
#H P124%) and later reprinted, first in one volume in 1976 (Tokyo: Kokusho
Kankokai E % F|17 %) and then in 1997 as volumes 4 and 5 of Shuchiin Daigaku
Mikkyd Shiryd Kenkyiijo 74 [t & % % # & ¥ #F 7 F7, ed., Hase Hoshii zenshit
KA HE F42% (Kyoto: Hozokan). I have used the 1976 reprint. On a previous
occasion (Giebel, “The One Hundred and Eight Names of Mafjusri,” p. 307) I
unthinkingly wrote that all forty of the Siddhamatrka texts reproduced by
Hase were in his own hand, and I take this opportunity to correct this error.

8 The following information is based on Hase Hoshi, “Kobo Daishi go-shorai no
bonji shingon shii” A3 K Hi #1735 kD% F H & &, Rokudai shinpd 7~ K ##i
1774 (12 June 1938), reprinted in Shuchiin Daigaku Mikkyd Shiryd Kenkyfjo,
ed., Hase Hoshu zenshi, vol. 5, pp. 397-401.

9 Here and below the text numbers are those of the texts as listed in the
Appendix.

10 Said to have originally consisted of about 1,000 fascicles, 300 fascicles
are preserved at Kokiji, and some of them have been reproduced in Lokesh
Chandra, Sanskrit Manuscripts from Japan (New Delhi: International Academy of
Indian Culture, 1972).

11 Kodama Giryii R E#% and Noguchi Keiya Ef U £, “Daiyonkan,
daigokan gaiyo—Daishi go-shorai bonji shingon shii shoshii no shingon ni tsuite”
FUE - FREME— TRAHFARTETR) FAIRODEFICDONT,
Shuchiin Daigaku Mikkys Shiryé Kenkyijo kiyo %% [ K 5 & # G R % FT
4B 1 (1998): 28-41. This is a modified version of the explanatory remarks
(“Kaisetsu” #31t) by Noguchi included in Shuchiin Daigaku Mikkyd Shiryd
Kenkytjo, ed., Hase Hoshii zenshii, vol. 5, pp. 403-420.
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12 “Bonji shingon kogoroku” ¥ B & & & 4%, in Shuchiin Daigaku Mikkyo
Shiry6 Kenkytijo, ed., Hase Hoshii zenshii, vol. 5, pp. 362-395.

13 Bonji Kicho Shiryd Kankdkai % % & & %4 F| 174, ed., Bonji kichd shiryo
shiisei 7 F # & % B & & (Tokyo: Tokyo Bijutsu R 7 %47, 1980).
14 Here and throughout BHSG refers to Franklin Edgerton, Buddhist Hybrid

Sanskrit Grammar and Dictionary, Volume I: Grammar (New Haven, CT: Yale
University Press, 1953).

15 “Daiyonkan, daigokan gaiy0,” p. 35. The end-title and colophon have been
transliterated by Noguchi (Shuchiin Daigaku Mikkyd Shiryd Kenkydjo, ed.,
Hase Hoshii zenshii, vol. 5, p. 412).

16 The mantra in question reads: namo ratnatraydya, namas canda-
mahavajrakrodhdya, om huru huru tistha tistha bandha bandha hana hana amrte
him phat svaha. This mantra is also found, e.g., at T.864.18:198b1-12, 199a14-
23; T.893C.18:664b21-24; and T.1146.20:603c16-604a3. Cf. Hatta Yukio /\ H E3
1, Shingon jiten 2 & % # (Tokyo: Hirakawa Shuppansha 77 i Ji #t, 1985),
p- 73, no. 437.

17 Cf. Rolf W. Giebel, trans., Two Esoteric Sutras: The Adamantine Pinnacle Sutra,
The Susiddhikara Sutra (Berkeley: Numata Center for Buddhist Translation and
Research, 2001), pp. 132, 203-204.

18 Miyasaka, Indo koten ron, pp. (101)-(102), (126).

19 Matsunaga Yiikei #A-&# &, Himitsu shiie tantora kotei bonpon it % & 2 %
> M IR ETHAR (The Guhyasamdja Tantra) (Osaka: Tohd Shuppan 3 77 H JR,
1978), p. 62.

20 Ngawang Samten and S. S. Bahulkar, eds., “Vasudharadharanisiitra,” Dhih
44 (2007): 134.

21 Cf. Giebel, Two Esoteric Sutras, p. 315, n. 25.

22 On the term $akyabhiksu, see Gregory Schopen, “Mahayana in Indian Inscrip-
tions,” in Figments and Fragments of Mahayana Buddhism in India: More Collected
Papers (Honolulu: University of Hawai‘i Press, 2005), pp. 223-246; Richard S.
Cohen, “Kinsmen of the Son: Sakyabhiksus and the Institutionalization of the
Bodhisattva Ideal,” History of Religions 40 (2000): 1-31.

23 Several other of Kiikai’s Sanskrit texts end with samapta or a variation there-
of (nos. 1, 6, 21, 24, and 28), while no. 23 ends with the words sumeru lekhita,
possibly indicating that a certain Sumeru was involved in copying it or had it
copied, or perhaps even that it was written on a mountain called Sumeru.

24 Kodama and Noguchi, “Daiyonkan, daigokan gaiyd,” p. 36.

25 Bonji Kicho Shiryd Kankakai, ed., Bonji kicho shiryé shiisei vol. 1, p. 233 (A
collections [sic] of hymns and mantras).
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26 Here and throughout STTS refers to the Sarvatathagatatattvasamgraha and
H. to Horiuchi’s edition: Horiuchi Kanjin ¥ /J #.1=, ed., Bon-Z6-Kan taisho Shoe
Kongachagys no kenkyii: bonpon katei hen B Ext BAT & £ B TEZDFH K #
A E] &, 2 vols. (Koyachd & f #]: Mikkyd Bunka Kenkyiijo 5 % S A 7 P,
1983). Note that tatva and satva in Horiuchi’s edition have been given in their
regular forms tattva and sattva, respectively.

27 This conforms with the Chinese and Tibetan translations of the
Sarvatathagatatattvasamgraha, whereas the Sanskrit manuscripts (T and S)
have vgjracitta; see ibid., vol. 1, pp. 320-321, n. 13). The Dunhuang manuscript
transcribed by Tanaka (see n. 38) has vajracinta.

28 The word maha is metrically superfluous, but it appears in the Sanskrit
manuscripts of the Sarvatathagatatattvasamgraha (H. §632) and in the Dunhuang
manuscript transcribed by Tanaka (see n. 38).

29 Bonyji Kich6 Shiryo Kankokai, ed., Bonji kichd shiryd shiisei, vol. 2, p. 187b.

30 H. §§619-635; Lokesh Chandra, ed., Sarva-tathagata-tattva-sangraha (Delhi:
Motilal Banarsidass, 1987), pp. 55-56. Part II is best known for the tale of the
subjugation of Mahe$vara by Trailokyavijaya; see Nobumi Iyanaga, “Récits de
la soumission de Maheg$vara par Trailokyavijaya—d’aprés les sources chinoises
et japonaises,” in Michel Strickmann, ed., Tantric and Taoist Studies in Honour of
R. A. Stein I1I (Bruxelles: Institut Belge des Hautes Etudes Chinoises, 1985), pp.
633-745.

31 Lokesh Chandra and David L. Snellgrove, Sarva-tathagata-tattva-sangraha:
Facsimile Reproduction of a Tenth Century Sanskrit Manuscript from Nepal (New
Delhi: Mrs. Sharada Rani, 1981), p. 39.

32 The opening prose section may be translated as follows: “Then the
Blessed Ones, all the Tathagatas, reassembled and solicited the Blessed One
Sarvatathagatamahacakravartin [for instruction] with this one-hundred-and
eight-name [eulogy].”

33 Jingangding yigie rulai zhenshishe dacheng xianzheng dajiaowang jing 4 | T8 —
YR BT AT B AT Z (T. 865); see Giebel, Two Esoteric Sutras.

34 As presented in the Jingangding jing yuqie shibahui zhigui 4 Fll T8 48 %y fhn + /\
&35 5 (T. 869); see Rolf W. Giebel, “The Chin-kang-ting ching yii-ch‘ieh shih-pa-
hui chih-kuei: An Annotated Translation,” Naritasan Bukkyé Kenkyiijo kiyo st H
WAL 2 % T AL 18 (1995): 107-201.

35 Cf. Matsunaga Yiikei, Mikkyo kyoten seiritsushiron & #k £ 3£ i 3T ¥ % (Kyoto:
Hozokan, 1980), p. 193.

36 Horiuchi, Bon-Z3-Kan taisho Shoe Kongochaqyd no kenkyi, vol. 1, p. 20.

37 Text no. 27. This same passage is also included in another of Kikai’s
Sanskrit texts (no. 3; Hase, Daishi go-shorai bonji shingon shii, pp. 170-174). On
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the six namdstasata of the Sarvatathagatatattvasamgraha, see Horiuchi Kanjin,
“Hyakuhachi my&san no chiishakuteki kenkyd” & /\ % & D s iR & #F %, pts.
1-3, Mikkys bunka % # X {4 112 (1975): 96-80, 113 (1976): 95-54, 114 (1976):
112-46; “Shoe Kongochogyo shosetsu no rokushu no hyakuhachi myésan ni
tsuite” #7144 Bl TRZ FT SO A D E /\ 4 # IS DUWT, Mikkys gakkaihs & %k
F 2% 16 (1977): 24-50; “Shoe Kongdchdgyd shosetsu no rokushu hyakuhachi
mydsan no tokeiteki kosatsu” #7144l TE &Pt O A~EE \ 4 # DG
# 2 pts. 1-4, Mikkyo bunka 122 (1978): 96-60, 123 (1978): 112-67, 124 (1978):
77-31, 125 (1979): 104-72. It may be further pointed out that what would
seem to be another version of the second namastasata with which we are here
concerned is preserved in Chinese transliteration in the Sheng jingangshou
pusa yibaiba ming fanzan Z &R F ¥ 5 — & /\ 4 £ (T. 1131; translated by
Faxian % ¥ in the late tenth century).

38 rDo rje hung zhes pa’i bsgrub pa bsdus pa (Vajrahimkarasadhanopayika). See
Tanaka Kimiaki H # /A 8, Tonko: mikkyo to bijutsu # )& % # & 47 (Kyoto:
Hozokan, 2000), pp. 135-149, 230-246. Like Kiikai's text, the transliteration
of the namdstasata ends at H. §635 (pp. 243-244), with the following three
verses having been translated into Tibetan and the final verse omitted. It also
exhibits a greater number of variant readings than does Kukai’s text when
compared with the extant manuscripts of the Sarvatathagatatattvasamgraha.

39 See Appendix, no. 41, for further details.
40 The sequence trayanetra has provisionally been taken in the sense of trinetra.

41 Shuchiin Daigaku Mikky6 Shiryo Kenkydjo, ed., Hase Hoshii zenshi, vol. 5,
p. 413.

42 Rolf W. Giebel, “Notes on Some Dhdrani-siitras in Chinese Translation,” in
Kimura Kiyotaka Hakushi Kanreki Kinenkai ANEZELERTAS, ed.,
Higashi Ajia Bukkyo—sono seiritsu to tenkai R 7" 37 {h#%—Z D pk L & J& B
(Tokyo: Shunjiisha & X #t, 2002), pp. 30-36.

43 Peking edition, rGyud Na 35b4-5 (The Tibetan Tripitaka: Peking Edition [Tokyo-
Kyoto: Tibetan Tripitaka Research Institute, 1957-1958], vol. 6, p. 164-3-4~5).

44 Tsshi Yamada, ed., Karunapundarika (London: School of Oriental and African
Studies, 1968), vol. 2, p. 137.2.

45 Kodama and Noguchi, “Daiyonkan, daigokan gaiyd,” p. 36.

46 Sakai Shinten i 3F & 2, Sakai Shinten chosakusha ¥ & M F/E £ vol. 4
(Kyoto: Hozdkan, 1991), pp. 78, 85-86.

47 E.g., Karandavyitha in P. L. Vaidya, ed., Mahdyana-siitra-samgraha, Part 1,
Buddhist Sanskrit Texts 17 (Darbhanga: Mithila Institute of Post-Graduate
Studies and Research in Sanskrit Learning, 1961), p. 301.12. Vaidya’s
edition of the Karandavyitha omits tad yatha and has cunye for cunde, but
the full version is attested in several Chinese texts, e.g., T.1034.20:17a25-26
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(without om, but added in the Yuan and Ming editions); T.1075.20:173a9-11;
T.1076.20:178¢20-179a1; T.1077.20:185a12-14; and T.1078.20:186b10-15. There
are also the following variants: namah saptandm samyaksambuddhakotinam,
namah (> namas) cale cunde namah (T.1169.20:678c18-19); namah saptanam
samyaksambuddhakotinam, om cale cule cunde (T.1169.20:686b22-23). On the
above passage in the Karandavyiitha and on a textual witness in Siddhamatrka
script from ancient Java, see also Arlo Griffiths, “Written Traces of the
Buddhist Past: Mantras and Dharanis in Indonesian Inscriptions” (Bulletin of
the School of Oriental and African Studies 76, forthcoming).

48 On this point, see Robert M. Gimello, “Icons and Incantation: The Goddess
Zhunti and the Role of Images in the Occult Buddhism of China,” in Phyllis
Granoff and Koichi Shinohara, eds., Images in Asian Religions: Texts and Contexts
(Vancouver: UBC Press, 2004), pp. 233, 252, n. 6.

49 Cf. Miranda Shaw, Buddhist Goddesses of India (Princeton, NJ: Princeton
University Press, 2006), p. 268.

50 If it were possible to interpret sthitva in pada 3b as a non-causative form
used in a causative sense (cf. BHSG, §38.24), then daksine sphutam sthitva could
possibly be translated as “having raised an open [flower] in your right [hand]”
and taken as a reference to the lotus flower held in one of Cunda’s right hands.

51 T.2087.51:915ab; Samuel Beal, trans., Si-yu-ki: Buddhist Records of the Western
World, Translated from the Chinese of Hiuen Tsiang (A.D. 629) (London: Triibner &
Co., 1884), vol. 2, pp. 114-115.

52 It is also mentioned by Faxian %% in his Faxian zhuan % $81%
(T.2085.51:863ab; cf. Beal, Si-yu-ki: Buddhist Records of the Western World, vol.
1, p. Ixii; Herbert A. Giles, trans., Record of the Buddhistic Kingdoms [London:
Triibner & Co., 1877], p. 75; James Legge, trans., A Record of the Buddhistic
Kingdoms [Oxford: Clarendon Press, 1886], pp. 87-88), although he does not
give the name of the mountain.

53 This opening section is cited by Kodama and Noguchi (“Daiyonkan,

="

daigokan gaiyd,” p. 39), who have maharate for maharata.

54 " is here used to represent a punctuation mark consisting of two stacked
dots to the left of a danda (which resembles the aksara “ra” without the
horizontal bar on top). The two stacked dots are also used alone and are
represented below by a colon.

55 Padas ab also appear in the Sarvatathagatatattvasamgraha (H. §2492, 44ab),
but with nominative endings.

56 On this form see Horiuchi, Bon-Z6-Kan taisho Shoe Kongochagyo no kenkyi, vol.
1,p. 109, n. 7.

57 These final two padas are cited by Kodama and Noguchi (“Daiyonkan,
daigokan gaiy®d,” p. 39).
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58 See Giebel, “The Chin-kang-ting ching yii-ch‘ieh shih-pa-hui chih-kuei,” pp.
185-191. With regard to the mantra, it may be noted that the syllables jah
hum (for hiim?) vam hoh are the seed-syllables of the four gatekeepers in the
Vajradhatu-mandala (Vajranku$a, Vajrapasa, Vajrasphota, and Vajraves$a)
and are commonly found as a single unit in many mantras.

59 For a brief discussion of 108-name eulogies, see Rolf W. Giebel, “The One
Hundred and Eight Names of Tara: A Partial Sanskrit Reconstruction of the
Taradevi-namastasataka,” Indo ronrigaku kenkyii 1 (2010): 441-442,

60 Cf. Giebel, Two Esoteric Sutras, p. 21.1 owe this observation to Tanaka Kimiaki
(private communication).

61 T.869.18:287a7-8; cf. Giebel, “The Chin-kang-ting ching yii-ch‘ieh shih-pa-hui
chih-kuei,” p. 186.

62 While it is possible that the term manipadmasambhava is a double entendre,
here it probably refers to the famous mantra om manipadme ham.

63 Shuchiin Daigaku Mikky6 Shiryo Kenkytjo, ed., Hase Hoshii zenshii, vol. 5,
p. 419.

64 See Janardan Shastri Pandey, Bauddhastotrasamgrahah (Varanasi: Motilal
Banarsidass, 1994), p. 38. I was able to consult only the digital text of this
stotra  (http://www.dsbcproject.org/avalokite$varastotram/avalokite$vara-
stotram), and so I am indebted to Iain Sinclair for providing me with the
corresponding page number in Pandey’s edition and also for pointing out that
the attribution of this stotra to Vasukinagaraja may have been an innovation
in the Nepalese transmission of this text. In addition, the Avalokitesvarastotra
can be found among the Sanskrit manuscripts in the Tokyo University Library
(Seiren Matsunami, A Catalogue of the Sanskrit Manuscripts in the Tokyo Uni-
versity Library [Tokyo: Suzuki Research Foundation, 1965], p. 292, no. 43;
accessible at: http://utlsktms.ioc.u-tokyo.ac.jp/utlsktms/), and here too we
find sadaprasannananacandra® in pada b.

65 The mantras in T. 848 have been reconstructed in Hatta, Shingon jiten (see
pp- 306-308 for the mantra numbers); see also Rolf W. Giebel, trans., The Vairo-
canabhisambodhi Sutra (Berkeley: Numata Center for Buddhist Translation and
Research, 2005).

66 Miyasaka Yiisho, Indogaku mikkyogaku ronks 1 >/ R % H# ¥3@* (Kyoto:
Hozokan, 1995), pp. 93-106, 112-117. The mantras in T. 873 and T. 874 have
been reconstructed in Hatta, Shingon jiten (see pp. 319-321 for the mantra
numbers).

67 Kodama and Noguchi (“Daiyonkan, daigokan gaiy5,” p. 32) would seem to
err when they state that this text coincides with the mantras in the Jingangding
jing Piluzhena yibaiba zun fashen qiyin 4[| TE 4% B B8 A8 — & /\ Bk & SLE (T.
877).
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68 On the Sanskrit manuscripts of this text, see Tanigawa Taikyd & )il & #,
“Bonbun Butchd-daibyakusangai-darani-kyd ni tsuite—Neparu shahon hokoku
] RX MAEAESERERE] IOV T—R/S—)VEARE (1],
Mikkyo bunka 138 (1982): 106-87.

69 The first four mantras constitute the dharani of the Mahapratisara-

of Spells [New Delhi: International Academy of Indian Culture and Aditya
Prakashan, 2012]) are as follows: (1) 48.8-54.9, 115.3-126.7; (2) 54.9-55.1,
127.1-4; (3) missing in Sanskrit text (cf. T.1153.20:633, parenthetical note); (4)
55.1-4,127.4-6; (5) 65.30, 151.10; (6) 66.1,152.1; (7) 66.3, 152.3; (8) 66.4, 152.4-5.

= n

70 Kodama and Noguchi, “Daiyonkan, daigokan gaiy5,” pp. 33-34; cf. Hidas,
Mahapratisara-Mahavidyarajfii, pp. 73.9-27, 176.8-182.1.

71 In a partial Sanskrit manuscript of the Mahdamanivipulavimana-kalpardja
discovered among the Gilgit manuscripts, the mantras on pp. 319-324 of Hase’s
text correspond to those in chapter 4 (“Mudravidhana”); see Matsumura
Hisashi #A 41 {€, “Girugitto shoden no mikkyd zuzd bunken” F/)LF v k fif=
O B % F 1% ik, Mikkyo zuzo % % K12 2 (1983): 71-79 (esp. pp. 74-75).

72 Kodama and Noguchi, “Daiyonkan, daigokan gaiyd,” p. 35.

73 Mikkyd Seiten Kenkyiikai % # % ##F % 4, “Vajradhatumahamandalo-
payika-Sarvavajrodaya—Bonbun tekisuto to wayaku—(II) kan” Vajradhatu-
mahamandalopayika-Sarvavajrodaya— % X 7 F A b & fask—(11) 5, Taisho
Daigaku Sog5 Bukkyd Kenkyiijo nenps K IE K 4% & #HF % Fr £ 3 9 (1987):
(15); for the Sanskrit text of 21 of the verses, see pp. (64)-(68); and Takahashi
Hisao & 1& 4 %, “Kikkyo bonsan ni tsuite” % & # # C DU T, Taisho Daigaku
5690 Bukkyo Kenkyiijo nenpd 1 (1979): 162-179.

74 Miyasaka, Indo koten ron, pp. (84)-(85), (107), (128)-(129); Indogaku
mikkyogaku ronka, pp. 112, 119.

75 Miyasaka, Indo koten ron, pp. (107)-(108), (129)-(131).

76 For a recent study of the epigraphical data, see Ingo Strauch, “Two Stamps
With the Bodhigarbhalamkaralaksa Dharani from Afghanistan and Some
Further Remarks on the Classification of Objects with the ye dharma Formula,”
in Gerd J. R. Mevissen and Arundhati Banerji, eds., Prajfiadhara: Essays on Asian
Art History, Epigraphy and Culture (New Delhi: Kaveri Books, 2009), pp. 37-56.

77 T. 1000 is included in notebook no. 18 of the Sanjijo sasshi, where the
mantras in Chinese phonetic transcription are also rendered in Siddhamatrka
script; these have been transliterated with notes in Miyasaka, Indo koten ron,
pp. (157)-(173).

78 The Siddhamatrka text of T. 974B has been transliterated and also presented
in Devanagari in Yuyama Akira ¥\ ¥, “Fukii on’yaku Tonkd shutsudo
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Butchd sonsho darani” 7T % H2HE W - T E W% R, Soka Daigaku
Kokusai Bukkydgaku Koto Kenkyitjo nenps £l ffi K % El AL % % & S #F % T 47
#} 9 (2005): 262-269; this study also gives transliterations of several versions
of the Usnisavijaya-dharani preserved in Chinese phonetic transcription. In
addition, Sasaki Daiju ¥z 4 /K X fif has published several studies of the Usnisa-
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